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Notes on Chiliasm. 


(Continued.) 


The doctrine that the saints will be raised from the grave at 
the beginning of the millennium and the wicked at the end of that 
period is not found in 1 Thess. 4,16 and 1 Cor. 15,23 f., but only in 
the chiliastic glossaries of these texts. Nor can it be found in Rev. 
20.1—6. The chiliasts indeed insist that this text distinctly teaches it. 
Most of them consider it their strongest proof-text. “Oh, then let 
us earnestly entreat you to heed this one passage, even though it may 
pierce through your established opinions! Only one text, one place 
indeed! But is not that enough?” (Jesus Is Coming, p.57f.) But 
even though we look at the text very closely, we are unable to see 
the chiliastic first and second resurrection. We indeed see the 
words “first resurrection.” But what does the text tell us about it? 
1) Rev. 20 is very clear on one point — this chapter nowhere indicates 
that the alleged events of the millennium are ushered in by the mil- 
lennial second coming of Jesus. Whatever the “first resurrection” 
may be, the holy writer does not say that it comes to pass as the 
result of Christ’s second coming. 

2) Rev. 20 is very clear on another point — it does not speak of 
a bodily resurrection. “This is the first resurrection” — “this” refers 
to “They lived and reigned with Christ.” “They”— who? “I saw 
the souls of them that were beheaded for the witness of Christ... . 
They lived.” St.John is not speaking of bodies, but of souls. 

8) Since St. John speaks of a first resurrection, what second 
resurrection could he have in mind? Two possibilities here present 
themselves. The words, in themselves, might mean that the resur- 
rection of the bodies of the just comes first and the resurrection of 
the wicked at a later time. But here the words cannot bear that 
meaning; for the souls are the subject of this resurrection. The 
second possibility is that the first resurrection concerns the souls of 
the believers and the second their bodies, these to be raised at the 
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Last Day. This second meaning fits the words absolutely, conforms 
to the uniform teaching of Scripture, and, as far as the souls are 
concerned, is absolutely demanded by the context (“I saw the souls... 
they lived and reigned’”’)!) and, as far as the bodies are concerned, 
absolutely demanded by the context, vv. 12.13. The “second resur- 
rection” (the resurrection of the body) is not treated v.5a (“the rest 
of the dead”); see Point 5), but vv. 12.13; see Point 4). 


4) Rev. 20 is very clear on another point: vv. 13. 14 speak of 
a bodily resurrection, of the bodily resurrection of the wicked, which 
takes place at the time of the final Judgment, and of the bodily resur- 
rection of the believers, which takes place at the time of the final 
Judgment. “The dead” is a term indicating universality, of the same 
force as the term used John 5,28. It is a perversion of Scripture to 
make this term mean “the wicked dead,” as the chiliastic commen- 
tators do. And the term “the Book of Life” enjoins the chiliasts 
from restricting this Judgment to the wicked. “The Book of Life” 
contains the names of the believers. The bodily resurrection of the 
believers and the final Judgment concerning them (which is a gra- 
cious Judgment) does not take place one thousand years before the 
end, but is contemporaneous with that of the wicked.2) 


1) Some take the first resurrection— which in any case can refer 
only to the souls —to mean conversion, the raising of the spiritually dead 
soul to life; others as follows: “So wird die erste Auferstehung nichts 
anderes sein als die Versetzung der Seelen der Frommen in das himmlische 
Wesen und Leben.” (G.Stoeckhardt, 33d Report of Cent. District., p. 88.) 
“Der tote Christ ist nicht tot. Er lebt und regiert und hat seinen Scharf- 
richter ueberwunden. Und viele fuehlen sich durch sein standhaftes Zeug- 
nis gestaerkt, ja wir heutigestags, die wir uns an den Maertyrergeschichten 
der alten Zeit erbauen, verspueren ihren lebendigen Geist. Das mag wohl 
eine Auferstehung heissen: tot und doch nicht tot, tot und doch immer- 
fort kraeftige Wirkungen hervorbringend.” (J. P. Meyer, 34th Report of 
Syn. Conf., p.61.) “In Rev. 20,6 ‘the first resurrection’ uses ‘resurrection’ 
symbolically of ‘soul,’ v. 4. The transfer of these ‘souls’ into heaven is 
called ‘the first resurrection.’ Nothing is said about ‘the second resur- 
rection,’ but the implication is that the final transfer of the bodies of these 
blessed ‘souls’ into heaven constitutes in the same symbolism ‘the second 
resurrection.’ ” (R.Lenski, on John 5,28.) It will do no harm to quote 
also A New Commentary (Gore, etc.), p.702: “This is the first resurrec- 
tion: the spiritual resurrection of Christians, of which the present posi- 
tion of the martyrs is the most striking example. Thus the teaching of 
the seer is not to be contrasted with that of John 5, 24—29, but identical 
with it.... The first resurrection must not be pressed as a bodily resur- 
rection to precede that of the rest of the dead. It was their souls and 
not their bodies that were seen, v.4, suggesting a spiritual line of inter- 
pretation.” 

2) The only recourse left to the chiliast is to substitute his glossary 
for the text. Weidner’s Annotations: “John sees ‘the rest of the dead’ of 
v.5, who rose as described in v. 13, standing before the throne.” But John 
says “the dead.” Then Weidner quotes Milligan: “The dead are here the 
wicked dead alone; and the books contain a record of no deeds but theirs.” 
Granted, for the sake of the argument only. Then what of “the Book 
of Life’? “There is not the slightest indication that the Book of Life was 
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5) The premillennialists are not clear on the meaning of “until,” 
v.5: “The rest of the dead lived not again until the thousand years 
were finished.” According to the premillennialists this can mean only 
that the rest, the unbelievers, the wicked, will rise from the dead after 
the thousand years. Even Zahn takes this view. “Ueber den Zeit- 
punkt, in welchem sie [die zwette Auferstehung] eintreten wird, sagen 
die Worte: of hoxoi tév vexody odx &noar, dyot teleoDG ta yihia étn, dass 
am Schluss des Millenniums alle Menschen, deren Leiber bis dahin 
noch in thren Grabstaetten liegen, werden auferweckt werden.” That 
cannot be proved from the “until.” This word or phrase simply 
indicates the terminus ad quem. See Acts 7, 17f. The people 
grew and multiplied ¢ill another king arose. And then no longer? 
That other king did not find it so. See Rev. 2,25. Shall they cease 
holding fast what they have when “I come”? See also 2 Sam. 6, 23 
and 1 Sam. 15, 35; also Ps. 110, 1. “In manchen Faellen deutet 
das dem dzous 05 synonyme fws 0% oder éwe éav, das hebraeische IY oder 
D"y auf einen Wendepunkt, an welchem die betreffende Handlung 
oder Begebenhett nicht aufhoert, wohl aber in ein neues Stadium ein- 
tritt.’ (G. Stoeckhardt, on Rom. 11, 25.) “This clause (Matt. 1, 25: 
‘Knew her not till’), like all similar clauses in the New Testament, 
itself neither states nor implies what occurred afterwards.” (R. Lenski, 
Interpr. of Matt.) And on John 9,18: “‘Until’ never itself implies 
that afterwards the reverse follows.” The Hxpositor’s Greek Testa- 
ment remarks on Matt. 1, 25: “It is easy to cite instances of its 
(ws) use as fixing a limit up to which a specified event did not occur, 
when as a matter of fact it did not occur at all, e. g., Gen. 8, 7.” 
(Cp. F. Pieper, Chr. Dog., ITI, 595.) Applying this well-known rule 
to Matt. 5,18, we get: The Word of God shall abide not only “till 
heaven and earth pass,” but forever after, and applying it to our 
present passage, we get: The souls of the departed saints enjoy the 
bliss of the heavenly life during these thousand years (the time of 
the New Testament) and forever afterwards, while the rest of the 
dead, who remain in spiritual death, in unbelief, during the period 
of grace, remain in the condition of death, (which has changed into 
eternal death) forever afterwards. 

Finally, it is clear that, if the premillennialists are right in their 
interpretation of Rev. 20 (Luthardt-Weidner: “The words ‘they lived’ 
can only be understood of a bodily resurrection”), Holy Scripture is 
the most unclear, contradictory, unreliable book that ever was written. 
What is asserted in John 5, 28. 29; Matt. 25, 31—46; John 6, 40; 


opened for Judgment. The only purpose for which it is used is that men- 
tioned in v.15.” Ruling out the just from the final Judgment on the 
basis of v.15 is an act of pure desperation. The Book of Life, in which 
the names of the just are written, was opened at the Judgment and cer- 
tainly had a bearing on the Judgment as to the just. 
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1 Cor. 15, 52, etc., is absolutely denied in Rev. 20. When Paul wrote, 
1 Cor. 15, 23.24: “Then the end,” he did not mean the end. He ex- 
pressed his thoughts in the loosest, vaguest, most misleading language 
possible. 

Most two-resurrection men rely chiefly on Rev. 20. Curiously 
enough Dr. Weidner thinks he has found a stronger passage in 
Phil. 3,11. “The most definite reference, however, to the first resur- 
rection of believers is found in Phil. 3,11: ‘if by any means I may 
attain unto the resurrection from the dead.’ If St. Paul was refer- 
ring simply to the general resurrection, he need not have been so 
anxious or made any sacrifice to attain to that, for to it all men 
must come.... This peculiar expression suggests very plainly the 
first resurrection, which includes only true believers.” (Op. cit., 
p. 361 f.)3) Certainly Paul is speaking of the resurrection to life. 
But where does he say that that is the first resurrection? So the case 
stands thus: Jf Paul here speaks of the resurrection of the believers 
as the first resurrection, this is a very strong text for the chiliasts! 
And that illustrates their exegetical method — they find their doc- 
trines in those texts into which they have first read their notions. 
And on the strength of these processed texts they apply the process 
of plain perversion of terms to John 5, 28.29 and the related passages. 

A second example of the ease with which the chiliastic spirit 
brushes aside clear teachings of Scripture is its denial that the day 
of the final Judgment is at hand. We choose to discuss just this error 
here because it plays a prominent part in Dr. Frost’s book. He de- 
votes two chapters to it: chapter XI, “The Coming Impending”; 
and chapter XII, “The Coming Posttribulational.” The whole body 
of the premillennialists denies the imminence of the Last Day. They 
all teach the imminence of the second coming, but place a period of 
a thousand years between that event and the last Judgment. All of 
them thus foster the thought in the heart of the evil servant: My 
lord delayeth his coming; the final Judgment cannot set in till the 
millennium has been established by Jesus and has run its course of 
one thousand years. Dr. Frost’s school accepts this feature of the 
premillennialist teaching, but raises the error to a higher degree by 
teaching that the chiliastic Great Tribulation must set in before the 
second coming. Hence the clash between the antetribulationists and 
the posttribulationists. Hence the two chapters. It would serve no 
good purpose to examine the various arguments and counterarguments 
the two schools exchange. Both are wrong. Our sole purpose at 
present is to exemplify the attitude towards Scripture of one who is 
dominated by the chiliastic spirit. 


3) Even Wohlenberg (in Zahn’s Kommentar, on 1 Thess. 4,14) refers 
to Phil. 3, 11 as teaching the twofold resurrection. He even refers to Luke 
14,14. Others, again, quote Matt. 24,31. We have not the time to dis- 
cuss all these passages. 
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Scripture clearly teaches that the Last Day is imminent. We are 
to look for the coming of Christ for the final Judgment and our 
deliverance day by day. That day may come any moment. “Behold, 
I come quickly,” Rev. 3,11. “Surely I come quickly,” Rev. 22, 20. 
“Tt is near, even at the doors,” Matt. 24,38. “The Lord is at hand,” 
Phil. 4,5. “The Judge standeth before the door,” Jas. 5,9. “The end 
of all things is at hand,” 1 Pet.4,7. “Little children, it is the last 
time,” 1 John 2,18. “Watch ye therefore; for ye know not when the 
master of the house cometh, at even, or at midnight, or at the cock- 
crowing, or in the morning, lest, coming suddenly, he find you 
sleeping. And what I say unto you I say unto all, Watch,” Mark 
13, 35 ff. From whence also we look for the Savior, the Lord Jesus 
Christ,” Phil. 3, 20, “waiting for the coming of our Lord Jesus Christ,” 
1 Cor. 1, 7.4) 

The posttribulationalist premillennialists deny this teaching most 
emphatically. “I was brought up upon the usual premillennial teach- 
ing concerning the second coming of Christ to the effect that He 
might come at any moment of time and hence that Christians were 
to watch for His coming moment by moment. But a prolonged study 
of the New Testament has led me to change my view.... The coming 
is not imminent, but is impending. ... The second Advent, accord- 
ing to the Scriptures, may not momentarily be expected, as it will 
not take place until God has fulfilled certain large purposes of His 
and has brought to pass the last great testing and purifying of His 
people in the midst of furnace fires. ... How can we suppose that 
Christians were expected to look for Christ’s return moment by mo- 
ment or even in their generation? ... The Church has never been 
able to look momentarily for the return.” The closing words are: 
“So far as I can judge, the theory of Christ’s immediate return and 
a momentary expectation of Him held by many persons in the past 
have not been in accordance with these requirements. And also, so 
far as I can judge, it is not this at the present time, the Scriptures 
seeming to make it plain that a further tarrying will continue until 
various predicted events have been fulfilled.” (P. 227.) So, then, 
Rev. 3,11 should read: Behold, I come after a long time. And Phil. 
4,5: The Lord’s coming will not soon take place. And Mark 13, 35ff.: 
Watch, that is, do not look for the coming of the master at any 
moment of time. 

Yes, Dr. Frost explicitly asks the Christians to read that meaning 
into Mark 13, 35 ff. “The passages quoted containing the word 


4) “Auf die Frage: ‘Bekennst du mit der ganzen Christenheit, dass 
der Herr Jesus Christus jeden Augenblick zum endlichen Weltgericht 
kommen koenne?? (Ber. d. 9. Allg. Synode, 8. 841), forderten die Vaeter 
unserer Synode eine bejahende Antwort.” (Syn. Rep., West. Dist., 1903, 
p. 18.) 
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‘watch’ do not teach a watching for an event which may occur at any 
moment of time.” (P.173.) He denies a clear teaching of Scripture, 
and the arguments supporting such denial are of the same general 
character as those employed by the advocates of the two resurrections. 
He employs violent and piecemeal exegesis in order to give the words 
of Scripture the required meaning. 

“~~ “Watch” does not mean that “Christians are to watch for His 
coming moment by moment.” It would seem indeed that Jesus is 
asking His disciples to be ready for His coming “at even, or at mid- 
night, or at the cockcrowing, or in the morning,” Mark 138, 35—37, 
that is, at all times, at any moment of time. But the Lord did not 
mean to express that thought. What He meant, was: “Keep watch- 
ful unto each prophetic event, place it in its rightful sequence, note 
specially when the last of the last days have come.” (P.175.) The 
meaning of Dr. Frost is that the exhortation to look for the coming 
as an event which might occur at any moment of time applies only 
after the occurrence of the Great Tribulation (whatever the Great 
Tribulation may be). 

But Jesus addressed this exhortation to His disciples, including 
the apostles. True enough, says our posttribulationalist premillen- 
nialist, but He did not exactly mean the apostles. “He was speaking 
of them conditionally, that is, He was making the fulfilling of the 
prophesied events dependent upon the Jews’ accepting Him as their 
King and His thus being able at once to set up the Kingdom. The 
Jews rejected Him, and the Kingdom receded.” (This is the post- 
ponement theory, set up by the Dispensationalists.) “We must con- 
clude therefore that Christ looked upon the apostles as representing 
other disciples who are to live in the last days. ... The apostles 
represented other disciples of another and later time; for in spite 
of the fact that Christ said that they would see the events detailed, 
they did not do so, which means that others like them were to expe- 
rience what they did not.” According to this view the exhortation 
of Mark 13, 35—37 was not meant for those men who heard it. And 
the words of Jesus: “What I say unto you I say unto all, Watch,” 
mean: I do not say it unto all. I do not say it unto you apostles. 
Nor do I say it to all Christians of all succeeding generations. 
Dr. Frost assures us: “Momentary watching for Christ as expressed 
in the gospels is a doctrine which now pertains to the particular time 
which lies immediately before the millennium and not one which has 
to do with the present church period.” (P.179.) 

“Momentary watching for Christ as expressed in the gospels,” etc. 
Did we, then, after all, understand Mark 13 and the parallel passages 
correctly? Yes; but we were ignorant of another chiliastic principle 
of Bible interpretation, and so we misapplied the passage. Our chiliast 
tells us that, if we would interpret the Bible correctly, we must, on the 
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basis of the truth of the “postponement”-doctrine, pay attention to 
whether the passage occurs in the gospels or in the epistles. That 
makes a world of difference. The principle is thus applied: “One of 
the first things which one notices in reading through the New Testa- 
ment is the fact that the exhortations to be prepared for a sudden 
and unexpected coming of Christ are found in the gospels and never 
in the epistles.” To the non-chiliastic Christian it is immaterial 
whether an exhortation is found in the gospels or in the epistles. 
The fact that it is found only in the gospels does not compel or 
authorize us to change its meaning. Under the spell of the post- 
ponement theory, however, these chiliasts thus interpret: “That is, 
Christ gave these exhortations when He was on earth and was offering 
the promised kingdom to the Jewish nation, but did not repeat the 
same after He had gone to heaven and was sending His messages 
to the Church. This implies that the exhortations mentioned had 
special application to the conditions which prevailed when the King- 
dom was first in offering and which will prevail when it is again 
in offering, just prior to its establishment.” And so the exhortation 
of Mark 13, 35—37 does not apply to all Christians of all generations. 
“In other words, momentary watching for Christ, as expressed in the 
gospels, is a doctrine which now pertains to the particular time which 
lies immediately before the millennium.” (P. 179.) And all this 
monstrous juggling of Scripture is due to the monstrous conception 
that Christ first offered the kingdom (the earthly kingdom expected 
by the Jews) to the Jewish nation, postponed, on their refusal of 
His message, its establishment to the last dispensation, and uttered 
His directions to the intervening generations particularly in the 
epistles, so that a great part of the four gospels does not concern us.°) 

Besides, even if Dr. Frost’s canon of hermeneutics were Scrip- 
tural, it would not apply here. It is not true that the exhortations 
to be prepared for a sudden coming of Christ are found only in the 
gospels and never in the epistles. What about Rev.3,3? “If there- 
fore thou shalt not watch, I will come on thee as a thief, and thou 
shalt not know what hour I will come upon thee.” And Phil. 4,5? 


5) For instance, is the Sermon on the Mount meant for us, the present 
generation? No, says the postponement-theory section of the premillen- 
nialists. “We have seen that the Sermon on the Mount is primarily for 
the future. ... It does not fit into any phase of our civilization. . . 
When will it become effective? The answer is not hard to find. It will 
take the personal return of the Lord Jesus Christ, coming not as the 
meek and lowly Savior, but as the Lord of power and glory, to enforce 
righteous principles upon this earth.... The detailed rule of the life of 
the believer is to be found in the epistles, which were addressed to the 
churches. ... There is one principle in the Sermon on the Mount which 
is reversed for us in the epistles, the prayer: ‘Forgive us our debts, as we 
forgive our debtors,’ Matt. 6, 12,” etc., ete. (D. G. Barnhouse, His Own 
Received Him Not, But —, p. 45 ff.) 
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“Let your moderation be known unto all men. The Lord is at hand.” 
And Jas. 5,9? “Behold, the Judge standeth before the door.” And 
what about 1 Thess. 5, 1—6? It takes up the exhortation of Mark 
13, 35 ff. and Matt. 24, 42 ff.6) 

The doctrine “that Christians are to look for the return of Christ 
as an event which may occur at any moment” is found, we are told, 
only in the gospels. And now we are told, in addition, that it is 
found practically only once. Dr. Frost does not put his main reliance 
on this fact. He is willing to “pass by this thought.” But he con- 
siders it important enough to mention it. It might help his case. 
He writes: “As the Mark 13 verses are a duplicate of those in Matt. 
24, 42 and Matt. 25, 18, it would be correct to say that the conception 
mentioned is based upon one set of Scripture. On the face of it this 
is a slight foundation upon which to build the interpretation of so 
large and weighty a doctrine.” (P.173.) There is, as is well known, 
another duplicate — Luke 21. True, all these passages form “one set 
of Scripture.” But it is a large set. The inspired writers made 
much of this exhortation of Jesus. It seemed good to the Holy Ghost 
to give it to us in triplicate. Men are cautioned not to pass it by 
heedlessly. And the maxim that a doctrine cannot well be derived 
from only “one set of Scripture” has no place in Christian theology, 
in Bible theology. Why, one single passage of Scripture is all- 
sufficient for the establishment of a doctrine. If we had only the 
Mark 13 passage, our attitude would have to be one of watchfulness, 
constant preparedness, and expectancy. God needs to say a thing 
but once, and the matter is settled for all eternity. The Christian 
must not speak of “one set of Scripture,” of one passage, as “a slight 
foundation” for believing a doctrine. The Christian says: “Hin 
klarer Spruch aus der Schrift sollte sie so viel bewegen, als waere die 
Welt voll Schrift. ... Denn mir ist also, dass mir ein jeglicher 
Spruch die Welt zu enge macht.” (Luther, XX, 788.)7) 


6) “Paul here corrects both impatient expectancy and drowsy security, 
choosing such words as may convey the idea of length and repeated alter- 
nation of periods as well as of crises which might be expected very soon.... 
They should never forget the words of the Lord which they had been taught, 
Matt. 24,44; 25,13.” (P. Kretzmann, Popular Commentary.) 

7) Mark 13, 35 ff. is a clear passage. The unbiased interpreter finds 
it so. It needs no interpretation. The “interpreter” cannot but say: 
“What Jesus tells the Twelve about watching and being constantly ready 
is not for them alone, but for all His followers. ‘Be watching!’ is for 
every one of us.” (R. Lenski, Interpr. of Mark.) “To all generations of 
His disciples our Savior says: ‘When ye shall see all these things, know 
that it is near, even at the doors,’ Matt. 24,33.... Hence from that day 
to this God’s people have been ready for the coming of their King, ‘waiting 
for the coming of our Lord Jesus Christ,’ 1 Cor. 1,7.” (A.Graebner, Theol. 
Quart., V, 74f.) “Scripture warns men not to commit another folly, 
namely, to argue from the delay of Christ’s coming that He will not 
come at all, 2 Pet. 3, 3ff., or not soon, Matt. 24,43 ff. For Christ’s return 
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There is another set of Scripture which precludes the posttribu- 
lationist view. But our book makes short work of it. “The concep- 
tion that Christians are to look momentarily for the return of Christ 
is derived, in the second place, from the use of the word ‘quickly’ 
as it occurs in Rev. 2,16; 3,11; 22,7.12.20.... The Greek adverb 
translated in the passages mentioned by the English word ‘quickly’ is 
tachu. It occurs in the New Testament eleven times (Matt. 5, 25; 
98, 7.8; Mark 16, 8; John 11, 29; Rev. 2, 16; 3, 11; 11, 14; 22, 7. 
12.20).... The fact is plain that the significance of the adverb is 
speedily or swiftly. Thus it is to be noted that its implication is not 
that of immediacy, but rather of rapidity. In other words, tachu, 
as used in the New Testament, does not imply that the action with 
which it is connected will occur at once or soon, but rather, when 
once begun, it will be brought to an immediate conclusion.” (P. 175 ff.) 
(Italics our own.) Surely the concept expressed by the adverb trays 
is that of rapidity. However, this rapidity pertains not only (and 
not necessarily) to the progress and accomplishment of the action 
expressed by the verb, but also (and sometimes exclusively) to the 
inauguration of said action. The latter is absolutely denied by our 
author. His contention is that, when the Savior says: “Behold, I come 
tazv,”” He cannot mean to say that He is coming soon, shortly; the 
word zayé has not, and never had, that meaning. 

We are reluctant to waste good printing-paper in proving what 
everybody — nearly everybody — admits. But in the interest of the 
scope of the present section of our paper (which is to show that the 
words of Scripture, their natural, native meaning, mean nothing to 
the chiliast if they conflict with his preconceived opinions) it shall 
be done; the paper will not be wasted, after all. So what does zayv 
mean? What say the Greek authorities? 

Luther knew his Greek, and he translates: “Siehe, ich komme 
bald,’ Rey. 8,11. “Ja, ich komme bald,” Rev. 22, 20. Th. Zahn, an- 
other Greek scholar, cannot improve on Luther. “Es spricht der dies 
Bezeugende [Jesus]: ‘Ich komme bald. Die Gemeinde antwortet: 
‘Amen, komme bald, Herr Jesus!’” Rev. 22,20. And on page 307 of 


may be expected at any moment, and Scripture exhorts men to ‘watch,’ 
Matt. 24,42; Luke 21, 36, to be wide awake, alert, like a sentinel on duty, 
who is constantly on the qui vive against approaching danger (yonyogsite), 
to be sleepless (4yovzveite). Both verbs enjoin Christians not to give them- 
selves over to security lest they be taken unawares, but to practise sober- 
mindedness and to cultivate prayerful intercourse with God. Luke adds: 
év xavti xaio@, at every season, and Matthew affixes the reason: for ye 
know not what time ‘your Lord cometh.’ This indicates that the second 
advent is close at hand. Accordingly Luke urges men in another place 
(so there is, after all, more than “one set of Scripture” that contains this 
exhortation) “to be ‘ready,’ Luke 12, 40, like travelers who may receive the 
word to march at any moment, and he adds this reason: ‘The Son of Man 
cometh at an hour when ye think not.’” (W. Dau, Lectures, II, p. 170.) 
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his commentary he writes unhesitatingly: “Christus spricht oftmals: 
Zoyouce tayd (2,16; 8,11; 22,7); aber den Christen wird die Zeit 
lang.... Die Naehe der Parusie Christi (im Gegensatz zu dem Irr- 
tum, dass es damit noch gute Weile habe) macht die Mahnung 
[8, 10. 11] um so dringlicher.” James Moffatt (EHxpositor’s Greek 
Testament) can qualify as an expert. “‘I come quickly’ — you have 
not long to wait and suffer now,” Rev. 3,11. “The second character- 
istic motif dominating the entire passage [ Rev. 22, 6—21] is the near- 
ness of the end.... It is voiced thrice in a personal (7. 12. 20: ‘I come 
quickly’) and twice in an impersonal (6, 10) form. It is as a crucial 
revelation of the near future .. . that this apocalypse claims to be 
read and honored in the churches.” Let Thayer take the stand 
(Lexicon of the N.T.): “tazyé: quickly, speedily, (without delay).” 
(Thayer adds three passages to Dr. Frost’s list, one of them being 
Mark 9, 39: “Forthwith, i. e., while in the use of My name he is per- 
forming mighty works.”) And Suhle and Schneidewin (Handwoerter- 
buch fuer die ganze griechische Literatur): ytazyd: schnell; bald, als- 
bald, sogleich.” The authorities agree. 

And they agree with the Bible, the chief authority. The use 
of the word in the New Testament does not follow the rule laid 
down by Dr. Frost. “Agree with thine adversary quickly,” Matt. 5, 25, 
does not mean merely that the action (reconciliation), “when once 
begun, should be brought to an immediate conclusion,” but also 
that this action should be begun, instituted, without delay, promptly, 
soon, at once. The sense of Rev. 11,14 is missed if ray carries the 
posttribulational meaning. And according to Rev. 22,20 the Church 
is not praying that, when the coming of Jesus once sets in, it should 
be brought to an immediate conclusion (which indeed will be the 
case), but that it might set in shortly.8) 

Let us study the cognates of ray’. It will not be a waste of 
good printing-paper, but will establish our thesis that a thoroughgoing 
chiliast makes little of the precise meaning of Scripture words. 
Thayer: “aya: hastily, quickly, soon; rayéws: quickly, shortly; 
tazsvoc: swift, quick; of events soon to come to pass or just im- 
pending, 2 Pet. 1, 14; 2,1; rdysov: more swiftly, more quickly. 
Heb. 18, 19: sooner, sc., than would be the case without your prayers 
for me; v. 23; John 13, 27; 1 Tim. 3, 14; oe taysora, as quickly as 
possible, Acts 17, 15; é» tadye: quickly, shortly, Acts 12, 7; 22, 18; 
Rom. 16, 20; speedily, soon (Germ., in Baelde); Luke 18, 8; 1 Tim. 
3, 14 (‘hoping to come unto thee shortly’); Rev. 1,1 (‘which must 
shortly come to pass’); 22.6.” The chiliast might reply that he is 
concerned only with zazv, not with its cognates. However, Scripture 


8) Why does not the English Bible translate tay with a word equiv- 
alent to Luther’s bald? It does just that. Quickly, according to Webster, 
means “in a quick manner; promptly; rapidly; speedily; without delay.” 
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uses these words as synonyms. What éy rayee means tayd means. Rev. 
22,7: “Behold, I come quickly” takes up the statements of Rev. 22, 6: 
“the things which must shortly (é tazet) be done.” So also in Luke 
18, 8 the coming of the Son of Man is described as taking place 
éy tayec = tayd. But what comfort would the harassed children of 
God find in the thought that, when the Son of Man comes, that action 
will be begun and finished in a moment? The comfort lies in the 
thought that their deliverance is at hand. 

Will it try the reader’s patience too severely if we invite him to 
study the meaning of the common word éyyic? Thayer: “2. of time; 
concerning things imminent and soon to come to pass: Matt. 24, 32 
(‘summer is nigh’); ete., etc.; of the near advent of persons: of 
Christ’s return from heaven, Phil. 4, 5, ete, etc.” It will not do to 
say that this is a foreign matter, tayi being the only subject of our 
study. No, the context brings these two words into very close re- 
lation. The passage which describes the coming of Jesus with tayzé 
also states that this “time is éyyvc,’’ at hand, Rev. 22,10. “The near- 
ness of the end is voiced thrice in a personal (7. 12. 20) and twice in 
an impersonal form (6. 10).” 

According to Scripture ztayi means “quickly,” and it means 
“soon,” “shortly”; and it has that meaning in Rev. 22,20 and the 
related passages. Dr. Frost reads this meaning into the word: When 
the Savior declared that He would come “quickly,” He was not saying 
that His return was to be looked for momentarily. “What He was 
declaring, according to the etymological and Scriptural use of the 
adverb, was this, that the advent, whenever it would occur, would 
take place with a rush, or in a flash, that is, its beginning would 
almost be its ending; for its beginning and ending would be prac- 
tically at the same moment of time.” And what is the Scriptural 
use of the adverb according to Frost? “We find it illustrated by 
Christ’s statement in Matt. 24,27: ‘For as the lightning cometh out 
of the east,’ ete., and by Paul’s statement in 1 Cor. 15,52: ‘in a mo- 
ment, in the twinkling of an eye.’ In these utterances the time when 
the advent will take place is not in mind, but only the rapidity or 
haste of its procedure.” That and nothing more is offered as proof. 
We must waste some more printing-paper. These two passages prove 
absolutely nothing as to the question whether tay can mean shortly. 
They certainly prove the rapidity of the process of the Last Day. 
On that there is no difference of opinion between him and us. We 
also agree with him absolutely that in these two utterances “the time 
when the advent will take place is not in mind.” But other passages 
speak of the time, its nearness, its imminence. And these other 
passages are simply ignored. The basis, then, for this chiliast’s asser- 
tion that cays cannot mean shortly is 1) his bare assertion to that 
effect and 2) two irrelevant passages from Scripture. 
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Having eviscerated the terms “watch” and “quickly,” Dr. Frost is 
ready to offer positive Scripture statements establishing his teaching. 
The passage which he offers is, however, irrelevant. “He did not 
promise to come back soon. On the contrary, He said that He would 
be gone a ‘long time,’ Luke 20,9.” (P.178.) Nothing further is said 
in elaboration of this proof. —It is not a proof. Jesus never said that 
He would be gone a long time. What He said was that the owner 
of the vineyard went into a far country for a long time, just as He 
said, in another parable, that “the lord of these servants” returned 
“after a long time,” Matt. 25,14—30. (We are surprised that this 
last passage is not quoted; for this parable at least speaks of the 
return of Christ to Judgment.) What is wrong with Dr. Frost’s 
argument? In the first place, you cannot offer a parable as a primary 
proof for a doctrine. Parables and examples can only illustrate. 
Doctrines are always revealed and set forth in so many direct state- 
ments of Scripture.9) That leads us to our second point. Where 
Scripture itself makes the application of the parable, a teaching is 
established. Not otherwise. Now, Scripture nowhere says that this 
feature of the parables, the return of the master after a long time, 
is meant to teach that the return of Jesus for Judgment will take 
place after a long time. So, while Scripture contains many un- 
equivocal statements to the effect that Jesus is coming quickly, 
shortly, there is here no statement to the effect that He will not 
come shortly. In other words, the scope of our parables, is not the 
time of the Judgment, its proximity or distance, but the certainty 
and severity of the Judgment that will overtake the unfaithful and 
wicked. It may be that the Savior had a purpose in specifying the 
“long time” in these two parables. Or it may be that this specifica- 
tion belongs to the parabolic drapery and ornament. I do not know. 
If the former is the case, we need plain and direct Scripture to tell 
us what part the “long time” plays in the thoughts of men. And 
that Scripture tells us. There are wicked servants who rejoice that 
the master is a long time returning, feel safe and secure, and begin 
to smite their fellow-servants, Matt. 24,48 f., and scoffers, who, on the 
basis of the long delay, deny that the Lord will come at all. And 
there are the Christians, who are prone to grow impatient at the 


9) “The parables may not be made primary sources of doctrine and 
seats of it. Doctrines otherwise and already established may be illus- 
trated or indeed further confirmed by them; but it is not allowable to 
constitute doctrine first by their aid. This rule finds its expression in 
the recognized axiom ‘In theology parables do not count as arguments,’ 
and again: ‘Only from the literal meaning can arguments of weight be 
sought.’ (See Gerhard, Loc. Theol., II, 13, 202.) This rule, however, has 
been often forgotten, and controversialists looking round for arguments 
with which to sustain some weak position, for which they can find no other 
support in Scripture, often invent for themselves support in these.” 
(R.C. French, Notes on the Parables, p. 40.) 
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“Jong time.” It seems to them the Lord is tarrying too long. Scrip- 
ture takes account of this mistaken attitude of the Christians, warns 
them against sharing the view of the scoffers, 2 Pet. 3,9, and revives 
their patience with the assurance that the Lord is not slack, is not 
delaying, but that He is coming quickly. Just in view of the com- 
plaint of the Christian that the time is too long Heb. 10,37 assures 
them: “For yet a little—a very little— while” (Exp. Gr. Test. — 
Riggenbach: “Denn noch eine kleine, ganz kleine Weile”’), and He 
that shall come will come and will not tarry”; in the words of 
Hab. 2,3: “Though it tarry, wait for it, because it will surely come, 
it will not tarry.” Scripture tells us very plainly what to make of 
the “long time.” But never are the good servants exhorted to put 
the coming of the Master into the far future. And nowhere does 
Scripture make the statement that the Lord Jesus will not return 
“for a long time.” — Dr. Frost’s use of Luke 20, 9 is a typical example 
of what has been called the “atomistic interpretation of Scripture,” 
the piecemeal exegesis, in favor with the chiliasts. They will operate 
with any disjointed statement that serves their purpose and ignore 
all else that Scripture says on that very point. The tabernacle of 
David shall be raised up, Amos 9,11. So the Temple will be rebuilt 
in the millennium—in spite of Acts 15,14—16. “A certain man went 
into a far country for a long time,” — therefore the words of Rev. 


22,20 and Rev. 22, 10 and Rev. 22, 6, etc., etc., cannot mean what they 
say.10) 


10) What Dr. Frost considers his strongest argument, devoting the 
greater part of his two chapters to it, does not strictly belong in the realm 
of chiliastic thought, but is derived from rationalistic considerations; hence 
we discuss it in this footnote. Dr. Frost rejects the common, constant 
teaching of the Church regarding the imminence of Christ’s promised return 
because of the fact (which is absolutely a fact) that nearly two thousand 
years have elapsed since that promise was given, and because of the 
truth (which is an absolute truth) that the Last Day will not set in 
before all the signs that herald its coming are fulfilled. We here face a real 
difficulty. How shall we harmonize the fact that the inspired writers 
urged constant watchfulness and expectancy on the Christians with the 
fact that —let us put it this way—the Holy Ghost, who inspired them, 
knew that Christ would not return at least for 1900 years? Carnal reason 
employs one of two ways to solve the difficulty. One way is to say that 
the apostles — and Christ Himself — erred in this matter. They thought 
the day was close, but were mistaken. It is put this way —to quote one 
statement out of a thousand—: “The apostle therefore exclaims with 
fatherly affection: ‘Little children, it is the last hour,’ 1 John 2,18.... 
It is supposed to derogate from the divine mission of the apostles if we 
admit that they might be mistaken as to the chronology of the closing hour 
of time.” (Wm. Alexander, The Epistles of St.John.) We cannot accept 
this explanation. We believe in the inspiration of the Bible. Nor will 
Dr. Frost accept this explanation. He believes in the inspiration of the 
Bible. But he solves the difficulty in the second way. He simply denies 
that Christ and the apostles taught the imminence of the Second Coming, 
and we have seen how he treats the inspired Word in order to get his 
meaning into it—all for the purpose of solving the difficulty. He puts 
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it thus: “The glorified Christ knew exactly the hour, minute, and second 
of His return. This being the case, he was aware of the fact that He 
would not return for over 1900 years; for this time, since His departure, 
has already passed away. What, then, shall we say in reference to His 
use of the word ‘quickly’? ... Still others have said that Christ knew 
the time of His coming and hence that He would be long absent, but 
that He designedly used a word which would keep His waiting saints, 
spiritually speaking, on the qui vive, that is, momentarily expecting His 
return, in order that they might have the benefit of being constantly in 
a heavenly frame of mind. ... Let me frankly say that I deem their 
conception perilously near to blasphemy; for it is not far from charging 
Christ with moral turpitude. ... This means that we must seek for the 
meaning of the word ‘quickly’ in some other direction.” (P.176f.) We 
cannot accept this second solution. Scripture refuses to have its words 
thus altered, emasculated, murdered. Then how shall we solve the seem- 
ing contradiction? Let it remain unsolved! It is not our business to 
harmonize the teachings of Scripture. For example: Is the grace of God 
universal? Yes. Is the election of grace particular? Yes. Then God’s 
grace is not universal! “Thou liest,” we say to carnal reason. Answers 
then carnal reason: “Solve me the difficulty!” ‘That is not our business,” 
say we.— Does the Christian take heed lest he fall, knowing that he 
might fall? Yes. 1 Cor.10,12. Is he persuaded that nothing shall be able 
to separate him from the love of God? Yes. Rom.8,38f. That is non- 
sense, says carnal reason. Nay, say we, that is the psychology of the 
Christian, which thou, O reason, canst not understand. There is in the 
same heart fear and trembling and, concerning the same thing, glad 
assurance. Just so here. The apostles knew that Christ would not return 
before all signs were fulfilled, and yet they, like all other Christians, 
lived in momentary expectation of that return. We shall not delete either 
one of these Scriptural truths on the plea that both cannot be true. The 
Christian grasps both truths even if he cannot make the workings of the 
Christian psychology plain to carnal reason and to himself. Nor will he 
say with Dr. Frost and the great exegete Meyer that it is “not far from 
charging Christ with moral turpitude” to teach that, while He the om- 
niscient God knew the end was 1900 years in the future, He yet asked 
His disciples to watch day by day for it. “Meyer ist hier sittlich ent- 
ruestet. Er sagt (Kom. zum Matthaeusev. 6, 8.504) gegen Olshausen: 
‘Wollte der Herr, wie Olshausen meint, dass seine Parusie bestaendig fuer 
moeglich, ja wahrscheinlich gehalten wuerde, und sprach er deshalb so, wie 
er nach Matthaeus gesprochen, so hat er fuer einen sittlichen Zweck ein 
unwahres Mittel angewendet.” (F. Pieper, Chr. Dog., III, 584.) No, God 
knows how to deal with the Christian mind. He created it and endowed 
it with the faculty to believe what He says, and where two truths seem 
contradictory to let both of them exercise their full power. As Dr. Pieper 
points out: The nature of the signs predicted and of their fulfilment 
serves the watchfulness, readiness, and preparedness needful in view of 
the certainty of the Second Coming and the uncertainty of the exact time 
of it, Matt. 24,42. We are at no moment able to say that all the signs 
have been fulfilled and that that is the moment of the Second Coming. 
Nor may we declare at any moment that, since the signs have not been 
fulfilled, the Lord is delaying His coming, Matt. 24, 48. By a wise 
economy the Lord has arranged for such a state of affairs as leads the 
Christians of all times, faithfully observing the signs appointed, to await 
His coming always and momentarily. (Chr. Dog., l.c.) This, of course, 
does not remove the difficulty. We are still puzzled: How could the 
first Christians, through the working of the Holy Ghost, look daily for 
the Second Coming, since all the signs, as we now know, were not ful- 
filled? How could the inspired writers, while predicting these signs, at 
the same time believe in, and ask the first Christians to believe in, the 
imminence of the Last Day? We cannot harmonize these things, and we 
are not called upon to do so. The Em«positor’s Greek Testament puts it 
thus: “Christians are on the alert, open-eyed; they do not know when it 
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[the Last Day] is to come, but they are alive to any signs of its coming. 
Thus there is no incompatibility between this emphasis on the instan- 
taneous character of the advent and the emphasis in 2 Thess. 2,3f. on the 
preliminary conditions.” (First Ep. to the Thess., p.39.) And better still, 
admitting the seeming incompatibility, but refusing to construct doctrines 
on the strength of it, is this statement: “The close and sudden aspect of 
the end loomed out ... before the Christian Church at this period, but 
it was held together with calculations which anticipated a certain process 
and progress of history.” And now: “The juxtaposition of this ardent 
hope and an apocalyptic program, here as in Mark 13,5—37 and 4 Esd. 
14, 11.12, is one of the antinomies of the religious consciousness, which is 
illogical only on paper.” (Italics our own.— The Revelation of St. John, 
p. 493.) —“Wir sagen: Weder die Propheten des Alten Testaments noch 
die Apostel des Neuen Testaments haben sich geirrt in bezug auf die 
Naehe der Wiederkunft Christi, sondern die Stellen, die so klingen, sind, 
abgesehen von der perspektivischen Ausdrucksweise, so zu verstehen, dass 
eben beiderlei Schreiber sich so ausdruecken, wie diejenigen sich aus- 
druecken, die in dem Glauben und in der Hoffnung leben, dass der Juengste 
Tag jeden Tag kommen koenne.” (UL. Fuerbringer, Conc. Theol. Mthly., 
V, 573.) 


To sum up, in the words of Ph. Mauro: Dispensationalism, and 
chiliasm in general, “is a humanly contrived system that has been 
imposed upon the Bible and not a scheme of doctrine derived from it.” 
(The Gospel of the Kingdom, p.21.) The deleterious effect of this 
chiliastic treatment of Scripture will be pointed out in our next 
article. (To be continued.) Tu. ENGELDER. 
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Der Beitgeijt und die zeitgemafe Predigt. 


Zeitgemap foll die Predigt fein. Nicht nur foll die Predigt im 
Cinflang jtehen mit dem Kirchenjahr, was bei uns jelbftverjtandlic ijt, 
fondern die Predigt foll jtets den jeweiligen Vediirfnijjen der Buhsrer 
entfprecgen. 

Die Menjden haben fic) im Lauf der Beit nicht wefentlich ver- 
andert, auch die Chrijten aller Beiten haben diefelben geiftliden Be- 
diirfniffe; fo mug ibnen ftets dadfelbe Wort Gottes verfiindigt werden. 
Doh fann und mug man bon der Zgeittqgemafgen Predigt reden, 
infofern namlich alZ gu einer gewiffen Beit diefe oder jene falfde 
Lehre ganz befonders die Wufmerkfamfeit der Leute beanfprucht oder 
gewwiffe Giinden befonders herrfdend find oder gropes Ungliicé Land 
und Leute betroffen hat oder Gott ein Volf befonder3 mit leibliden oder 
geijtlidjen Giitern gefegnet hat, fo dab e3 dem Prediger gur Pflicht wird, 
im Unfshlug daran gang befonders gu twarnen, gu ftrafen, gu belehren, 
gu troften oder gum Loben und Danfen gu ermuntern. 

Daraus geht fon hervor, dak diefelbe Predigt in der Regel 
nicht wieder gehalten twerden follte, menigftens nicht ohne die nodtigen 
Veranderungen. Da gilt auch von der Lehrpredigt. Die Sdhriftlehre 
ift ja feiner Veranderung unteriworfen; fie bleibt ftet3 diefelbe. Gie 
ift eben Wahrheit, gittlicke Wahrheit; und was wahr ijt, bleibt immer 
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wwabr; das Tiegt in der Natur der Wahrheit. Aber je nach Vediirfnis 
mu der Prediger diefelbe Wahrheit einmal nad diefer Seite und ein 
andere3 Mal nach jener Seite hin betonen und anwenden. Wor drei 
sabren 3.B. hat ein Prediger iiber die Taufe gepredigt und dabei 
befonders den Nugen der Taufe hervorgehoben; jest aber, wo Sd&warm- 
geifter mit ihrer Leugnung der Kindertaufe feine Gemeinde beunrubigen, 
mug, er befonders einmal bon diefem Gefidhtspuntt aus iiber die Taufe 
predigen. Surg, ein treuer Geelforger wird fiir Die gegenmar- 
tigen Verhaltniffe und Bediirfniffe feiner Bubirer 
feine Predigten ausarbeiten und nidt alte Predigten un- 
berandert balten, um fich die Predigtarbeit leicht gu machen. 

Goll die Predigt aber geitgemap fein, fo darf fie auch nicht den 
fogenannten Zeitgeift unberiidfidtigt lajfen. Unter dem Beitgeijt 
berftehen mir nicht ettva Ddiefen oder jenen Qrrtum in der Lehre, der 
einmal bier, einmal dort auftaudt, oder diefe oder jene Giinde, die 
einmal bier, einmal dort befondere Serrfdaft gu erlangen fudht, fondern 
Die geijtige und fittlide Tendeng oder Ridtung, 
Die Die allgemeine Bildung in der Beit, in der mir 
leben, beherrfadt und die Leute fiir fich eingenommen hat und 
die nun auch die Meligion der Menfdjen fotwohl auf dem Gebiet der 
Lehre tie auch auf dem Gebiet des Lebens beeinflugt. Die gur Beit 
aur Herrfdhaft gelangte Philofophie fowie Beitereigniffe, Exrfindungen 
und Entdeungen beftimmen diefe Tendeng oder Ridtung. Dabei ijt 
nidt ausgefdlofien, dak gur felben Beit verfdiedene Anfdauungen die 
Oberherrfdhaft gu erlangen fucen und auch bon berfdiedenen Menfaen 
berfchieden beurteilt werden. 

Goll nun die Predigt den Beitgeift beriicfidtigen, fomeit die 
etwaigen Bedirfniffe der Zubhirer e8 gebieten, fo 
mu der Prediger den Beitgeift fennen und bverftehen, damit er in 
feiner Predigt Gottes Wort den verfiihrerifden Yrrtiimern feiner Beit 
entgegenjegen fann. Was find nun die geiftigen und fittlicjen An- 
fdhauungen, die das Denfen und das Leben unferer Beit beherrfchen und 
das geijtlide Leben unferer Chriften gefahrden? Bet der Schnelligkeit 
unferer Zeit, in der wohl die Unrube unter den Menfdjen fo grof ift, 
twie noc) nie gubor, berandert fic) auch fcjnell der Beitgeift, und e3 twill 
fajt fdeinen, dag man fdjon jet mit dem, twofiir man bor nidt Langer 
Zeit fchwarmte, ungufrieden ijt (mwas ja aud) nicht ausbleiben fann) 
und man fich anfdict, auf neue — beffer gefagt, andere — Geijte3- 
ricdtungen fic) zu befinnen. Wuf eingelnes fonnen tir in einem furgen 
Artifel nicht eingehen; dafiir hat die Sache, um die eS fic) handelt, 
einen gu grogen Umfang; doch fann im allgemeinen gefagt werden, 
dak der Beitgeijt, der die allgemeine Bildung unfers Volfes in den 
Tegten Yabrgehnten beherrfdht hat, gum grofen Teil von europaifdem 
Boden auf unfer Land verpflangt worden ijt, hier dann aber auch iwie 
driiben in Curopa einen fructbaren Boden gefunden hat, fo dak die 
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hiheren Schulen unfers Landes bald davon erfiillt waren. Man will 
alles auf natiirliche Weife erflaren; das Dafein Gottes gufamt dem 
gottliden Schopfungswerf und der gottliden Weltregierung twird ge- 
leugnet (obmwohl man in neuefter Zeit von wijfenfdaftlider Seite aus 
zugibt, dak die Cvolutionstheorie fich doch nicht Halten lajje und diefes 
und jeneS in der Natur doch auf ein perfonlides gittlides Wefen hin- 
weife); Giinde fet blok eine menfdjlice Untugend, durch verfehrte Cr- 
giehung und Umgebung bedingt; die Ethif berandere jich je nach Beit= 
umjtanden, und e3 gebe daber fein fefte3 Moralgefeb, das fiir alle Zeiten 
und alle Menfdjen gelte; der Menfcdh lebe nur fiir diefe Welt (Dies- 
feitigfeitSreligion), und jeder fet eben feines eigenen Gliices Schmied. 
Das find fo in groben Umrijjen die Hauptfaftoren, die in berfchiedenen 
Variationen und Schattierungen fid) im Beitgeijt widerfpiegeln. Dak 
nun folde Wnjchauungen, die das pofitive Chrijtentum rein negieren, 
auf daS BVolf, befonders auf das herantwadhfende Gejchledt, wenn e3 
diefe auch vielfach nicht in ihrer Tiefe erfakt hat, einen gar fchadlicen 
Ginfluk ausiiben, ijt auger Frage. Wuch ijt e3 nicht fchwer gu verjtehen, 
da bet der unficheren Stellung vieler Prediger und Chriften gur Schrift 
und dem DdDaraus entftandenen Sndifferentismus und Unionismus der 
Reitgetft auch auf firchlichem Gebiet feinen Cinflugk ausiibte und fdlieB- 
lid im Modernismus zur bvollen Geltung fam. WAnuch in firchliden 
RKreifen fam man bald dabin, nicht mehr ftreng siwifden Recht und 
Unredht gu unterfdeiden, fo dak, was frither al Giinde gegolten hatte, 
man jebt nic&t mehr alS Giinde gelten lajjen twill; ja, twie ein herbor- 
ragender Geftenprediger bor einigen Sahren behauptete, wird auf 
neungig Progent der Kangeln Amerifas (die reformierten Kirden hatte 
er ja wohl im Ginn) itberhaupt nicht mehr die Lehre bon der Giinde 
gepredigt. Go fann man e8 leicht berjtehen, dak da freie, ungebundene 
Leben, dem der Beitgeift huldigt, und die daraus entitandenen Beit- 
finden, befonders die Habjucht, die Genupfucht und die Gefdledhtsjucdt 
(money-madness, pleasure-madness, sex-madness), auch die Chriften in 
ifrem Wandel in der Welt nicht unberiihrt und unbefdhadigt gelafjen hat. 
G3 ijt ja Dads Herg de3 Menfden, auch deS Chrijten, infofern er noch den 
alten Adam hat, ein trobig und vergagt Ding, iiberaus arglijtig und 
bisartig. ,€8 verjteht gar trefflid) die Runft, unter dem Schein, das 
Rechte gu wollen, doch nur auf da8 Sehlechte ausgugehen.” (Nagels- 
bach.) Ser. 17,9. 

Von diejfer Seite nun droht auch uns und der gangen Kirche grofe 
Gefahr; das pofitibe Chrijtentum, da3 fich eingig und allein auf Gottes 
Wort griindet und daraus herfliekt und dadurd erhalten wird, twird 
bom Zeitgeijt angegriffen und in Frage geftellt. Wenn man iiberhaupt 
nod) auf die Behandlung von Lehrfragen fic einlakt, fo betont man jehr 
ftarf, man miifje nur an den fogenannten Fundamentallehren fefthalten. 
Dabei ijt man fich aber nicht einig, tas Fundamentallehren find, und 
toad in Zentrum geftellt werden follte, berfdiebt man auf die Peripherie, 
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3. B. die Verbalinjpiration und die damit gegebene Yrrtumslofigfeit der 
Sedrift. Was das Leben der Chrijten betrifft, fo will man groge Frei- 
heit walten laffen; in foldjen Gacen wie Tang und Theater (Heutgutage 
die Wandelbilder, movies), Logentvefen, Che, Ehefacjen (birth control) 
und Chefcheidungen, die Zugehirigkeit gu tweltlicen Vereinen, die Ge- 
{haftspraftifen der Weltfinder, die Kinderergiehung, die hausliche Wirt- 
fcaft, das Befuchen falfdher Kirden fotwie WAltare und Kangelgemein- 
fGaft u.dgl.: in folden Gachen diirfe man nicht mehr fo jtreng, ja 
iiberhaupt nicht jo urteilen twie friiher. 

Um dem Beitgeijt, der unfer Volf beherrfdht und der auch auf 
unjerm firdlicden Gebiet feinen Cinfluf ausiibt, entgegengutreten, 
milffen tir gunadjt unfer Chrijtenvolf in Der Vehre resht be- 
fejtigen. Das gefdhieht vor allem durdh Lehrpredigten (felbjt- 
berjtandlid) auch in der Gemeindefdule und im Konfirmandenunterridt ; 
gerade auc) beim Unterridten von Erwachfenen lege man da8 Getwicht 
auf die Lehre und merde damit nicht gu fdnell fertig). Aber mit der 
Schriftlehre — wir reden jebt im allgemeinen — will man heutgzutage 
fich nicht allgubiel befdaftigen; not creeds, but deeds, da3 hat man fic 
gum Wahlfprud gemacht. Gerade deSwegen miiffen wir nun mit um fo 
groferer Vetonung Lehre treiben, und gtwar die ecinfachen Rate- 
hismuswahrheiten; gunadft die Lehre von der Sdrift felbjt, daz 
fie Gottes Wort ijt (Verbalinfpiration) und die eingige Richtfdhnur fiir 
Rehre und Leben, 2 Tim. 3,15.16. Damit fommen mir fogleic&h auf 
den Hauptfdhaden unjerer Beit: man will Gottes Wort nigt 
gelten Taffen. Gobdann die andern Lehren, enttveder ihrer Reihe 
nad) oder wie eS die BVediirfnijje erfordern: die Lehre bom Gefes 
(denn die Menfdhen unferer Beit wwiffen nicht, was Siinde ijt, und fo 
feblt eS ihnen an der rechten Giindenerfenntni3, Rim. 3,20); die Lehre 
bon Chrifti Perfon, Amt und Werk, dak Chrijtus mahrer 
Gott ijt und durd) feine jtellvertretende Genugtuung die Welt erlsft hat, 
Soh. 5, 18. 23; Sef. 538; 2 Mor. 5, 18—21; die Lehre von der 
Rehifertigung, daR der Menfdh nicht durch feine Werke, feine 
eigene Gerechtigfeit (good character), fondern allein aus Gnaden, durd) 
den Glauben, um Chrijti willen vor Gott gerecht und felig wird, Mim. 
4,3. 5. 16. 24. 25; 5, 1; ferner andere widhtige Lehren, die in der 
Sehrift flar gum Ausdruc fommen: Perfon, Amt und Werk des Heiligen 
Geijtes, die dhriftlide RKirdhe, gute Werke, das Gebet, Taufe, Abendmabl, 
Chrifti Wiederfunft gum Geridt, Auferftehung des Fleifdes, Holle und 
Verdammnis, Himmel und da3 etwige, felige Leben; auch die Lehre von 
der Gnadentvah!, von Gott, bon der Schipfung und Erhaltung der Welt, 
Cheftand (Verlobung), Kinderergiehung, Staat und Rirdhe, Rirchen- 
gemeinfdaft, Biirgerpflidten, Verhaltni3 von Arbeitgebern und Ar- 
beitern, Weltwefen ufiv. 

Das Halten von Lehrpredigten erfordert griindlidhes Stuz 
dium der Sdrift von feiten de3 Predigers. Durd die Viel- 
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gef[daftigteit unferer Zeit lapt fic) wohl mander Prediger davon 
abfalten; und dod) find die Zeitverhaltnifje in Kirche und Welt derart, 
dag unfere Prediger und Pajtoren gerade jebt fic) recht in die Sdhrift 
pertiefen und aus dem Brunnen gottlider Weisheit voll und gang 
fchopfen follten. Der Prediger felbft mup die Lehre recht innehaben 
und ihrer gang gewif fein, ehe er fie feiner Gemeinde recht vortragen 
fann. ehrpredigten find nicht, wie manchmal behauptet wird, trocfene 
Predigten; im Gegenteil, wenn die Lehre in einfacder Sprache (nicht 
mit Dogmatifden Termini, fondern twie die Schrift eS tut) vorgetragen 
wird, find Lehrpredigten nicht nur iiberaus interefjant, fondern — 
darauf fommt eS ja an — erbaulidh. Allerdings darf die 
UWnwendung Der Vehre, den Bediirfniffen der Bue 
hirer entfpredend, nit fehlen. Geben wir die Sdrift- 
lehre preis, dann find tir geliefert. Dabvor betwwahre uns Gott aus 
Gnaden! 

Wuf Grund der Schrifilehre fann man fodann nicht nur falfche 
Lehre und gottlofes Leben jirafen, fondern auch die Chriften gu guten 
Werfen ermahnen und fie in allen Noten Leibes und Lebens troften, 
2 Tim. 3,16; Rim. 15,4; 2RKor.1,3—7. Durch Gottes Wort fonnen 
wit die Schaden unferer Beit aufdecden und ftrafen und heilen. Gerade 
auch die jebige wirtfdhaftlicde Notlage, im Lichte de3 Wortes Gottes 
betradtet, weift uns auf den Grundjdaden hin, den die Weltiveifen 
nicht, weder auf dem Gebiet der Politif noch der Ofonomie, finden fon- 
nen, fotwie auf das rechte Mittel, diefen Schaden gu heilen. Auch hier 
nbeilt weder Kraut noch Pflajter, jondern dein Wort, HErr, weldhes 
alles heilet”. Qn Anbetracht der herrfchenden Beitfiinden predige 
man gegen die Habfucht, 1 Tim. 6, 6—12.17—19, gegen die Genup- 
fudht und Weltliebe, 1 Joh. 2,15—17, gegen die Gefchlecht3jucht, 1 Kor. 
6,15—20 — und viele andere Gchrifitwworte mehr im Alten und im 
Neuen Teftament. Wefentlich haben fich die Menfchen nicht verandert; 
die Siinde nimmt zuzeiten nur eine andere Form an, und Ddiefe oder 
jene Giinde tritt gutweilen befonders herrfdend auf. Die Giinden der 
Heidentwelt boriger Zeiten find auch die Sinden der jebigen Heidenwelt, 
einerlet ob fich die Heiden in Afrifa und WAfien oder in Europa und 
AWmerifa befinden oder ob die Heiden noch im Rohgujtande unter den 
Barbaren oder inmitten der givilifierten Welt leben. 

Nun zum Sdhlupg: Dem Predigergefchlecht unferer Beit hat Gott 
nidt nur eine errlide, hohe Wufgabe geftellt, fondern auch gang be- 
fonders eine dDurd) die traurigen Beitverhaltniffe beftimmte fchwere Verz 
anttwortung auferlegt. CGieht e3 gar bife aus in der Welt, it der Whfall 
bom Chriftentum grok, fdeint e3, al ob die Machte der Finiternis doch 
nun fiegen twiirden, wohlan, man lajffe den Mut nicht finfen; Gott fist 
doch nod im Regiment, die Pforten der Holle werden feine Kirche nicht 
ibertwaltigen, Matth. 16,18, und das MNittel, das er felbft uns gegeben 
hat, fein Wort, befonders fein gnadenreidhe3 Evangelium, Siinder gu 
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ihm gu befehren, hat feine Kraft nicht verloren, Rim. 1,16.17. An uns 
felbjt und unferer Kraft follen wir allerdings vergagen, aber nidjt an der 
Kraft de3 Wortes unfers Gottes. Dem mu auch der Beitgeift tweiden. 

Gott ftarfe un3 den Glauben, dak wir mit dem Apoftel Paulus, 
der unter ahnlidjen Verhaltniffen wie wir mit der Predigt des Coan- 
gelium3 von Gott beauftragt worden war, fprechen: Nicht daB wir 
tiidtig find bon un3 felber, ettvas gu denfen al bon un felber, fondern 
dak tir tiidhtig find, ijt bon Gott, welder auch uns tiichtig gemacht hat, 
das Amt gu fiihren des Neuen Teftaments. ... Darum, dietweil wir 
ein fold Umt haben, nacdem uns Varmbergigfeit twiderfahren ift, fo 
werden wir nicht miide, fondern meiden aud heimlice Schande und 
gehen nicht mit Schalfheit um, falfden aud nicht Gottes Wort, fondern 
mit Offenbarung der Wahrheit und beweifen uns wohl gegen aller Men- 
{hen Gewwiffen vor Gott. Yft nun unfer Coangelium berdedt, fo ift’s in 
denen, die berloren werden, berdectt, bet melden der Gott diefer Welt 
der linglaubigen Ginn berblendet hat, daf fie nicht fehen das Helle Licht 
dDe3 Changelii bon der Klarheit Chrifti, welcher ijt das Chenbild Gottes. 
Denn wir predigen nicht uns felbjt, fondern YCfum Chrift, dak er fei 
der HErr, wir aber eure Knechte um FEfu willen. Denn Gott, der da 
hiek das Licht aus der Finfternis herborleudten, der hat einen Hellen 
Schein in unfere Gergen gegeben, dak (durch uns) entftiinde die Er- 
Teudtung bon der Erfenntnis der Klarheit Gottes in bem Angefidte 
JCfu Chrijti. Wir haben aber foldjen Scag in irdifden Gefaken, auf 
dag die itberfdhiwenglicje Kraft fet Gottes und nicht bon uns. Wir 
Gaben allenthalben Triibfal, aber wir angjten un3 nicht; uns ift bange, 
aber tir bergagen nicht; wir leiden Verfolgung, aber wir twerden nicht 
berlaffen; twir werden unterdriidt, aber wir fommen nidt um. Und 
tragen um allegzeit daS Sterben des HErrn YEfu an unferm Leibe, auf 
DaB auch das Leben de3 HErrn SCju an unferm Leibe offenbar tverde”, 
2 Ror.3,5.6; 4,1—10. %. 6. ©. Fri. 
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Das Verhaltnis der Apofalypje zu den prophetijden 
Schriften de3 Alten Teftaments. 


Sm Yahre 1912 verdffentlidte Prof. D. A. Schlatter (Tiibingen) 
in Den bon ihm redigierten ,Beitragen gur Forderung chriftlicher 
Theologie” eine Studie, der er die iberfdhrift ,Das Wlte Teftament in 
der johanneifden Apofalypje” gab. C8 ift eine intereffante Mono- 
gtaphie, die Dem Schriftforfder manden Wink gibt. Leider ijt aber 
feine Unterfuchung fiir unfere Bivecte nicht gang befriedigend, da er fid 
nicht auf den Nadhiweis der biblifcden Parallelftellen befchrankt, fondern 
ausfiihrlicdh auf die jiidifde Literatur der giweiten Halfte des erften Yahr- 
hunderts eingeht. Cr bringt die Sdhriftauslequng der palajtinenfifden 
Beitgenojfen des Yohannes, befonders in den alten Rommentaren gum 
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PRentateud, Medhilta, Sifra, Sifre, das heift, viele3, was im Talmud 
gufammengetragen twurde. Das mag an fic twertvoll genug fein, da e3 
gum Berftandni der Bilderfprade der Apofalypje und der gangen 
Prophetic beitragt, aber e dient faum gur Verftarfung und Vertiefung 
der itbergeugung, dbaR Die Sdrift eine Cinheit, das eine 
heitlidhe Werk des Heiligen Geiftes, ijt, der eben durh 
die menfdlicjen Schreiber die grofen Wahrheiten der gottliden Offen- 
barung immer twieder bon neuem Ddargelegt hat, und gwar vielfad 
in Denfelben Worten. C8 ift nicht nur an dem, dak fich Boz 
hannes fortwwabrend in altteftamentliden Bildern betwegt hat, fondern 
der Geilige Geift hat durch ijn die im Alten Teftament geoffenbarten 
Wahrheiten mit neuer Anwendung gebradht. Das find die givei Puntte, 
die diefe furge Whhandlung betonen will: die Cinheit der Sawrift 
und Die Unwendung alter Wahrheiten auf neue Bue 
ftande. 

Wenn wir uns die mehr als fiebsiqg Parallelen atwifden der 
Apofalypfe und dem Alten Teftament anfehen, fo finnen wir Ddiefe 
Stellen nad getviffen Gruppen ordnen, ohne dabei behaupten gu wollen, 
dak mance diefer Stellen fich nicht auch anders gruppieren lieBen. Wir 
befolgen diefe Methode lediglich der iiberficht tegen. 

Die erfte Gruppe behandelt die Stellen, die fich auf Gott be- 
giehen. Died fclieht foldje Stellen ein, die bon der Dreieinigfeit ver- 
ftanden werden fonnen oder von dem Heiligen Geifte oder von Chrijto 
alg dem HErrn, 6 xdoroc. Wir nennen hier guerft Apof. 1,8: ,,3ch bin 
bas W and das O, der Anfang und das Ende... ., der da ift und der 
Da toar und der da fommt.” Bgl. Kap.22,18. Hier haben wir gu 
vergleiden nist nur Gr. 3, 6. 14 (LXX), fondern aud Bef. 41, 4 
(LXX); 44,6; 48,12, wo wir gum Teil eine wortlide iiberein- 
jtimmung finden. 

Mit diefer Stelle fteht in enger Verbindung der Wusruf Wpof. 4, 8: 
,oeilig, heilig, beilig ift Gott der SErr, der Wilmadhtige.” Wie der 
lebte Teil des Gabes eine Wiederholung von 1,8 ift, fo ijt der erfte 
ent{dhieden fiir eine Parallele gu Sef.6,3 angufehen, two fic) in der 
BVifion des Propheten gleichfalls das Dreimalfeilig findet, dort als anz 
betendeS Wort der Seraphim, hier als Gebetsformel im Munde der 
bier Tiere (Lebetvefen). 

WS dritte Stelle nennen twir Apof. 1,4 mit dem Wusdrud: ,,und 
bon den fieben Geijtern, die da find bor feinem Stuhl”. Die Begug- 
ftelle ijt hier Sef. 11,2 bon dem Spiritus septiformis. Die Begeicnung 
ijt fo widhtig fiir das Verftandnis vieler Sdhriftitellen, daR fie befonderes 
Studium benstigt. (Val. Band III diefer Beitfdrift, 245—251.) 

Zur atveiten Gruppe gehiren die Stellen, die fpegififd von 
Chrifto handeln. Hier fangen wir fiiglicGh) an mit Apof. 1, 13 
(vgl. 14,14): ,Der war eines Menfdjen Sohn gleid.” Dak ,Menz 
fdenfohn” eine befondere Begeihnung SEfu nach feinem meffianifden 
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Charafter ijt, fann man leicht aus der Tatfache erfennen, dak die Be- 
nennung in den Cvangelien durdiweqg (auger Yoh. 12, 34) fish im 
Munde de$ Heilandes findet und im Neuen Tejtament, in ca. 80 Stellen, 
einfcblieklich Der Cvangelien, nur einmal in eines andern Munde, nam- 
lich in dem de3 Stephanus, Act.7,56. Die beiden Stellen in der 
Apofalypfe find jedenfallS auf Dan. 7,13, vielleicht auch auf Hefet. 
1,26 guritcgufiihren. 

Andere Stellen, die fidh auf Chrijtum begiehen, find WApof. 1,7: 
»&8 twerden ihn fehen alle Wugen, und die ihn geftochen haben“, twomit 
der heilige Schreiber eben hintweijt auf die Erfiillung von Gach. 12, 10, 
auf Die er fchon bei der Erzahlung von Chrijti Tod aufmerffam gemacht 
hatte, Soh. 19,37. — Bei der Stelle Wpof. 4,3 macht man ohne Ziweifel 
mit Recht aufmerfiam auf Hefef. 1,26. Bohannes jchreibt: ,,Der da 
fak, war angufehen tie der Stein Yafpis und Sardis”, und in der 
Hefefielftelle lefen wir: ,itber Dem Himmel, fo oben iiber ihnen war, 
twar e8 geftaltet twie ein Saphir, gleichwie cin Stubl; und auf demz 
felbigen Stubl fa einer, gleichwie ein Menjch geftaltet.” Beide Stellen 
find jedDenfalls eine Sefdhreibung de erhohten Heilandes, und die shn- 
lichfeit ijt fo grok, dak fie nicht gufallig fein fann. — Chriftus ift ferner 
gemeint mit der Vegeichnung ,,die Wurgel Davids” in Apof.5,5; und 
damit jtimmt genau, twas wir Sef. 11,1.10 Tefen: ,,€3 wird eine Rute 
aufgehen bon dem Stamm fais und ein Zweig aus feiner Wurzel 
Srucht bringen.... Und eS wird gefdebhen gu der Beit, dak die Wurzgel 
Siais, die da ftehet gum Panier den Volfern, nach der werden die 
Heiden fragen.” Bgl. Apof.22,16. Wruch der erjte Teil bon Apof. 5, 5, 
bon dem Giege deS Liiwen aus dem Stamme Juda, ijt ohne Ziweifel 
Wiedergabe der Weisfagung, namlich aus Gen. 49,9. Yn Apof. 19, 15 
findet fic) der Wusdrud ,,Cr tritt die Relter de3 Weins des grimmigen 
Zornes de3 allmachtigen Gottes”, bon dem man gewshnlic&h meint, dah 
er aus Sef. 63,3 genommen ijt. Bgl. Wpof. 19,13 mit Sef. 63, 1 ff. 
Ym Alten Teftament tweift e3 hin auf Chrifti Sieg, in der Offenbarung 
auf das Refultat jeines jtellvertretenden Leiden, das eben in feinem 
Siege gipfelt. 

Hier fonnte noch hingetwiefen werden auf Sdlatter, der in feinem 
Kapitel iiber Chriftus unter anderm fdreibt: ,,,Nch habe mich gu meinem 
Vater auf feinen Thron gefebt‘, 3, 21, ijt fchwerlich ohne Erinnerung an 
Pj. 110, 1 gefagt. . . . Die endgiiltig entjdheidende Vollmadht de3 
Chrijtus fpricht Sohannes im Anjehlug an Sef. 22,22 aus 8,7.... 
Sn 38,14 ijt mit dem ,treuen und wabrbhaftigen Beugen‘, der an ,den 
treuen Zeugen im Himmel‘, Pj. 89,38, erinnert, der Name 4 doxy 
tis xtiosws tod Veod verbunden, der auf Spr. 8, 22 guriidfieht.... Die 
bollendete Gemeinde ijt ,das Weib, die Braut de3 Lammes‘, 21,9; 
bal. 22,17. Der Cinflugp de3 Hohenliedes ijt deutlich.” 

Cine dritte, Heinere Gruppe bon Stellen betrifft die Rirdhe 
oder Gemeinde. Yn Apok.7,3 lefen wir: ,,Bis dak wir ver- 
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fiegeln die RKnedhte unfers Gottes an ihren Stirnen.“ Hiergu ver 
gleidhen wir Sefef. 9, 4. 6: ,Gehe durd die Stadt Yerufalem und 
geicjne mit einem Beidjen an die Stirn die Leute, die da feufgen und 
jammern itber alle Greuel; .. . aber die das Zeidhen an fich haben, der 
follt ifr feinen anriihren.” Gemeint find offenbar diejenigen, die Gott 
angeboren, die Glieder feiner Gemeinde oder Kirche. — Hierher fonnte 
man auc rednen (wenn man die Stelle nicht gur vorhergehenden 
Gruppe giehen will) Wpof. 11,15: ,,€8 find die Reiche der Welt unfers 
HErrn und feines Chrijtus worden”, twozu man als Parallele dem Gez 
danfen nach) Dan. 2,44 angibt: ,Zur Beit foldher Kinigreicdhe wird Gott 
pom Himmel ein Kinigreich aufridten, da3 nimmermehr gerjtoret wird.“ 
— Apof. 21,3 lefen wir: ,Und er wird bet ihnen wohnen; und fie 
werden fein Bolf fein, und er felbft, Gott mit ihnen, wird ihr Gott 
fein.” Dies begieht fich offenbar auf Hefef.37, 27, two fich die Weis- 
jagung findet: ,3ch will unter ihnen wohnen und will ihr Gott fein, 
und fie follen mein Bolf fein”, woraus hervorgugehen fdeint, dak hier 
bon dem Gnadenreich de3 Heilandes die Rede ijt, das eben im Reiche 
dex Serrlicdfeit feine Vollendung findet. Val. Lev. 26, 11. 12. 

Cine gripere Gruppe von Stellen in der Apofalypfe Handelt von 
den Tebten Dingen, von der Seligfcit des Himmels und bon der 
Verdammni3. So wird uns Apof.5,11 von den Vollendeten berichtet: 
sore Bahl war viel taujendmal taufend’, tvogu wir Dan. 7,10 ver-z 
gleihen: ,Zaufendmal taufend dieneten ifm”, in Ddiefem Falle von 
den Engeln. Demnad hat die meffianifhe Weisfagung im Daniel 
ibre endlide GErfillung im Chrenreich gu erwarten. — Wpof. 7, 16 
wird bon den Geligen gefagt: ,Gie wird nicht mehr hungern 
nocd) diirjten; e3 wird aud) nicht auf fie fallen die Sonne oder irgend- 
eine Hike”, womit wir gu vergleiden haben, was Sef. 49,10 gefchrieben 
fteht: ,,Sie werden tweder hungern nod diirjten; fie wird feine Hibe 
nod) Sonne ftedjen.” Wuch hier findet eine meffianijde Weisfagung ihre 
Vollendung im Reich der Herrlicdfeit. Gleich darauf, Wpof. 7,17, lefen 
wir: ,,Gott wird abiwijden alle Tranen von ifren Augen”, tomit wir 
Sef. 25, 8b vergleichen: Und der HErr HErr wird die Tranen von 
allen Ungefichten abmwifden.“ — Cin anderer Wusdrud, der hierher ge- 
hort, ijt Wpof. 17,8, wo Johannes bom ,,Buch des Leben3” redet, worin 
die Namen derer, die in die Verdammni3 fahren, nicht vergeidnet find. 
Hiergu ijt gu vergleichen Dan. 12,1: ,Bur felbigen Beit wird dein Volf 
errettet twerden, alle, die im Buch gefchrieben ftehen.“ 

Hierher gehiren auch die Stellen, die in berfcdhiedenen Bildern bon 
der zufiinftigen Gerrlidfeit reden. Go lefen mir AWpof. 21,1: ,,Und id 
jah einen neuen Simmel und eine neue Erde”, eine Wusfage, die fid 
qriindet auf Sef. 65,17: ,,Denn fiehe, id twill einen neuen Simmel und 
neue Erde fdaffen.” Bn B.4 dedsfelben RKapitels fchreibt der Seer: 
»Der Tod wird nicht mehr fein, nod) Leid noch Gefdhret nod) Schmergen 
wird mehr fein, denn das Erfte ift bergangen”, wogu twir die Sach- 
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parallele Sef. 35,10 finden: ,,%reude und Wonne werden fie ergreifen, 
und Schmerz und Seufgen twird weg mitfjen.“ Wpof. 21, 5 findet fich der 
Paffus: ,Siehe, ic mache alles neu”, worin der Gedanfe von Sef. 
43,19 twiedergegeben ijt: ,Denn fiehe, ich will ein Neues machen.“ 
Wpof. 21,7 fpricht der, der auf dem Stubl faR: ,,%ch twerde fein Gott 
fein, und er wird mein Sohn fein”, twogu twir bergleichen miiffen, twas 
Der HErr Zebaoth Sach. 8, 8 fagt: ,,Sie jollen mein Volk fein, und ich will 
ihc Gott fein in Wahrheit und Gerechtigfeit.” Vgl. Fer. 31,1.9. Apof. 
21,10 fchreibt der Seber, dak ciner der fieben Engel ihn im Geift hin- 
fiihrte auf einen grogen und hohen Berg. Cin gang abnlides Creignis 
ergablt der Prophet Hejefiel Rap. 40,2: ,,Und jtellete mic) auf einen 
fehr hohen Berg.” Gott hat feine Diener im Alten Tejtament ahnlice 
Erfabrungen durdmacjen laffen wie im Neuen. WApof. 21,11 fchretbt 
Sohannes von dem neuen, heiligen Serufalem, dak e3 die Herrlichfeit 
Gotte3 habe. Dagu haben wir die Parallele in Hefef.48,35b: ,,Als- 
dann foll die Stadt genannt twerden ,Hie ijt Der HErr‘.“ Und die Bez 
fdreibung, die bei Hefefiel diefem lebten Verje vorausgeht, BV. 31—34, 
hat ifr Gegenjtiice in der Wusfage Wpof. 21,12: ,,Und hatte grope und 
hohe Mauern und hatte gwolf Tore.“ Cin weiterer Punt in der Be- 
fereibung de neuen Yerufalems findet fich Apof. 21,23, two gefagt 
wird: ,,lind die Stadt bedarf feiner Gonne noch deS Mondes, dak fie ihr 
fceinen; denn die Herrlicfcit Gottes erleuchtet fie, und ihre Leuchte ift 
das Lamm", tooZu wir in Fef. 60, 19 f. die Sachparallele haben: ,,Deine 
Gonne wird nicht mehr untergehen noch dein Mond den Schein verlieren; 
denn der HErr twird dein etwiges Licht fein.” Wpof. 22,1 haben wir die 
Vefchreibung: ,,Und er zeigte mir einen lauteren Strom des lebendigen 
Wafiers, far twie ein Krijtall, der ging bon Dem Stub! Gottes und des 
Lammes”, twozu twir fcon Sach. 14,8 vergleichen fonnen: ,3u der 
Beit werden frifde Wafer aus Ferufalem flieken, die Halfte gegen das 
Meer gegen Morgen und die andere Halfte gegen das auferfte Meer”, 
aber auch befonder3 Hefef. 47,12: Shr Wafer fleugt aus dem Heilig- 
tum.“ ebtere Stelle ijt dDarum twidhtig, weil bon den Baumen an 
beiden Geiten de3 Stromes gejagt wird, dak fie alle Monden neue 
riichte bringen, wahrend Apof. 22,2 gefagt wird, dak auf beiden Seiten 
des Stromes Holz des Lebens jtand, ,,das trug gwolferlei Friichte und 
brachte feine Friidte alle Monden”. 

Die andere Seite der ESchatologie wird beriihrt in WApof. 14, 18: 
rSglag an mit deiner fdharfen Sippe und fchneide die Trauben auf 
Erden; denn ihre Veeren find reif”, wogu Yoel 3,18 gu vergleichen ift: 
nSdlaget die Sidel an, denn die Ernte ijt reif; fommt herab, denn die 
SKelter ijt voll, und die Relter lauft iiber; denn ihre Vosheit ijt grop.“ 
Upof. 18,3 fchreibt der Seher: ,Denn von dem Wein des Bornes ihrer 
Hurerei haben alle Heiden getrunfen”, wogu Yer. 51,7 die Sachparallele 
ijt: , Ue Heiden haben von ihrem Wein getrunfen; darum find die Heiz 
den fo toll tworden.” Wpof. 19,17 ruft ein Engel allen Vigeln, die unter 
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dem Himmel fliegen, gu: ,Rommet und berfammelt euch gu dem WAbend- 
mah! de8 grofen Gottes!“ was fajt wortlicdh) Hefek. 39,17 mwiedergibt: 
,Sage allen Vigeln, woher fie fliegen, und allen Tieren auf dem Felde: 
Gammelt eud) und fommt her!” °AWpof. 19,20 wird das Tier in den 
feurigen Pfubl geworfen; Dan. 7,11 wird gefagt, dak das Tier getotet 
ward und fein Leib umfam und in3 Feuer getworfen toward. Apof. 20, 4 
wird das Geridt gehalten und Stiible gefebt, und die qangze Befdhrei- 
bung ijt derjenigen abnlich, die wir Dan. 7, befonder3 in BV. 9. 22. 27, 
finden. 

Recht gahlreich find auch die Stellen bom Antidriften und 
feinem Reid. Apof.13,1.2 wird das Tier, das aus dem Meere 
ftieg, befehrieben al8 gleich einem Pardel, mit Figen gleid) Varenfiipen 
und einem Mund gleich dem eines Lowen. Dan. 7,4 ff. werden vier 
Tiere gefdildert, bon denen das erjte gleich einem Lowen, das atveite 
gleich einem Baren, da3 dritte gleich einem arden ijt. Und diefe Be- 
fhreibung findet fid) in BVerbindung mit dem grogen meffianifden 
Geficht. Auch die weitere Sdhilderung von dem Mund der Lajterung, 
Upof. 13, 5, ftimmt mit der Wusfage in Dan. 7,11: Sch fah gu um der 
grofen Sede mwillen, fo das Horn redete.” Auch Wpof. 13,7 von dem 
Streiten mit den Heiligen ftimmt wortlid) mit Dan. 7,21, wo von dem 
Horn gefagt wird, dak e8 ftritt wider die Heiligen. Apof. 18,2 haben 
wit Das Gefdrei: ,,Sie ijt gefallen, fie ift gefallen, Babylon, die groRe”, 
fworaus Herborgebt, dak die Stadt Babel im Alten Tejtament ein Typus 
deS antichriftijden Reides ijt; denn derfelbe Wusruf findet fich Sef. 
21,9: , Babel ift gefallen, fie ijt gefallen”; val. Sef.34,11.13. Apof. 
18,4 erfdallt die Ermahnung: ,Gehet aus von ifr, mein Volf, dak ifr 
nicht teilhaftig werdet ihrer Sinden!“ toogu wir Nef. 48, 20 vergleiden: 
»@ebet aus von Babel!” Bgl. 52, 11.12. Apof. 18, 8 lefen wir: 
,Darum twerden ihre Plagen auf einen Tag fommen”, eine Weis- 
fagung, die fich auch Sef. 47,9 findet: ,,Wber e3 werden dir folde alle 
beide fommen ploblid) auf einen Tag.” Bgl. Yer. 50,31 und die 
bielen anbdern Stellen im Alten Teftament, wo der HErr mit derfelben 
Entfdhiedenheit redet. Wpof. 18,11 wird gefagt: ,Die Raufleute auf 
Exrden werden weinen und Leid tragen bei fich felbft”, wogu jedenfalls 
Hefef. 27, 36 eine Sachparallele ift: ,Die Raufleute in Landern pfeifen 
dich an, dDaB du fo pliblich untergegangen bift.” Wpof. 18,12 wird die 
Kradht des anticriftijcdhen Reidhes befdrieben mit feiner Ware de3 
Goldes und Silber3 und Cdelgefteins und der Perlen und der Seide und 
deS Purpurs ufiw., woraus herborgeht, dak Tyrus ein Typus diefes 
Reidhes de3 Antidriften tar; denn GHefef. 37, 11. 12. 22 ff. findet fic 
eine ahnlicde Aufgahlung. Dak auch Babel ein Typus diefes Reiches 
twar, geht herbor aus einem Vergleich gwifden Wpof. 18,15 (vgl. B. 10), 
two die RKlage der Kaufleute gefdildert wird, und Yer. 50, 13.46, two 
bon Babel gefagt twird, daf alle, fo voriibergehen, fic) bertwundern und 
pfeifen iiber alle ihre Plage. Dak Tyrus Typus de3 antidriftifden 
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Reicdhes war, geht nod einmal hervor aus Apof.18,17.18, two alle 
Schiffsherren und der Haufe, die auf den Schiffen Hantieren, und 
Schiffsleute, die auf Dem Meer hantieren, von ferne ftanden und fdrien, 
twogu Hejef. 27, 27 ff. ficer eine Wortparallele ijt, befonder3 im Nam- 
haftmaden der Schiffsherren und derer, fo die Schiffe macjen, und 
Der Hantierer, ,,die laut itber dich fdreien, bitterlic) Hagen”. Apof. 
19,3 fchreibt der Seher: ,Und der Rauch gehet auf etviglich”, mozu 
wir die Parallele Yef. 34,10 haben, die bon den Feinden de3 SErrn im 
allgemeinen fagt: ,€wiglich wird Rauch bon ihr aufgehen, und twird 
fiir und fiir twiifte fein.” Wuch die Stelle bom Gog und Magog gehirt 
hierher, Apof. 20, 8.9, fonderlid) two Yohannes fdreibt: ,,1nd e3 fiel 
das Feuer von Gott aus dem Himmel und vergehrete fie’; denn dem- 
entjpredend Tefen twir bet Hefefiel: ,,Und mill reqnen lafjen Plabregen 
mit Sclogen, Feuer und Sdchwefel iiber ihn und fein Heer und itber das 
groge Volf, das mit ihm ijt.“ 

Sn der lekten Gruppe bringen wir Stellen allaemeineren 
Subhalts, die aber alle von befonderer Wichtigfeit find zum Ber- 
ftandnis deS inneren Zufammenhangs aivifden der Offenbarung und 
dem Alten Tejtament. Apof.3,7 wird geredet bon dem _ ,,Sebliiffel 
Davids", tozu wir vergleichen Yef. 22,22: ,,Und will die Schliifjel gum 
Hauje Davids auf feine Schulter legen, dah er auftue und niemand 3u- 
fclieBe, daB er gufdlieBe und niemand auftue.” Apof.4,5 fchildert 
wobannes ,fieben Fadeln, die mit Feuer brannten vor dem Stuhl”, 
ganz ahnlich mie Hefef. 1,13: ,,1nd die Tiere waren angufehen mie 
feurige Roblen, die da brennen, und wie Faceln, die atwifden den Tieren 
gingen.” Wpof.4,6.7 haben wir die Vefdhreibung der bier Tiere, die 
fajt genau jtimmt mit Sefef.1,10 ff. (Menfd, Lowe, Ochs, Adler). 
UWpof. 5,1 nennt der Seher cin Buch, ,gefchrieben intvendig und aus- 
wendig”, twahrend wir Hejef. 2, 9. 10 von einem Zzufammengelegten 
Brief Tefen, der war befdrieben ausiwendig und iniwendig”. WApof. 
6,12 Tefen tir: ,,lInd die Sonne tward fchtwarg twie etn Harener Gad, 
und der Mond ward wie Blut”, wogu wir nicht nur in Yoel 3,4 eine 
Parallele haben: ,,Die Sonne foll in Finjternis und der Mond in Blut 
bertvandelt tverden”, fondern auch Sef. 13,10. AWpof. 9,7 fdreibt der 
Seber: ,Und die Heufehrecten find gleich den Rojfen”; Yoel 2,4 wird 
gefagt: Sie find gejtaltet wie Roffe.” Cin befonders interefjanter 
Vergleich findet fich Apof. 10,9: ,Und ics ging hin gum Engel und 
fprach gu ibm: Gib mir das Viichlein! Und er fprach zu mir: Nimm 
hin und berfdhlinge e3; und eS wird dich im Bauch grimmen, aber in 
Deinem Munde wird’s fiik fein wie Honig”, und Sefef.3,2.3: ,,Er gab 
mir den Brief gu effen und fpracd gu mir: Du Menjdenfind, du muft 
Diefen Brief, den ich dir gebe, in deinen Leib effen und deinen Baud 
damit fiillen. Da ak ih ifn, und er war in meinem Munbde fo fiiR 
al3 Honig.” 

€3 gebridht uns an Raum, alle die andern Parallelen fo ausfiihr- 
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lid) gu behandeln, und darum befdranfen wir un3 auf eine bloge Buz 
fammenjtellung der Hauptfadliden andern in Setracdht fommenden 
Stellen: gtwet Slhaume (Apof. 11, 4 — Sad. 4, 3. 11. 14); Midael 
(Apof. 12, 7 — Dan. 10, 18. 21); Tempel voll Rauchs (Apof. 15,8 — 
Sef. 6, 4); dad BVertrodnen des Wafers (AWpof. 16, 12 — Qef. 11, 
15. 16); gehn Sorner (Apof. 17, 12 — Dan. 7, 20. 24); Stimme der 
Ganger (Wpof. 18, 22 — Hefef. 26, 13); Stimme des Brautigams 
und der Braut (Apof. 18, 238 — Yer. 7, 34; 16, 9; 25, 10); Ber- 
fiegeln Der Schrift (Wpof. 22, 10 — Dan. 12, 4); der geijtlice Durft 
(Apof. 22, 17 — Sef. 55, 1). Auferdem finden fich nod) OQugende von 
Stellen, in denen Wusdriide aus dem Alten Teftament von dem Seber 
dex Apofalypfe gebraucht werden oder die Anklange an altteftamentlide 
Wusdriicke enthalten, tote man das befonders in der obengenannten 
Monographie von Schlatter fehen fann. 

Wozu dient nun eine derartige Whhandlung mit dem Nachiveis, twie 
hier gefiihrt? Cinmal gum befferen Verftandni3 der Schrift iiberhaupt, 
fonderlic) Der meffianifden Teile des Wlten Tejtament3. CGodann Viegt 
aber auch flar auf der Hand, dak wir e3 nicht nur mit gufalligen oder 
aud) nur mit tviffentlicen Parallelen gu tun haben, die dem Geer 
Sohannes eben in die Feder gefloffen find, teil er im Alten Teftament 
in allen feinen Teilen gu GHauje war. WVielmehr drangt fich uns die 
liberzeugung auf, dag der Heilige Geijt, als der eigentlide Wutor der 
Schrift, in der gangen Apofalypfe abfichtlich Bitate, Wusdritce, Mede- 
wendungen, Unflange an das Alte Teftament gebraucht hat, um dadurcdh 
die Cinheit der Schrift gu betonen. Dabei ijt e3 ohne Biweifel die Wh- 
fidht des Heiligen Geijtes, nidt nur Typus und Antitypus miteinander 
gu vergleiden, nicht nur Weisfagung und Crfiillung nebeneinandergu- 
ftellen, nicht nur feine autonome Werfiiqbarfeit iiber die Schrift gum 
Wusdruc gu bringen, fondern auch jeden Theologen immer tiefer in das 
Studium der Schrift eingufiihren. B.C. KRrebmann. 
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3. Chriftt Verfihuung. 

Rim. 3,24.25. (CGiehe den laufenden Sahrgang, ©. 121.) 

1 Soh. 2,2: Und er felbft (Cin feiner Perjfon) ijt die 
Sibnung fiir unfere Gitnden, nist aber fiir die 
unfrigen allein, fondern aud fiir die ganze Welt. 

Der Apojtel hatte in V.1 feinen Lefern die Verjiderung gegeben, 
dag, wenn jemand fiindigt, wir einen Fitrfprecer haben bei dem Vater, 
namlich SEfum Chriftum, den Geredhten. Diefer hat ungehinderten 
BZugang gu Gott und das unantaftbare Recht, uns vor Gott gu ber- 
treten, namlid) auf Grund feiner jtellvertretenden Genugtuung. 
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Diefe fiirbittende Tatigkeit des Geilandes wird nun in Verbindung 
gebradt mit der villigen Verjohnung, die durd) Chriftum gefdehen ift. 
Er felber, JEjus Chrijtus in eigener Perjon, in fich felber (adrds), ift 
Siihnung oder Verfohnung, namlid als Siihnopfer, GHefek. 44, 27; 
Num. 5,8. Er ijt das Opfer gur Verfshnung oder Uusfohnung. Er er- 
fdeint bor Dem Throne Gottes als das Lamm, da8 ertwiirgt ift, Apot. 
5, 6, und damit gugleid als unfer groker Goberpriefter. Und fein Opfer 
ijt dDargebradt worden nicht fiir fic) felber, fondern fiir unfere 
Sitnden (xeod bei Yohannes gleich bxgo oder dvré bei Paulus und 
fonjt). Gang Har und ungiveideutig weift Johannes hier hin auf ein 
Reiden, das die Wbficht hat, die Giinden anderer, unfere Giinden, 
abgubiifen. Diefe Stellvertretung ijt gefdjehen fraft der eingigartigen 
itbernahme der Schuld und Strafe in der eingigartigen, gottmenfdliden 
Perfon des Erlofers. Nur auf diefe Weife fonnte die Erldfung der 
Menfohheit gujtande fommen. Und wir betonen dabei mit Recht: fiir 
unfere Giinden, da eben darin die glaubentwirfende und glauben- 
ftarfende Zuficerung liegt. 

Aber nod mehr lehrt der Apojtel, wenn er namlid bingufest: 
wnigt aber fiir die unfrigen allein”’. ,Qn ihrem Ber- 
lorenfein dDurd) die Giinde ftehen die Glaubigen auf einer GStufe mit 
der Welt, das heift, der Menfchheit, fofern fie bon Gott getrennt, Gott 
feindlich ijt” (Biichfel). Wahrend mir Glaubigen daher den Croft der 
Verfohnung, fo durd) Chrijtum gefdehen ift, gunachft auf uns felbjt an- 
wenden und aud in unfern Predigten betonen, diirfen twir unter feinen 
Umftanden diefen Troft fiir uns felber behalten und die noch nicht fiir 
Chrijtum Getvonnenen von der ertworbenen Seligteit ausfdliegen. Ym 
Gegenteil, eben um diefe, die nod fern find, fiir Chrijtum gu gewinnen, 
mug, die universalis gratia fortmwahrend gelehrt und betont werden, tie 
fie aud) in den Worten gum Ausdrud fommt: ,fondern aug fiir 
Die gange Welt”. Die ftellvertretende Genugtuung Chrifti darf 
alfo nie, wie Das auch berfdhiedene Wusleger darlegen, fo dargeftellt wer- 
den, als tare fie nur fiir folde gefdhehen, bon denen Gott guvoriwufte, 
dak fie fie im Glauben annehmen wiirden. One jeden Riidhalt wird 
Hier die Objeftivitat der Siihnung fiir die ganze Welt betont. 
Die ganze Welt, alle Menfcen, ijt an fich eine massa perdita; aber die 
Verfohnung durch Chrijtum hat die ganze Menfdentwelt zu einer massa 
redempta gemadt. Die Gefamtheit der fiindigen, unglaubigen Welt 
ijt in dem ftellvertretenden, verfihnenden Leiden Chrifti eingefdloffen. 

1 Yoh. 4,10: Hierin ift die Liebe, night dah wir 
Gott geliebt haben, fondern dak derfelbe uns liebte 
und feinen Gobhn fandte als Gihnung fiir unfere 
Sinden. 

Der Apojftel redet in diefem Zujammenhang von der eingigartigen, 
tounderbaren Offenbarung der Liebe Gotte3, namlic&h in dem Opfer, da8 
Gott in der Sendung feines eingigen Gohnes in die ihm feindlicdje Welt 
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gebradjt hat, wobei er die Ubfidht hatte, dab wir, die Dem Tode verfallen 
waren, dDurd) ihn das etvige Leben erbielten. Mit andern Worten, der 
Upojtel weift hin auf die ftellvertretende Genugtuung Chrifti als auf den 
hichften Betweis der Liebe Gottes. 

Chen diefen Gedanten fiihrt er nun weiter aus. Hierin bejteht die 
Liebe, hierin geigt jich das eigentlide Wefen der Liebe, nimt dah 
wir Gott geliebt haben. Diefe Annahme mird auf das ent- 
fciedenjte guriidgetviefen, wie das ja auch der UApoftel Paulus fdjon im 
Rimerbrief, Rap. 5, 8.10, getan hat, indem er betont, daB Chriftus fiir 
un$ geftorben ift, al3 wir nod) Giinder, ja al wir Feinde Gottes 
waren. Auch in jener Stelle twird nachdriidlich erflart, dak Gott durd 
das jtellbertretendDe Opfer feine3 SGobhnes feine Liebe gum Ausdrud 
gebracht at. 

Wir fchauen hier in die unermeflide Tiefe des Meeres der Liebe 
Gottes, in dem allein das eigentlide Wefen der Liebe fich offenbart, fo 
baf e3 aufer dDiefer Urt der Liebe iiberhaupt feine wabhre Liebe in der 
Welt geben fann. Was Liebe im twwahren Sinne de$ Wortes ijt, muf mit 
biefer Liebe Gottes in Chrijto im Zujammenkhang jtehen oder fie gum 
Vorbild nehmen. Denn diefe Liebe erties fich eben darin, dak derjelbe, 
der groke Gott, uns Lliebte in der Weife, wie hier befdhrieben. Das 
Geitenftiic gu diefer Liebe bietet uns der Heiland in den befannten 
Worten: ,,Riemand hat gripere Liebe denn die, daB er fein Leben laffet 
fiir feine Freunde”, Yoh. 15,13. Damit, dak der Sohn Gottes nah 
Gottes ewigem LiebeSratidluk fein Leben fiir uns gegeben hat, ijt uns 
der itberwwaltigendfte Beweis von Liebe gegeben, den die Welt je ge- 
fehen hat. 

Denn aus reiner Heilandsliebe fandte Gott feinen Sohn 
als Gihnung fir unfere Giinden. Das war Bie und Wb- 
fiht Gottes bet und in der Gendung feine3 Gohnes. Diefer follte die 
Verfshnung fiir unfere Siinden fein, da3 ftellvertretende Opfer, das die 
Ausfshnung atwifden Gott und uns bewwerfftelligt. Das zeod gleich ixéo 
betont eben diefe Tatface, da unfere Simmden Chrijto gugefdrieben und 
angeredjnet tourden, dak unfere Sdhuld auf ifm lag. Go hat Chriftus 
den ihm gegebenen Wuftrag voll und gang erfiillt; fo ijt die Verjohnung 
durd Chriftum zuftande gefommen. Bgl. 2 Ror. 5,18 ff. Bu zeoé berz 
gleiche man 1 Ror. 1, 13; Matth. 26, 28; Rol. 2, 1; Rom. 8, 3; 
Gal. 1, 4; 1 Petr. 3, 18. K. E.R. 
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August 9, 1534, died in Rome Jacopo de Vio de Gaeta. More 
of us will recognize him when it is stated that he changed his bap- 
tismal name Jacob or James to Thomas when, in 1484, he entered 
the Dominican Order, fifteen years old, and that later as cardinal 
he was known by a derivative of the name of his native city, Cajetan. 
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Even in Roman Catholic circles this anniversary was remembered 
only “among the more erudite of the European reviews” for his 
“treatises and commentaries, that are the delight of experts in 
Thomistic lore,” as the Commonweal points out. One reason, no 
doubt, why the world has forgotten his work may be found in this 
statement of that journal: “So abstruse and complicated were his 
lessons, his explanation of the text of the master (Thomas Aquinas), 
that they have given rise to the quip ‘Si vis intelligere Caietanum, 
lege Thomam’ (If you would wish to understand the commentator, 
then read the works of the teacher he is explaining).” 

We remember him because with all his wisdom and sublety the 
learned cardinal could not understand an Augustinian friar whom 
he met October 12—14, 1518, in Augsburg. It is interesting to note 
that Cajetan was not sent to Germany for that purpose. History 
was repeating itself. The Turk, checked by the Crusades, had re- 
sumed his advance; and as in 1095 the Popes had gladly embraced 
the opportunity of restoring the lost prestige of the Papacy which 
the leadership in that mighty undertaking of a united Christianity 
offered, so now. Leo X, following the example of his predecessors, 
called a crusade to crush the Turk; legates were sent to Spain, 
France, England, and Germany; and the man sent to the German 
diet was Cajetan. 

But, says the Commonweal, “at Augsburg he had to face a dis- 
tracted and hostile diet, where his efforts were foredoomed to failure. 
At the same time he found a situation that was far more serious 
than the necessity of a new crusade. The land was torn with dis- 
sension and with reports of the rapidly rising popularity of the 
mutinous monk, Martin Luther. From Rome came orders to Cajetan 
that he should summon Luther before his tribunal. This he proceeded 
to do, and on October 12 and the two following days the erring 
professor of Wittenberg pleaded his cause before the foremost theo- 
logian of the papal court. Luther was received with kindness and 
courtesy; he acknowledged this himself in his letters. But his ar- 
rogance would not permit him to see that this was an occasion not 
for interminable discussions, but for an act of obedience and sub- 
mission. He fled from Augsburg a determined heretic, while the 
legate, disgusted by his distracted mentality, sent back to Rome 
reports of a corpus sine capite.” 

Merely observing that this corpus sine capite has influénced the 
history of mankind vastly more than the erudite cardinal, and won- 
dering whether the Commonweal means to imply what the words 
seem to say, that all Protestantism is the ill-born product of a dis- 
tracted mentality, we believe that this paragraph is worth a few lines 
of comment. It is a fine example of the present Roman Catholic 
method of citing church history — very judicious in its omissions. 
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The first instructions which Cajetan received were to cite Luther 
to come to Rome within sixty days after the receipt of the citation!) 
as a heretic and a rebel against ecclesiastical power, under penalty 
of excommunication and the consequences therein implied. (Mac- 
kinnon, Luther and the Reformation, II, 64, based on K. Mueller, 
Z.K.G., XXIV, 59.60.) Luther at once wrote to his elector, asking 
him “dass derselbe beim Heiligen Stuhl dahin wirke, dass in Deutsch- 
land Richter fuer seine Sache aufgestellt wuerden.’2) Luther had 
right and reason to do that. The Fifth Lateran Council, 1512—1517, 
and Leo X had renewed the extravagant claims of Boniface VIII’s 
bull Unam Sanctam (in Leo’s bull Pastor Aeternus) that the Church 
has both swords, the spiritual and the secular, the former to wield 
directly, the latter through the government. How the German nation 
considered this arrogant claim became evident when, shortly after, 
Charles V was elected emperor. Before they would consent to his 
crowning in Aachen, the princes of Germany insisted on a promise, 
under oath, that he would protect the empire against disturbances and 
encroachments on the part of Rome, one of the express stipulations 
being that no German could be outlawed without formal hearing.) 
And that Luther had reason to appeal to the elector, Grisar admits: 
“Die gefuerchtete Romreise wollte er vermeiden.” There was a rumor 
that his enemies would seize him and “baptize him with death,” and 
Count Albert of Mansfeld warned him not to leave Wittenberg. 


1) Grisar, Luther, I, 274. It should be noted that, though Leo and 
Rome spoke of it as a “monkish squabble” in far-off, barbaric Germany, yet 
the machinery provided for the purpose was at once set in motion. Already 
in the early days of 1518 Albert of Mainz sent his complaint against Luther 
to the Pope. February 3 Leo X gave instructions to the Augustinians to 
discipline their errant brother and urge him to change his opinions lest 
a fire arise that could not be quenched. (Pastor, Gesch. d. Paepste, 4, 247 f.) 
In March, 1518, the Dominicans (in charge of the Inquisition) began their 
investigation, and by the middle of June Luther was formally accused in 
the papal court on suspicion of heresy. Early in July, 1518, the citation 
to come to Rome was issued to him, forwarded to Cajetan and by him 
to Luther. 

2) Grisar, l. c. 

3) Schubert, Der Reichstag von Augsburg, pp. 8.10. Koehler (Luther 
und das Luthertum in ihrer weltgeschichtlichen Auswirkung, p.15): “Die 
Obstruktion des saechsischen Kurfuersten hatte gerade durch die neue 
Kaiserwahl eine starke Rechtsgrundlage bekommen. In der von den Kur- 
fuersten erstmalig in verbriefter Form aufgestellten Wahlkapitulation fuer 
den neuen Herrn stand die Bestimmung, dass niemand ausserhalb des 
Reiches vor Gericht geladen und die Reichsacht ueber niemand ungehoert 
und ohne Ursache, sondern nur nach ordentlichem Verfahren verhaengt 
werden duerfe. Friedrich der Weise hat diesen Artikel hereingebracht und 
wohl die schwebende Sache seines Professors in Wittenberg dabei im Auge 
gehabt. Jedenfalls war damit in den rein kirchlich-roemischen Prozess ein 
Keil hineingetrieben; nicht folgt automatisch auf den kirchlichen Bann die 
Reichsacht, vielmehr emanzipiert sich die Nation und beansprucht das 
Recht der Mitrede. Die nationale Behandlung der Kirchenfrage wurde hier 
angetoent. Luther hatte einen reichsrechtlichen Schutz gw en, echst 
freilich nur auf dem Papier.” 
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Mackinnon cites a letter of Luther: “He had become, he wrote to 
Link, ‘like Jeremiah, a man of strife and contention to the whole 
earth.’ But his courage only rose with the increasing danger. ‘The 
more they threaten, the greater becomes my confidence.’ ‘My wife 
and children,’ he adds sardonically, ‘are provided for; my lands and 
goods are disposed of; my fame and good name are already gone. 
One thing only remains, a weak and worn body, which if they destroy, 
they will only make me poorer by an hour or two of life. The soul 
they cannot deprive me of. With Reuchlin I will sing, ‘He who is 
poor fears nothing because he has nothing to lose.’ I know that 
from the beginning the Word of Christ has been of that character 
that he who would proclaim it on earth must, like the apostle, leave 
and renounce all and hourly expect death. Unless this were so, it 
would not be the Word of Christ. It is gained by death; it is pro- 
claimed and preserved by dyings, and it will ever be renewed and 
repaid by death. Pray, therefore, for me that the Lord Jesus may 
increase and preserve this spirit of His most devoted sinner.’” 
Mackinnon adds: “These words were not mere arm-chair rhetoric. 
For Luther knew that to obey the citation to Rome was to take the 
road to the stake. At the same time he was determined not to sur- 
render his cause and his life at the bidding of a vulgar obscurantist 
like Prierias. He would try at least to make sure of a fair trial 
at the bar of a less prejudiced tribunal than that of his Dominican 
enemies.” 4) 

The Pope changed his instructions to Cajetan. Why? Well, 
Emperor Maximilian I was old, and a new election was impending; 
the Pope needed the vote of the elector of Saxony for his candidate; 
and “the elector was inflexible in his demand that Luther must be 
tried only upon German soil, and . . . conducted the negotiations with 
Cajetan in such a way that he gained his point.”5) The directions 
to Cajetan in the papal breve of August 23 are given by Grisar, who 
certainly is not biased in Luther’s favor: “Derselbe (Cajetan) solle 
im Hinblick auf die Notoritaet von Luthers Handlungen und Lehren 
ohne andere Formalitaet ein sofortiges Erscheinen desselben vor ihm 
zu Augsburg mit Hilfe der geistlichen und weltlichen Obrigkeit er- 
zwingen; wenn dazu Gewalt anzuwenden ist, oder wenn Luther nicht 
widerruft, soll Cajetan ihn nach Rom ausliefern zu Gericht und 
Strafe; er selbst durfte also nicht eigentlich Richter sein, sondern 
nur den Widerruf Luthers in Empfang nehmen. Im Falle der frei- 
willigen Stellung zu Augsburg und des Widerrufs solle Luther, so 
hiess es in dem Schreiben ebenfalls, Verzethung und Gnade finden. 
Sei sein Erscheinen zu Augsburg aber ueberhaupt nicht durchzu- 


4) L.c., pp. 64.65. Luther’s letter, St. L. Ed., XV, 2376 ff. Weimar, 
Briefe, I, 185. 
5) Jacobs, Martin Luther, pp. 103. 104. 
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setzen, so sollen die in Recht und Gewohnheit fuer solche Faelle 
gesetzmaessig vorgesehenen Massregeln Platz greifen: er und seine 
Anhaenger seien mit oeffentlichem Bann zu belegen, die Obrigketten 
in Kirche und Staat muessten unter kirchlichen Strafen, auch unter 
dem Interdikte, gezwungen werden, den Gebannten festzunehmen und 
auszuliefern.”®) To this last point Mackinnon supplies details: “All 
ecclesiastics, princes, and other magnates, and all communities and 
corporations are bound to seize and surrender him and his followers 
under penalty of excommunication (the emperor only excepted). 
If any prince or public body should presume to render him aid or 
favor, publicly or privately, directly or indirectly, they should incur 
the penalty of interdict, whilst to all who obeyed the papal mandate 
a substantial reward was held out at the legate’s discretion.”’) 
Another papal breve, of September 11, made Cajetan sole judge in 
the matter. 

When, after his return from Augsburg, a copy of the breve of 
August 23 was placed in Luther’s hand, showing that all through the 
pretended impartial trial he was already judged a heretic, he openly 
pronounced the document a forgery; he would not believe it of the 
Holy Father. He still had much to learn. The Holy Father had 
on the same date written a letter to the elector in which he fulminated 
against Luther: “That son of iniquity who, as if fortified by his 
protection, obtrudes himself on the Church of God and fears no 
authority or reproof,’’8) and in a poorly veiled way threatened the 
elector with the anger of the Church if he did not clear himself of 
the suspicion of abetting a most pernicious heresy. And on August 25 
another letter went forth by direction of the Pope to the provincial 
head of the Augustinian Order in Saxony, Gerhard Hicker, who was 
“enjoined to arrest and detain Luther, chained hand and foot in 
custody, under penalty of excommunication and interdict against all 
acting to the contrary and with the offer of ample reward for 
obedience.” 9) Remember, all this before Luther had had any hearing. 

It is evident, then, why Luther “was received with kindness and 
courtesy”; that was the express demand of Elector Frederick; 
“es [das Gericht] sollte mit ‘vaeterlicher Milde’ stattfinden. Andere 
Massnahmen wollte er nicht gestatten.”) The elector had been 
around in ecclesiastical circles, and he was no longer as unsophisti- 
cated as the unsuspecting professor of his university; perhaps he 
remembered the cardinals of the Council of Constance and John Huss. 


6) L.c., pp. 275. 276. 

7) L. c., p. 73. 

8) Mackinnon, l.c., p.73. Weimar, II, 23 ff. 

9) “This missive was discovered by Kolde at Munich and published 
in the Z. K.G., Il, 472 f. (1878). (Mackinnon, l.c., p.74; Grisar, l.c., 
p. 288.) 

10) Grisar, l.c., p. 276. 
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But all fatherly kindness ceased when it became evident that 
Luther could not “see that this was an occasion for an act of 
obedience and submission”; could not see that he should pronounce 
those fateful six letters revoco without any reason but that the car- 
dinal demanded it. The discussion, begun kindly enough on the first 
day, finally developed into a heated altercation, in which the cardinal 
tried to drown out all of Luther’s attempted objections in shouted 
objurgations until Luther, too, shouted his answers, the cardinal in 
the end terminating the audience by ordering Luther to leave and 
not to come into his presence again except for the purpose of 
recanting. 

It was of course impossible for Luther to recant, as the whole 
discussion turned on the two most fundamental principles of the 
Reformation. The first error that the cardinal cited against him 
was the 58th of his Theses, in which he denied that the merits of 
Christ and the saints are the treasures of the Church, which the Pope 
can distribute by indulgences. In the debate, however, the cardinal 
cited the bull Unigenitus of Clement VI; Luther demanded Scrip- 
ture; Cajetan insisted that the Pope, having absolute and inerrant 
power, was superior to a general council and even to Scripture. The 
real point of difference, then, was the sola Scriptura —as it is to 
this day the fundamental point of divergence between Lutheranism 
and Catholicism. Luther’s second error, said the cardinal, lay in his 
Resolutiones, in the explication of the 8th thesis, in which he had 
stated that faith is absolutely necessary to make the sacraments of 
the Church efficacious. This the cardinal characterized as “a new 
and erroneous doctrine” and demanded that Luther revoke his views 
on justification by faith. Hence again the difference lay in a most 
essential doctrine.!!) 

Did Luther flee from Augsburg? Well, three days after his curt 
dismissal Luther sent a very humble letter to the cardinal, asking 
forgiveness for bitter words spoken in the heat of disputation and 
offering to revoke as far as conscience would allow; but he must 
have better grounds than the views of Aquinas. He waited in vain 
for a reply. October 18 he wrote another humble appeal and waited 
in vain for a reply. Then on the 20th of October he left Augsburg. 
Yes, he left the city by night through a postern in the city wall, 
which a trusted friend opened for him. Had he cause for fear? 
We shall not decide it; but the fact is that others feared far more 
than he did. Staupitz, his Vicar-General, fearing arrest, had absolved 
Luther from his vow of obedience for his return to Wittenberg, in- 
cluding the obligation of wearing the Augustinian habit, and had 
hurriedly left Augsburg, together with Link, on October 16. Luther, 


11) Grisar, l.c., p. 290, correetly states the two “heresies.” 
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by the way, did not avail himself of this method of hiding his identity 
when he left the city. He left on horseback, attired in his monk’s 
habit; nor did he “flee” very fast. After riding eight miles, he was 
so worn by the unaccustomed mode of travel that he had to spend 
the night at Monheim and, dismounting, fell into the straw of 
the stable. 

The cardinal in a letter to the elector expressed great indignation 
at the deception and treachery of Luther and his companions in 
frustrating by their flight his efforts to reach a settlement. 

Did Luther flee from Augsburg a determined heretic? In 
reference to the cardinal’s letter to the elector, Luther wrote to 
Langenmantel: “I see that the Romanists persist in their purpose of 
damning me. But I have steeled myself in my purpose not to yield. 
And thus I await their condemnation. The Lord will be to me a 
Counselor and a Helper.”!2) What was Luther determined not to 
yield? In his written defense to Cajetan Luther had clearly asserted 
that the Pope’s decrees are only to be received as far as they agree 
with Scripture; that in matters of faith not only a general council 
is superior to the Pope, but even the individual Christian if he is 
supported by better authority and reason; that justification by faith 
is infallible Bible-truth and that without personal faith the sacra- 
ments can only involve the recipient in damnation. The whole docu- 
ment is studded with Scripture-passages, and Luther concludes: These 
and many other authorities constrain him to hold the opinion which 
he has expressed. Therefore he pleads humbly that the cardinal have 
pity on his conscience and show him the true light by which he may 
understand this matter otherwise than now and not force him to 
revoke what his conscience constrains him to believe. “In the face 
of this supreme authority I cannot do otherwise than obey God rather 
than man. Let therefore Your Fatherhood be pleased to intercede 
for me with our lord Leo X that he may not with such inclement 
rigor be moved against me and not plunge into darkness a soul seek- 
ing only the light of truth and most ready to give up, to change, to 
revoke, all if it can be led to thinking differently. For I am not 
so arrogant and desirous of vainglory that I may be ashamed to 
revoke what I may have erroneously said; yea, it will be my greatest 
joy that truth should be the victor. Only let me not be forced to do 
violence to my conscience. For without any hesitation I firmly believe 
this to be enjoined by the Scriptures.”18) If this be heresy, let the 


12) Weimar, Briefe, I, 256. St.L., XXIa, 119. Mackinnon’s trans- 
ation. 

13) St.L., XV, 571 ff. Weimar, II, 6ff. Transl. by Mackinnon. — 
I cannot refrain from pointing out in this connection a fateful mistake in 
Mackinnon’s translation. After summarizing the earlier sections of the 
Acta Augustana down to the statement that without individual faith the 
sacrament of penance can only involve the recipient in damnation, he 
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Commonweal make the most of it. Luther rightly said: “For long 
they have molested John Reuchlin, and me they now molest for the 
new and resounding crime of having wished to be taught, of having 
sought the truth. And this in the Church, the kingdom of truth, in 
which it behooves to render a reason to all who demand it.” !4) 

It is said that this conference with the man of “distracted men- 
tality,’ who, however, was so much better versed in the Scriptures, 
moved the cardinal to devote more time and study to the plain Gospel 
than to the intricacies of Thomas Aquinas; that this in numerous 
instances led him into un-Catholie paths, to point out errors in the 
Vulgate, to reject the allegorical interpretation of the Bible, and, in 
general, to ignore tradition in critical questions, which involved him 
in bitter controversies with his Dominican brothers and the Sorbonne. 
He witnessed the emperor’s sack of Rome and had to pay a ransom 
for his own freedom; and he lived to see England sever communion 
with Rome, as the result, partly, of his own counsel to Pope Clem- 
ent VII on the validity of the marriage of Henry VIII and Katherine 
of Aragon. 

It is noteworthy that in the year of the great Open Bible Jubilee 
this anniversary of Cajetan was practically forgotten. 

TuHeEo. Hoyer. 
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(Hisenach Epistle-lesson for the Fifth Sunday after Easter.) 


Timothy, to whom this letter is addressed, had been left by 
Paul in charge of the large and influential congregation at Ephesus. 
Though still a young man, 1 Tim. 4,12, Timothy was by no means 
a novice. He had been a “work-fellow” of the apostle, Rom. 16, 21, for 
a number of years, had been entrusted with a number of important 
missions, and was one of the most trustworthy associates of Paul, 
Phil. 2, 20. In fulfilment of Paul’s prophecy, Acts 20, 29. 30, false 
teachers had arisen at Ephesus, perverting both the Law and the 
Gospel, 1 Tim. 1. There seems to have been a movement for the 


proceeds: “Moreover, in matters of belief the testimony of the individual 
conscience as the voice of God is supreme. ‘In the face of this supreme 
authority, ete.,’” as above. I find no statement like that regarding con- 
science as the voice of God in Luther’s letter. The text, after citing 
a great number of Scripture-passages, reads: “Jstae et multae aliae 
auctoritates, tam expresse, tam copiose, ducunt, cogunt, captivant me in 
sententiam, quam diwi.” Then follows the plea to the cardinal to have 
pity on his conscience (as above) and then this: “Ht stantibus his auctori- 
tatibus aliud facere non possum, nisi quod oboediendum esse Deo magis 
quam hominibus scio.” His auctoritatibus refers to istae et multae aliae 
auctoritates, and the translation of our St. Louis edition is no doubt cor- 
rect: “Und da diese Schriftstellen feststehen,”’ etc. 


14) Weimar, II, 6. 
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emancipation of women similar to that at Corinth, 1 Tim. 2, 8 ff. 
Apparently the congregation neglected public prayers, chap. 2, 1 ff. 
Paul, who had the welfare of all congregations at heart, 2 Cor. 11, 28, 
would undoubtedly have remained at Ephesus to aid Timothy in 
rooting out these dangerous errors and customs, since the influence 
of the important congregation at Ephesus still extended to all the 
congregations of Asia Minor; ef. Acts 19,10. But urgent matters in 
Macedonia had obliged him to leave Ephesus. Though he hoped to 
return shortly, yet, fearing a possible delay, he felt constrained to 
write a letter to Timothy in order to encourage him and give him the 
needed instruction enabling him to do his duty in the house of God, 
1 Tim. 3, 14. 15. 

After charging him to silence the false teachers, chap. 1, Paul 
proceeds to regulate the congregational life, especially public worship. 
We read: — 

“T exhort, therefore, that, first of all, supplications, prayers, inter- 
cessions, and giving of thanks, be made for all men,” v.1. It is evi- 
dent that the entire context, especially vv. 8.9, limits the prayer which 
the apostle has in mind to congregational prayer in public worship. 
Of course, what the apostle says of the nature and necessity of public 
prayer applies with equal force to the private prayers of the believer. 
The intention of the apostle cannot be that private prayers might 
be neglected so long as the congregational prayers were conscien- 
tiously offered. Yet, if the pastor must admonish his congregation to 
greater faithfulness in private, individual prayer, he should choose 
a different text. The apostle has in mind congregational prayer, 
a subject important enough in itself to deserve careful study. An- 
other point must not be overlooked. Paul does not speak of congre- 
gational prayer in general, but of congregational prayer for all men, 
public intercession. The Ephesians may have been quite diligent in 
praying as individuals and as a congregation for their own welfare; 
yet they evidently were in special need of being admonished to greater 
diligence in public intercession. It was one of the national traits of 
the Greeks to be inclined to clannishness, to regard the interest of 
their own community as paramount, to forget or neglect the general 
welfare of the nation, to regard all other nations as “barbarians,” 
hence beneath their dignity. This trait may have interfered with 
their obligation of praying for all men. Or the persecutions to 
which they had been subjected by their fellow-men, the mockery, the 
ridicule, the open and secret enmity, to which they were daily exposed, 
may have made them remiss in their duty. Above all, we need only 
to look into our own hearts and at our own sluggishness in prayer 
for others in order to realize the need of admonition, in the day of 
the apostle and in our own, that intercession, public, congregational 
prayer for all men, receive proper attention. 
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The apostle uses four different terms for intercessory prayer, and 
these in the plural, and in this manner “brings out the comprehensive- 
ness of such prayer and indicates the fulness with which congrega- 
tions are to address God.” (Lenski, EFisenach Epistle Selections, 
p. 595.) Hence the four terms do not denote four different kinds 
of liturgical prayers. They rather describe the general character of 
all congregational prayers. Such prayers are to have the nature 
of “supplications.” The word déjoi¢ means need, indigence, then 
a prayer in need, supplication. In all public prayers the congregation 
must never forget that they are supplicants at the Throne of Mercy, 
beggars before the God of grace, owing all that they have to the 
loving-kindness of their heavenly Father. While those for whom they 
pray may not recognize their need or, if they do, rely on their own 
resources, their own wisdom, science, power, riches, futile as these 
things are, Rev. 3,17, the Christian congregation should in all their 
prayers remember Jas.1,17 and, humbly confessing their own indi- 
gence and helplessness, supplicate the Father in heaven that in His 
tender mercy He grant all that they themselves and those for whom 
they pray may need. This knowledge, that we are supplicants, will 
prevent the mistaken notion that our prayers are meritorious, means 
of grace. They are no more than the cry of the needy heart con- 
vinced of its own need, as little able to confer blessings as the plea 
of the beggar will enrich him. 

Congregational prayers are to be “prayers,” zgocevyai. This 
word, also in classic Greek, is the usual word for worshipful prayer, 
prayer in so far as it is addressed to God. In all prayers the Chris- 
tian congregation should keep in mind that they are dust and ashes, 
that God is the Supreme, the Just, the Holy One. Not like presump- 
tuous beggars, who feel that the world owes them a living, should the 
congregation appear before God and demand as their right that God 
instantly and exactly as they demand fulfil their slightest wish. Nor 
are they to pray in the manner of malcontents, voicing their dissatis- 
faction with the government of God, whining and complaining over 
an alleged injustice, criticizing His ways and finding fault with His 
judgments. Rather, recognizing the absolute supremacy and _ sov- 
ereignty of Him who says, I AM THAT I AM, silencing their own 
misgivings, with due reverence and proper awe, they are to approach 
the throne of the Most High, ready to submit themselves absolutely 
to His holy will and judgment. 

Yet this veneration should not cause the congregation to dread 
the hour of prayer and to fear to approach their God. While con- 
stantly aware of the sovereignty of the Lord, the congregation should 
at the same time come to God with that utmost confidence and 
familiarity which characterizes the manner in which loving children 
accost their loving father. That is implied in the third expression 
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for prayer used by the apostle, “intercessions.” The word évrevéic 
occurs only here and chap. 4, 5, but is of frequent occurrence in 
classic Greek, denoting a happening together, falling in with another 
for the purpose of visiting, interviewing, conversation, indicating 
frequently a familiar, confiding access. The congregation fall in with 
God at the appointed trysting-place, their house of worship, pour out 
to Him all their own and their neighbors’ sorrows and perplexities, 
bring to Him all their needs of body and soul, talk them over with 
the heavenly Father, interview God, ask His opinion, and then, after 
He has in His holy Word, written for our learning, Rom. 15, 4, pre- 
sented His views, the congregation, trusting that their Savior-God 
will never leave them nor forsake them, that He will do according to 
His good and gracious will, leave with childlike trust and confidence 
all their worries to His loving providence. A beautiful example 
of such érevéic is found Eph. 3, 12—21. As Paul there closes his 
prayer with a hymn of thanksgiving, so every prayer of the congre- 
gatior. should be permeated, saturated, with gratitude, styagcotia, 
says the apostle. Gratitude is one of the characteristics of Christian 
prayer — gratitude for past favors innumerable; gratitude that we 
are living among men, thus being given an opportunity to show our 
love toward our Father by serving our brethren, our fellow-men, in 
their physical and spiritual needs; gratitude for our government, 
that we are not living in a state of anarchy; gratitude for such 
gifts as the Lord will in response to our prayer choose to grant us, 
no matter what their nature; gratitude which, though it sees no way 
of help, still is so confident of God’s aid that it thanks God for it 
even before it arrives. Cf. Ps. 43, 5. 

Such humble, worshipful, confiding, thankful prayers should be 
made for all men. That naturally includes our own congregation 
and all its individual members, especially such as are in particular 
need of congregational intercession. Yet as surely as we should love 
our neighbor as ourselves, Phil. 2,4; Gal. 5,18, so surely is it the 
duty of the Christian congregation to include all men in their prayers. 
Not only the individual, but also the congregation is taught to pray: 
“Our Father who art in heaven.” Congregational prayer must be 
cosmopolitan, world-wide in its scope, not limited to any one indi- 
vidual, nor to one congregation, nor to the synod, nor to the Lutheran 
Church, nor to one country, nor to one race. No; while including 
all these, it must extend farther, comprehending in its loving embrace 
all the children of men. 

“For kings, and for all that are in authority, that we may lead 
a quiet and peaceable life in all godliness and honesty,” v.2. The 
threatening attitude which Roman officials took over against the 
Christian religion may have caused many a congregation to become 
remiss in their duty to pray for their government, which duty already 
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in the Old Testament and by Christ Himself had been made incum- 
bent on all children of God, Jer. 29,7; Matt. 5,44. At least the 
apostle finds it necessary that the Christians be urged not to overlook 
nor neglect this important matter. The plural “kings” indicates that 
Paul had in mind not only the Roman emperor then living, but all 
kings within and without the Roman realm. He knew that the Gospel 
in ever-increasing measure would be preached far beyond the con- 
fines of the Roman Empire, throughout the world. The anarthrous 
Baotkéwy brings out the qualitative force of the noun: any one who 
has the quality of a king, occupies that position which a king held 
among the Romans, be he called king or czar or president. Nor are 
only supreme rulers to be included in congregational prayer. Such 
prayer is to be made for all that are in authority, izeoozn, superiority, 
elevation over others. From the highest ruler to the lowliest officer, 
all civic authorities are to be the objects of congregational prayer. 


These prayers are to be made for all men and officials, 67é0, 
over them, so that our prayers as a guarding, protecting shield inter- 
vene, come between them and harm. In response to our prayers 
God, who has commanded us so to pray and promised to hear us, 
will bless those for whom we pray. Cp. Gen. 18,16—33. This is the 
next thought brought out by the apostle. “That we may lead a quiet 
and peaceable life in all godliness and honesty.” Grammatically 
iva might indicate either the purpose, the intention of the prayer, 
or its object and content. In this latter sense the word iva, which was 
originally a final conjunction, is used very frequently in later Greek. 
In our text we may see how readily the final sense would develop into 
the objective use. If we pray for the purpose that we may have peace, 
we naturally make peace the content of our prayer. — The two terms 
quiet and peaceable are practically synonymous, denoting that tran- 
quillity and peace which enables one to settle down, to live safely 
and securely; by no means indolence (ep. 1 Thess. 4,11), but a quiet 
which permits one to follow one’s business and profession without 
fear of disturbance from any enemy within or without one’s country: 
settled conditions politically, socially, financially. Such quiet, peace- 
able times usually are times of plenty, prosperity, wealth, and fre- 
quently these riches are made the chief object of pursuit during such 
periods. Instead of thanking God for these times and making use 
of them for the glory of God and the welfare of their neighbor, men 
only too often abuse them by madly chasing after wealth, the deceit- 
fulness of riches leading them into every possible sin and crime, thus 
undermining the very peace and tranquillity which enabled them to 
carry on their business profitably. Cp. Deut. 32, 10—20; Ezek. 16, 
49. 50, the history of the twentieth century. This quiet and peaceable 
life is rather to be led in all godliness and honesty. Godliness, etcéBea, 
that piety towards God of which Paul speaks so frequently in his 
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pastoral letters — the godliness based on the mystery of the incarna- 
tion of the Son of God and His substitutionary work, 1 Tim. 3, 16 and 
engendered in the lives of men by the doctrine that promotes, the 
truth which leads to, godliness, 1 Tim. 6,3; Titus 1,1, even the Gospel 
of Christ crucified; the godliness to which are given most precious 
promises, 1 Tim. 4, 8. Honesty, oeuvdrys, gravity, honorableness, 
especially in one’s conduct toward one’s fellow-men. As Paul himself 
strove to have a conscience void of offense not merely toward God, 
but toward men as well, Acts 24,16; 1 Cor. 10, 32. 33, so the purport 
and purpose of the congregational prayers should be that we, 7. e., all 
men for whom we pray, may lead a life acceptable to God and ap- 
proved of men, Rom. 14,18. Since times of war and persecution may 
make such godliness difficult for man, we pray for peace and quiet; 
and in order that quiet and peace may everywhere prevail, Ps. 85, 9 ff., 
we are to pray for all men, for all rulers especially. Such prayer will 
not be in vain. 


“For this is good and acceptable in the sight of God, our Savior,” 
y.3. Kadcyv, “excellent in its nature and characteristics and therefore 
well adapted to its ends.” Thayer. Congregational prayer for peace 
is good, excellent in the sight of God; it is a prayer as it ought to be, 
a prayer flowing not from a selfish heart that has regard for its own 
welfare only. It proceeds rather from a heart filled with that true 


love toward the fellow-man which God demands and which is a sure 
evidence of that faith in Christ Jesus without which nothing can 
please God. Such congregational prayer for peace is pleasing to God 
at all times, whether they be times of quiet or of trouble. Though 
also troublous times are of His making, sent by Him for good and 
wise purposes, nevertheless it is not sinful to ask God to restore peace 
and quiet to our country and to spare his people in times of perse- 
cution. Though Paul is willing to suffer, 2 Tim. 1, 12; 2, 9—13, 
though Christ expects all His followers to take up His cross, yet it 
is not inconsistent with the willingness of Christians to endure hard- 
ships nor with the will of God that they suffer tribulations if Chris- 
tian congregations and individuals pray for the abatement of perse- 
cutions, the reestablishment of peace. Cp. Paul’s example, Acts 
26,29; Phil. 1,19—26; Christ’s example, Matt. 26,39. And in our 
text we are directly told that such prayer is good, excellent in its 
nature. It is good also since it is so well adapted to its ends. It is 
not in vain. The apostle says that it is acceptable in the sight of God. 
God will gladly receive our prayer, will hear it, and since it is a good 
prayer, will send times of quiet and peace in response to our prayers. 
Public intercessions, prayers for others, will redound not only to the 
benefit of those for whom we pray, they will be of untold blessing to 
us also. God will include us in the streams of blessings which in 
response to our prayers He pours out on those whom we included in 
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our petitions. Ought congregations ever to be guilty of neglecting 
prayer so profitable? 

In order to make us the more willing to pray for all men, the 
apostle calls to our mind the fact that God is our Savior. While in 
1 Tim. 1,1 the order is “God, our Savior,” stressing the Godhead of 
our Savior, here the order is, “our Savior, God,” stressing especially 
the saving love of the God of power. Needless to say, the reference 
in both passages is not to Jesus, but to God as the Author of our 
salvation. God is our Savior. He has made our salvation possible 
not only in theory, but in fact. Ought we not gladly to do what this 
God asks us to do? Ought not every congregation willingly pray for 
all men, for all rulers, since such prayer causes pleasure and satis- 
faction to Him who has done so much for us? 

God expects nothing unreasonable from us when He asks the 
congregation to make intercession for others. We should merely 
follow His own example of unselfish, universal love. This is the 
thought brought out in the next verse. “Who will have all men to 
be saved and to come unto the knowledge of the truth,” v.4. God will, 
Pele, is determined, resolved, purposes, to save. The context makes it 
imperative to take this word in the sense of eternal salvation through 
faith in Christ Jesus, that salvation which begins in this world, Eph. 
2,5; Titus 3,5; 2 Tim.1,9, which is perfected in the world to come, 
1 Tim. 2,15; 2 Tim.4,1. In our passage, as, e.g., in 1 Tim. 1,15; 
4,16, it includes both present and future salvation. God is deter- 
mined to save men, sinners, who of their own free will chose Satan 
to be their ruler. It is His purpose that they be rescued from the 
slavery of sin and sorrow, of darkness and death, that they be trans- 
lated to His kingdom of holiness and happiness, of light and life. 
God is determined to save all men. His loving-kindness embraces all 
human beings. His saving grace extends to every individual. Whoso- 
ever is dy8owzxos is included in God’s determination to save. This 
determination is not an absolute decree, it is a determination to save 
in a certain order. Man should be saved by coming to the knowledge 
of the truth, of that truth which is Christ Jesus, John 14, 6, which was 
revealed in Christ, John 1, 14, by Christ, John 8,32; 18,37, who is the 
Author and Source of truth, John 1,17. This truth, this saving Gos- 
pel, is to be preached to men dead in trespasses and sin; and by this 
Gospel all men, spiritually dead, should come to the knowledge of the 
saving truth. Hence, neither is the preaching of the Gospel to be 
restricted to any one class of men or to any individuals within a class, 
nor is the efficacy and sincerity of this Gospel call changed in any 
one instance, no matter to whom it is preached; it is always preached 
for the purpose, with the determination on the part of God, that 
through such preaching the person addressed be saved. In order to 
remove every vestige of doubt as to the universality and efficacy of 
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God’s saving grace and consequently to drive home the more forcibly 
the necessity of praying for all men, the apostle adds an incontro- 
vertible proof for the universality of grace. 

“For there is one God and one Mediator between God and men, 
the Man Christ Jesus, who gave Himself a ransom for all, to be testi- 
fied in due time,” vv. 5.6. The Savior-God revealed in Scripture and 
worshiped by Christians is one God, and this one God has but one 
plan of salvation, salvation through a Mediator appointed by Himself, 
a Mediator working out salvation for all men, and thus mediating be- 
tween God and men. For the meaning of the word mediator cf. Deut. 
5,5, where also the need of a Mediator is brought out, as man is afraid 
of God, being a sinner; see also Deut. 5,22—31; 18,16—19. This 
Mediator stands between God and men, not merely between God and 
Tsrael; His mediating office is universal. There is no article before 
év8omnxwyv, indicating the qualitative force of the noun, every being of 
the nature, quality, of man, be he Jew or Gentile, black or white, cul- 
tured or barbarian; as long as he has that one quality of being a human 
being, there is for him a Mediator between God and himself. This 
Mediator is Jesus Christ, that Babe of Bethlehem called Jesus and 
Christ by messengers from on high, Luke 1,31; 2,11; that man dying 
the death of a criminal on Calvary; cf. John 19,19. His very name, 
half Hebrew, half Greek, indicates that He is to be the anointed 
Savior both of Jew and Gentile. This Mediator, the Christ, anointed 
by God Himself, Ps. 45,8; Acts 10, 38, to be Jesus, the Savior, Matt. 
1,21, this God-appointed Savior, is a man. Again the anarthrous 
noun stresses the qualitative force. Hence this Mediator could, like 
men, for whom he was to mediate, be subject to the Law of God, 
which was given not to God nor to angels nor to animals, but to man, 
to be fulfilled by man. Hence He could also, like man, be tempted, 
suffer, die, Heb. 2,14—18; 4,15. Yet, though a true man, He was 
not, like those men for whom He was about to mediate, a sinner. 
In that case He would have needed a mediator for Himself. The 
angel called this Jesus “that Holy Thing, the Son of God, the Son 
of the Highest,” Luke 1, 32. 35, and this Christ “the Lord,” Luke 2, 11. 
Jesus Christ, the God-appointed Mediator, is the God-man. There- 
fore He could do what He was appointed to do as Mediator — not 
merely plead for His fellow-men, but establish a basis for the recon- 
ciliation of God and man. This Mediator is He “who gave Himself 
a ransom.” Adreoy designates the price paid for redeeming any one, 
freeing him from some obligation or punishment. Note Num. 3, 
45—51, where Avzea is used as the translation for the Hebrew }i"B 
and d»té for the Hebrew nnn, v.45. The Levites are to be taken as 
substitutes for the first-born, while the ransom money for the super- 
numerary children is to be paid to the Lord in order to free these 
children from the obligation to serve in the Tabernacle; cf. Num. 8, 
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14—19. Ex. 21,30 the 113, LXX: jdzoov, was given instead of the life 
of the owner of the ox that had gored a man. Num. 35, 31. 32 forbids 
the taking of satisfaction, Adtgov, 1B3, instead of the life of a mur- 
derer. There can be no doubt as to the meaning of dve/ and dirooy. 
It is the giving of a substitute, a ransom, in order to free a person 
from some obligation or punishment, which must be rendered or paid 
unless a substitutionary ransom is given. In this well-established 
sense the word is used by the apostle. The dvi only serves to 
strengthen the idea of substitution. What did Jesus give as a sub- 
stitutionary ransom? He gave “Himself,” His own person, the God- 
man. As man He could fulfil the Law given to man and suffer those 
penalties which man was to suffer because of his sin. As God He 
could do this work perfectly and for all. His mediating work there- 
fore consisted not only in pleading for grace, but in actually recon- 
ciling God and man. Cf. Heb. 9,15; 12,24. In order to stress once 
more the substitutionary character of this mediation and its univer- 
sality, the apostle adds the final word, for all men. For, izéo, 
literally, over all men. His dyztédvzoov is His own person. This His 
own person He places over man, doing what man must do, for him, 
so that God sees the deed only of His own Son. This His own person 
He places over the sin of man, so that God sees not the sin of the 
sinner, but the righteousness of the Mediator appointed by God Him- 
self. This His own person, stricken, smitten and afflicted, He places 
over man, so that God’s justice, which demands full retribution to be 
made, is satisfied. Thus man is ransomed, freed from the obligation 
of fulfilment of the Law, from the guilt and the punishment of his sin. 
This is the work which Christ accomplished as the Mediator for all 
men, and this work is not to be kept secret; it is to be “testified in 
due time,” so that all men may hear of it. To the knowledge of this 
testimony, this truth, all men should come according to the will of 
God, and by this knowledge all men should be saved. That is the will, 
the determination, the purpose of God — full salvation for all men. 
Like father, like children. If the Father in heaven provides for the 
salvation of all men, shall not we, His children, the congregations of 
His elect, include in our prayers the temporal and eternal welfare 
of all men? 


The pastor ought to welcome the opportunity offered by this text 
to call the attention of his congregation to this important phase of 
congregational life, public prayers and intercessions. How often are 
the prayers in the form of hymns sung in a lifeless, perfunctory 
manner! How often are the collects and prayers neither congrega- 
tional prayers nor even prayers, the pastor being the only one partici- 
pating, and he hurrying through the prayers as quickly as possible. 
Pastors and congregations stand in need of the admonition which the 





Di8pofitionen itber die altfirdlidhe Cvangelienreihe. 865 


text furnishes in so abundant and convincing a manner. The pastor 
may choose as his theme: An Apostolic Admonition to Congrega- 
tional Prayer. 1) It teaches us the proper manner of such prayer, 
vv. 1.2. 2) It shows the true motive for such prayer, vv. 3—6.— 
When Is Congregational Prayer Good and Acceptable to God? 
1) When it is prayer, v.1. 2) When it is congregational prayer. 
3) When it is intercessional prayer, vv. 2—8.— Why Congregational 
Prayer? 1) God’s command, vv. 1. 2. 2) God’s promise, vv. 2b. 3. 
3) God’s example, vv. 4—6. — In the introduction the pastor may call 
attention to the present troublous times, warn against putting the 
blame on God or only on others. Apply Lam. 3,40. Congregation 
as congregation shares in general guilt. Our Share in Causing 
These Troublous Times. 1) Have we prayed for all men and for all 
in authority? 2) Have we supplemented such prayer by the testi- 
mony of God’s saving grace? 3) Have we sustained such testimony 
by a life of godliness and honesty? In the conclusion admonish to 
repentance and faithfulness in congregational duties. The same 
thoughts might be carried out positively under the theme, What can 
the Congregation Do to Restore Good Times? THeEo. LaEtscu. 
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Dispofitionen iiber die altfirdlide Cvangelienreihe. 


Mijericordias Domini. 
¥oh. 10, 12—16. 

Lewbten Sonntag wurde JEfus dargeftellt als der herrlice Sieges- 
fiirft, Der aus dem offenen Grab uns die fojtlichjten Gitter mitbringt. 
Heute ftellt er jich Dar unter einem Bilde, da3 allgemein fiir eins der 
{cinjten in der Schrift gehalten wird. Schon vor fjeinem Tode hat er 
fi den guten Hirten genannt; doch wird diefer Name auch mit feiner 
Wuferftehung in Verbindung gebradht, Hebr. 13, 20. 


JEjus der gute Hirte. 
1. Er laRt fein Leben fiir uns, feine Sdafe. 
2. Gr erfennt un8 als die Seinen. 
3. Er tragt herglidhe Sorge, aug die gerftreuten 
Sdhafe gu fammeln und heimgufiihren. 


1. 

B.12. Das ijt der herrlichjte Berwcis der Hirtenliebe YEfu. Die 
Sdhafe in Yoh. 10 find durdhweg die glaubigen Kinder Gottes, die durch 
die Tir, Chriftum, in den Schafftall der Kirde cingehen. Gegenfas die 
Unglaubigen, B.26. iir die Schafe lakt der gute Hirte fein Leben. 
Er fah unfern Jammer. Der hillijhe Wolf war unter die Menfdjenz- 
herde gefallen, hatte fie in Sitnde und Verderben geftiirgt, Pj. 51, 7; 
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Joh. 3,6; Eph. 2,3; alle bon Gott abgefallen, verirrt, vom Teufel erz 
hafdt und gerftreut, Sej.53,6. Der gute GHirte verlieR feinen Him- 
melsthron, nahbm Knedtsgejtalt an, fampfte, wie einjt David mit dem 
Rowen und Varen, fiir uns, jeine Schafe, um uns aus dem Rachen des 
hollijdjen Wolfes gu erretten. Wie fauer ijt ihm fein Rampf geworden! 
Verfuchung in der Wiifte, Verfolgung von feiten der Feinde; Gefangenz 
nahme, TodeSurteil, Kreugestod. Mit Freuden gibt der gute Hirte fein 
Leben zum Gchuldopfer fiir unfere Giinden. Go iiberwindet er den 
Wolf und errettet die Sdhafe. Das wird durch feine Wuferjtehung bez 
twiefen. Gewiz, BEfus ijt fein Mtietling. Wie fonnten wir vergeffen, 
toa er fiir un3 getan hat! Wie fonnten mir einem andern angebhiren 
wollen! 9 


@.14.15a. Cin guter Hirte fiihrt feine Herde. Er fennt jedes 
Saf, jede3 Lamm, twcif, wie ein jede3 behandelt werden mugB. Er ruft 
fie alle bei ihrem Namen, twabhlt fiir fie die Weideplabe, die HGiirden und 
Stallungen au; geht vor ihnen her, ruft fie, damit fie ihm folgen. 

So fennt unfer guter OHirte un3, jeine Schafe; er fennt uns als 
Die Seinen, die er fich gu feinem Cigentum erivorben und gu fich ge- 
gogen hat aus groger Gitte. Cr geht taglic) mit un3 um und erhalt uns 
in feiner Gemeinfdaft vermittels feiner Stimme, feines Wortes. Wie 
ex dDen Vater und der Vater ihn fennt, fo fennt er uns. Go innig, fo 
ftarf ijt DaS Band, das ihn mit feinen Schafen berfniipft. — Er hat uns 
gemacht, und nicht tir felbjt, gu Schafen feiner Weide, Pj.100; Fob. 
15,16; 13,18. Durch die Taufe hat er un3 in feine Gerde aufge- 
nommen. Qn Rirde und Haus redet er aufs Viebevollfte mit uns in 
feinem Wort, unfers Fupes Leuchte, Pj. 119,105; 23,2. Woh! lakt 
er un$ bisweilen tmandern im finftern Tal der Anfechtung, gang anders, 
al3 wir e3 ertwarteten; aber er ijt auch da bei und, richtet fein Sirten- 
amt aus, um un3 auf rechter Strage in die himmlijden Hitrden zu 
fiihren. 

Gein Crfennen ijt ein liebevolles Crfennen. Alle feine Fiihrungen 
find getragen bon feiner ewigiabrenden Hirtenliebe. Cr forgt fiir ein 
jedeS feiner Sdhafe, Oefef.34,15.16; Bef. 41,10; uf. 12, 32. 


3. 

B.16. Hier redet der HErr bon den Shafen aus den Heiden. 
Diefe Sdhafe gehiren ihm fdjon, noch ehe er fie hergufiihrt, nit wegen 
einer ihnen innetwohnenden guten Befdaffenheit, fondern twegen der 
gottliden Crwahlung, Rim. 11,28; Cph.1,4.5; Apoft.18,10. Der 
Err fennt fie als die Seinen, noch ebe fie ihn fennen, und feine herg- 
lide Sorge ijt, fie, die nocd gerjtreut find, gu fammeln. Das tut er 
durd feine Stimme, fein Wort, wodurd) er die verirrten Safe getwinnt 
und befehrt, Cph. 2,13; Marf.16,15.16; Offenb.14,6. Dap aud 
twir, deren Vorfahren blinde Heiden waren, nun befehrt find, ijt gang 
und gar das Werk des guten Hirten FEfus. So wadhft und mehrt fid 
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die Herde Chrifti. C3 wird cine Gerde und cin Pirte fein. Die 
Sdafe aus FSrael und die Schafe aus den Heiden hangen dem einen 
guten QSirten an und find im Glauben untereinander eins. (Luther, 
XI, 792. 793.) Diefe feine cine Herde fiihrt der Hirte endlich heim. 
Selig, wer diefen Hirten im Glauben erfennt und fejthalt, Offenb. 
7,14—17. Wift du ein Schaflein feiner Herde? suferlich haft du oft 
feine Stimme gehirt, aud) heute wieder. Haft du darauf gehdrt und 
deinen Girten angenommen? RKennjt du feine Stimme? O médteft 
du feiner Stimme folgen, damit du einjt aus der Hand des guten 
GHirten die Krone de3 Lebens empfangft! e- ©. Eggers. 


Jubilate. 
Yoh. 16, 16—23. 

Geld und Gut, Philofophie und Wijfenfchaft und die ungabligen 
andern bergangliden Dinge, nach denen die Menfden hajden und auf 
die fie fich verlafjen, find fcbledte, jchlieblich gar feine Trojter gegen das 
grofe und mannigfaltige Elend der Menjden. Die Welt und ire 
Kinder bleiben dDarum ungetrojtet, tocil fie feinen hinreichenden Trojt 
haben. — Wir Chrijten haben auch Triibjal, mehr Triibjal und Triibfal 
anderer rt als die Welt, Pj. 73,138.14. 21.22; Apojt. 14,22; Eph. 
3,138; Offenb. 7,14. Wir find nicht ohne Trojt. Wher ijt der uns anz 
gebotene Trojt hinreidend? 2 Ror. 1,5. 


Der Auferftandene unfer Trot in aller Triibjal. 

1. Die Triibjal ijt fo grok, daf® fein anderer als 
der Wuferjtandene unjer Trojt fein fann. 

a. Die Triibjal ijt grok. Die im Grundtert gebraucdhten Worter 
zur Befehreibung der Triibjal: ,,tweinen”, namlid trauern und jammern 
wie Dagumal die Duden bei Begrabniffen, und ,,heulen”, namlid& laut 
auffereien und anbaltend jcdhlucdgen, und ,traurig fein”, namlid ge- 
qualt werden mit nagendem Gram, tweifen hin auf eine qrope Triibfal 
und in ihrer Reihenfolge auf einen Fortfdritt bis zur auferften Triibfal 
und Not. Sie wird nod gefteigert dDurd die Freude der Welt, die fich 
alg Schadenfreude den Diingern gegeniiber aupert und in Verfolgung 
augartet. Die armen Viinger! Dunfle Stunden find ihnen prophegeit, 
und fon fennt ihre Ungjt feine Grengen. Btwar foll die Triibfal nicht 
lange twwahren, aber eine ungemein heftige fein. — €3 handclt fich bier 
nidt um irdifde Dinge, etwa RKranfheit, Familienangelegenheiten, 
Geldverlujt, fondern um YEjum, ihren Meifter und Heiland, und um 
feinen Singang zum Vater. Die Tritbfal hangt mit feiner Perfon und 
feinem Werk gufammen. Gie tritt auf als ein fdmerglider WAbfchied, 
alg Berlujt, denn BEfus geht von ihnen; als eine Cnttaujdhung, denn 
ihre fleifdliden Hoffnungen find gerfdjmettert; als Sdhmacdh und 
Shande, denn die Welt wird fic) freuen; fie wird bermehrt durd ihre 
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Unwijfenheit, V. 18.23. — Wer hat Trojt fiir fie? Menjfden? Gie 
felbjt fiireinander? Mein, dies eine erfennen fie: JCfus ijt uner- 
feblich. liebe er bei feinem Hingang auf immer aus, bliebe er im 
Grabe, dann ware feine Linderung ihres Schmerzes miglich, fein Trojt 
hinreichend. Die Triibjal ijt fo grok, dak fein anderer als YEjus, und 
atoar BEfus als der Wuferjtandene, ihr Troft fein fann. 

b. Wir fonnen uns in die Lage der Yiinger hineindenfen, weil aud 
wir Chrijti Viinger find. Bon Weinen und Heulen und Traurigfeit 
fonnen wir aus Crfabrung reden. Oft machen wir unjere Tribjal 
groger, weil wir nicht allezeit JEfum und fein Werk vor Augen haben. 
Erfahren wir dabei noch den Hohn und Spott der Welt, dann fcheint uns 
das Mah der Triibjal voll gu fein. Wber das ijt nicht die gripte Triibfal. 
Dieje tritt erjt Dann auf, wenn e3 un jceint, als ob JEfus uns nicht 
nur einen fleinen Wugenblic, fondern gang und gar verlajfen habe. 
Wes aber ift gu ertragen mit FEju; aber ohne ihn ijt nichts gu erz 
tragen. Gei e3 Hebr. 12, 5.6 oder Rim. 8,35. 36, in feinem Fall 
fonnen tir ohne SEjum im Glauben fejt bleiben. Gollen tir twirflid 
getroftet werden, Dann mug SCjus uns Trojt darreiden; feine Perfon 
und Werf mu unfer Trojt fein, weil der Helfer groger fein mup als 
die Not. Der AWuferjtandene allein fann unjer Croft fein. 


2. Der Auferjtandene ift fo grok, da er alle 
unjfere Tribjal in Freude verfehrt. 

a. Er hat uns dies verheifen. Bnbhalt feiner Verheipung: froh- 
TicheS Wiederfehen. Bhr werbdet mich wiederjehen, V.16; ich will eu 
twiederjehen, BV. 22; darum gegenfeitige Freude; immertwahrende Her- 
gensfreude, BV. 22. Bhre Frucht: reiche Erfenntnis feiner Perfon und 
feines Werkes, V. 23. Jor Grund: JEfus geht gum Vater, VB. 16; 
Rim. 4,25; 8,34; 1 Soh. 2,1. 2. 

b. Mit diefer alles Heil umfafjenden Verheifung troftet der HErr 
feine Singer. Die Verheifung dreht fic um ihn und die erfolgreice 
Ausfiihrung feines Werfes. Ohne ihn und fein Werf mare nirgends 
wahre Freude gu finden, twweder in Beit nod in Cwigkeit. Die Ver- 
heigung jebt boraus und jebliekt in fich feine Wuferftehung, V.16. Um 
fie zu erfiillen, mugB BEfus jo grok fein, dDagR er auch den Tod iiber- 
twindet. Das hat er getan. Cr ijt auferftanden; er hat betwiefen, dak 
ex fo grok ijt, Dag er alle feine Verheigungen gewif halten fann, uf. 
24, 46.47. SGfus ijt mahrer Gott. Wir haben Gott gum Troft. 
Rf. 73, 1.25.26; 109,21. Gr ijt unjer jtarfer Trojt, Hebr. 6,18, und 
fein Wort ijt unjer ewiger Trojt, 2 Theff. 2, 16. 

c. Man betweije nun, daB der Wuferjtandene fo grogR ijt an Madht, 
Weisheit und Gnade, dak er alle unfere Triibfal in Freude verfehren 
fann und berfehrt, indem man Hintveift auf die Freude und freudenvolle 
Tatigfeit der glaubigen Viinger nach Chrifti Wuferjtehung; auf die 
Freude, die auf die Reformation der Kirde folgte; auf die Freude, die 
man wwabrnimmt an den Befehrten auf unfern Miffionsfeldern, wo wir 
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den Wuferftandenen verfiindigen; auf dic Freude in unfern Gemeinden, 
die fie auf neue befeelt; fchlieplic) auf den unermefliden Troft, die 
unaus{precdlide Freude, die untriiglide Hoffnung, die dem eingelnen 
glaubigen Chriften guteil wird in leiblicer und geijtlider, in fleiner 
und groper Not. Nicht nur lindert Chriftus den Sdhmerzg, nicht nur 
entfernt er ihn, fondern er verwwandelt ifn in Freude. Diefe Ver- 
wandlung ijt iiberall diefelbe; denn fie griindet fich eingig und allein 
auf Chrifti Hingang zum Vater. (Lied 104; 105, 12; 108, 4.) 2 Ror. 
1,20; 4,17. 18. G. §. Smufal. 


Cantate. 
Joh. 16, 5—15. 

Cine Wartegeit waren fiir die Apojtel die Wodhen siwifden FCju 
Wuferjtehung und dem erften Pfingjtfejt. Wie wir jebt Dem Rommen 
SGEfu, das unfjere Heimbholung bedeutet, entgegenfehen, fo follten ihre 
Gedanfen gerichtet fein auf etwas Grokes, das fich bald ereignen twiirde: 
die ihnen von Chrijto verfprodene Gendung de3 Heiligen Geijtes. 
Davon redet unfer Text. Er bereitet un trefflich auf das Pfingftfeft 
por. SEfus fagt hier nicht blog, dagB er den Heiligen Geijt fenden 
werde, fondern auch, tarum er das tun twolle. 


Bu weldhem Zwek wollte GEjus den Heiligen Geift fenden? 


1. Der GHeilige Geijt follte der Troifter der 
Singer fein. 

2. Er follte die Welt ridten. 

3. Er follte die Viinger in alle Wahrheit leiten. 

4. Er follte FEfum verherrliden. 


1. 

Der GHeilige Geijft, den BYEfus fenden will, wird ausdriidlid der 
Trojter genannt, V.7. Go auch fcon Kap. 14,16 uf. 1 Yoh. 2,1 
wird dasfelbe Wort von Luther treffend mit Fiirfprecher iiberfebt. Der 
Geilige Geift follte der Helfer, der Fiirfprecher, der Apojtel fein in den 
gropen Wufgaben, den Gefahren und Verfolgungen, die ihnen bebvorz 
ftanden. 

SEfus war jelbjt der Helfer jeiner Fiinger in allen Noten getwefen. 
Nun follte feine fidjtbare Gegenwart ifnen entgogen merden. Aber 
nicht follte das bedeuten, daf fie ohne Veijtand daftehen miirden. Ym 
Gegenteil, ein macdhtiger Helfer, der in ihnen twohnen wiirde, follte ihnen 
bon dem berherrlidten Chrifius gefandt werden. 

Wir find in derfelben Lage wie die Viinger nach der Himmelfahrt 
SEfu. Bhn, an den wir glauben, den wir innig lieben, fehen wir nidt. 
/ Wir wandeln im Glauben und nist im Schauen.” Dem meifen Welt- 
find, dem Vernunfiglaubigen, fommt da3 alles fehr toridt bor. Die 
hriftlide Kirche fdheint einem Schiff gleich gu fein, da8 feinen Steuer- 

24 
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mann verloren hat, einer Armee, deren General verfdwunden ijt. Der 
eingelne Chrift wird von den Flugen Oberften diefer Welt angejehen wie 
ein Waifenfind, das durd) de3 Vaters und der Mutter Tod allen Halt 
berloren Hat. Vgl.14,18. Uns fommt e3 vielleicht auch felbjt oft fo 
bor, als hatten fie recht. 

Aber wie verfehrt ijt doch diefe Anficht! Cin Helfer, ein Fiir- 
fpreder, ein Berater jtcht den Chrijten gur Seite, der werte Heilige 
Geijt. Man fann ihn nicht fehen. Aber ijt nur das wirflid) vorhanden, 
twas man fehen fann? 8 ijt eine jeiner Cigenfdaften, dah er unfidt- 
bar ijt; dDarum heift er der Heilige Geijt. Schon auf dem Gebiet des 
menfdliden Wiffens ijt e§ Torheit, die Sidtbarfeit ciner Gace gum 
unerlapliden Betweis ibrer Crijteng gu maden. Bgl. die Cleftrizitat. 
Der Heilige Geijt beweijt fein Dajein durd feine Tatigfeit, indem er 
als Freund, Helfer, Fiirjpreder in den Chrijten twirkt. Man denfe an 
den OHeldenmut der erjten Chrijten und der chrijtliden Miffionare aller 
Zeiten. 

Das tut er allerdings nicht ohne Mittel. Wer feine Kraft nidt 
berjpiirt, ijt gewif nicht treu im Gebrauch der Mittel, der Gnadenmittel, 
Wort und Saframent. Val. Joh. 6,63; 3,5; 1 Ror. 12, 13. 

Wir haben eS hier mit einer iiberaus widtigen Wahrheit zu tun. 
Wenn fo viel Schwachheit, Zaghajtigfeit, Weltjinn, Miidigfeit, Mangel 
an Treue fic) bei uns breitmacht, fommmt e3 nicht daber, dak der Trofter, 
der Berater, der Helfer, der uns immer feine ftarfe Gand bietet, von 
un3 zur Seite gejdjoben tird? 

2. 

Der Heilige Geijt wird aber auch der Welt gegeniiber etwas tun. 
Er wird fie jtrafen, das Heift, itberfiihren, und gwar gunadhft der 
Giinde des Unglaubens gegen Chriftum. Der GHeilige Geijt wirft im 
Wort, ob BEfus angenommen wird oder nicht. Wer ihn nit anz- 
nimmt, dem twird twenigftenS ein Stachel ins Herz gedriidt, und ihm 
wird gegeigt, DaB er mit feiner Veriverfung FCfu fiindigt. Der Un- 
glaube wird hier hingeftellt als die Crafiinde, das Grundiibel. 

Der Heilige Geift wird ferner die Welt iiberfiihren in bezug auf 
Die Geredhtigfeit. Cr wird ihr far zeigen, dah Chriftus durch fein 
Leiden und Sterben twirflich Geredhtigfeit bereitet hat. Freilich twird 
DiefeS Beugnis deS Heiligen Geijtes in fehr vielen Fallen nicht an- 
genommen werden; aber jo gewaltig wird er im Wort auf die Herzen 
eintwirfen, dak die Wahrheit der Cvangeliumsbot{daft von der Verz 
gebung der Siinden in Chrijto auch an den Herzen der Unglaubigen fid 
al3 unividerleglich begeugen twird. 

Wud) in begug auf das Gericdht wird der Heilige Geift die Welt 
iiberfiihren. Cr wird e3 namlid Narmaden, dak auf den Unglauben 
das Geridt folgen wird. Cr wird auf das Gericht iiber den Satan bin-z 
weifen. Gerade tie diefer in feinem Kampf gegen SCfum unterlegen 
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ijt, jo werden aud) feine Wnhanger fdlichlich gerichtet und veriworfen 
twerden. 

G3 wird died alles allerdings durch die Ditnger de3 HErrn ge- 
fdehen, indem fie da Wort Gottes in die Welt Hhinaustragen. Aber 
was dem Wort, das fie predigen, Kraft verleiht, fo dak e3 die Hergen 
iiberfiihrt, ijt Der im Wort wohnende Heilige Geift. 

Gott Lob, e3 wird viele Falle geben, wo die itberfiihrung gum 
Glauben an Chriftum leiten wird. Gaulus tourde Paulus. Durd das 
Werk des Heiligen Geiftes wachit die Kirde hier und im Ausland. 


3. 

Sn alle Wahrheit wiirde der Helfer die Apoftel hineinfiihren, fagt 
Chrijtus. Die Kirde follte auf den Grund der Apoftel und Propheten 
erbaut twerden, Eph. 2,20. Wie fonnte das angefichts der Schwadhheit 
der Upoftel gefehehen? Dadurd, daR der Heilige Geift jie in alle Wabr=- 
heit, Die Gott der Welt offenbaren wollte, leitete, fo dak fie gu unfebl- 
baren Lehrern der Chrijtenheit wurden. 

Wie wichtig war dieS doch fiir die Menfdhheit! Wenn wir das 
Wort der Apoftel lefen oder Hiren, dann lefen oder horen wir, was der 
Heilige Geift fie gelehrt hat. Cin gottliches Wort ijt e3, worauf wir 
trauen und bauen fonnen. 

4. 


Wiles diefes follte nicht ausfdhlagen zur Herabjebung BEfu, als ob 
etiva der Heilige Geijt ihn verdDrangen oder cine hihere Stellung als er 
einnehmen twiirde, fondern zu feiner Berherrlidung, 8.14. Was ijt 
die Sadhlage? Nicht bloR hat YEfus den Heiligen Geijt gefandt, fon- 
dern twas diefer lehrt und verfiindigt, ijt SEju Lehre und Botjchaft. 
Gein Geijt ijt e3, fein Wort wird durch ihn verbreitet. Und gerade 
er al8 Erlofer wird durch den Geift an die Herzen herangebradt. Go 
dient das Wirkfen deS Heiligen Geijtes dazu, YEjum gu verflaren, das 
heigt, gu verherrlichen. 

Chriftus ijt unfere cingige Hoffnung. Der GHeilige Geijt gieht uns 
nidt hintwweg, fondern hin gu SCfu. Wie widtig ijt aljo fein Dienft! 
Wie ndtig fiir un, die tir von Natur YEju Feinde find! E88 fei daber 
unfjer ernjte3 Gejtreben, durch Wort und Saframent den Heiligen Geift 
in unfere Sergen aufzunehmen. W. Arndt. 


Rogate. 


ob. 16, 23—30. 

Rogate, Gebet3fonntag. Das Gebet ift ein herrlides Vorrecht der 
Kinder Gottes. Gott hat dem Gebet herrlide Verheipungen gegeben. 
Wir find aber oft laffig, gaghaft und haben de3megen Ermunterung 
notig. 
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Der auferftandene Heiland ermuntert uns zum Gott 
wohlgcfalligen Gebet. 

1. €r fordert uns auf, alle unfere Anliegen 
unferm bimmlifden Vater im Gebet vorzgu- 
tragen. 

2. Er geigt uns, wie wir in Gott wohlgefalliger 
Weife beten follen. 


‘. 

a. Nur Chrijten finnen beten, nur foldhe, die gu Gott 
im RKindesverhaltnis jtehen, VB. 23.27. Gottlofe finnen cin fogenanntes 
Gebet herjagen, finnen wohl plappern wie die Heiden, aber nicht beten, 
Matth. 6,7; Sef. 1,15. 16. 

b. Das Gebet ijt aber eine Herrlidhe Chrijten- 
pflidt. Chriften diirfen und follen alles ihrem himmilifden Vater 
bortragen, 8.23. ,,Bittet’, BV. 24. Chrijten fennen Gott als ihren 
Vater und fihlen fich gedrungen, mit ihm gu reden, in der Not feine 
Hilfe gu erflehen, fiir gegebenen Segen ihn gu Loben und ihm 3u danfen. 
Chriftus felbjt unfjer Vorbild, Yoh. 17; Mark. 1,35; 6,46; Joh. 11, 41. 
Sobald Paulus befehrt war, lefen tir: ,,Siehe, er betet”, Act. 9, 11. 
Bgl. 1 Mof. 18, 22 ff.; Pj. 50,15; Pj.51; 2 Chron. 6, 13 ff.; Matty. 
26,41; Ruf. 11,1—13; $j.106,1 und viele andere Stellen mebr. 
Man fann fics feinen Chrijten denfen, der nicht betet. Aber das Fleifeh 
will nidt; wir haben Ermunterung nétig. 

Wie fteht eF bei dir? Betejt du fleifig, morgens, abends, bei Tifdh, 
in der Hausandadt, im dffentliden Gottesdienft und aud gang privatim 
im Kammerlein? Und wie betejt du? Davon aiveitens. 


2. 


a. Das Herg foll beten, night nur Mund und 
Lippen. Chrijten follen ja den Vater etwas bitten, alfo bez 
toufterwweije beten, BV. 23; Jef. 29, 13.14; Matth.15,7.8. Ya nidt 
fdhablonenmagig ein auswendig gelerntes Gebet herjagen! Nicht blo 
die Hande falten! Das Wortemaden tut e3 nicht, Matth. 6,7. Luther: 
»Damit allbier der Menfdh nicht allegzeit nur bloBe Worte im Munde 
fiihre, fo foll er den Verjtand im Gergen fudjen und bei Vorjtellung eines 
jeden Wortes fragen, wwarum er alfo hat wollen geredet haben.” (St. &. 
XII, 1755.) Durd den Segen, der un3 durdh3 Gebet guteil wird, durd 
das ,Nehmen”, foll unfere ,%reude vollfommen” twerden, VB. 24; wie 
aber fann das fein, wenn dad Herz nicht weik, teas der Mund betet? 
(Die Gebete in der Kirde fprece der Paftor laut, deutlid, langfam, fo 
dag die Leute mitbeten finnen. Ya nicht medhanijd vorlefen oder her- 
fagen!) 

b. Ym Namen JEfu, BW. 23.24.26. An demfelbigen 
Lage”, B. 23. 26, da die Fiinger YEfum wwiederfehen wiirden, nachdem 
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er durd) Leiden und Sterben Tod, Teufel und Holle wiirde iibertounden 
und fo die Traurigfeit der Viinger, die vorher nod) fo unverjtandig 
waren, twiirde in Freude verwandelt haben, follten fie bitten in JEju 
Namen, B.22.23.26.28. Bm Namen cines andern etivas tun 
heift auf de3 andern Autoritat und Anfehen hin e3 tun. Tut ein Kind 
etivas in feines Vaters Namen, fo beanfprudht e3 fiir fich de3 Vaters 
Yutoritat und Anfehen. Das darf das Kind allerdings nur dann tun, 
wenn der Vater den Auftrag dazu, die Erlaubni3, gegeben hat. Nun 
fagt un SEfus, wir follen in fetnem Namen den Vater bitten, V. 23. 
Mir follen nicht in unferm eigenen Namen vor Gott hintreten — denn 
wir find ja von Natur Giinder, die nur Born und Strafe verdient 
haben —, fondern im Namen JEfu; das Heit, mir follen das, 
was SEfus beim Vater fiir uns erbittet, fiir uns bean{pruden, und das 
ijt eben de Vaters Liebe und Gnade, Vergebung der Sinden, die JEfus 
beim Vater fiir uns eriworben fat. Jn JEju Namen beten heift 
alfo fic) nicht auf fein Verdienft und feine Wiirdigfeit berufen, da wir 
ja elende Giinder find, fondern auf CHhrifti Verdienft und 
Wiirdigfeit. Co finden wir bet Gott Wobhlgefallen. Der Vater 
felbjt Hat uns mun Lieb, teil wir YEfum Lieben und glauben, dap er 
von Gott ausgegangen ijt, die Welt gu erlofen, und nad vollbracdhtem 
Erlofungswerf gum Vater guriicgefehrt ijt, V. 26—28. 30. 

Das alles war den Viingern gunachft nidt fo far, BV. 25; Luf. 18, 
381—34; fie batten auch fchon vorher in gottgefalliger Weife gebetet; 
aber fie follten nun, ,an demfelbigen Tage”, da FEfus nad feinem 
Leiden und Sterben twieder auferftand, flarer fehen und, da fie erfannt 
fatten, dDaB und warum JCfus leiden und jterben mufte, nun gang 
getroft in SEfu Namen, im Namen des gefreugigten und 
auferftandenen QGeilandes, gu Gott beten, der fie ja um 
SGEju willen liebhatte, BV. 24—27. Die Glaubigen im Alten Tejta- 
ment haben fic) auch) mit ihrem Gebet auf Gottes Barmbergigfeit ver- 
laffen, Dan. 9,18, die ihnen in dem verheigBenen Meffias gugefagt war; 
aber im Namen BEfu, de8 Heilandes, der nun erfdienen 
war, beten erft die Glaubigen im Neuen Teftament. Das fhlieft 
nidt aus, dak SEfus dod) beim Vater Fiirfpradge fiir fie tut, 1 Yoh. 2, 1. 

Gewif, wer im Namen JYEfu betet, der betet auch nad) Gottes 
PWillen. Wer eben feine Hoffnung gang und gar auf Gottes Gnade fest, 
der macht Gott feine Vorfdhriften, fondern legt alles in feine Hand. 
Das ,ettwwas bitten”, BV. 23, mug alfo von diefem Gefidtspuntt aus 
berftanden terden. 

ce. Ym fejften Vertrauen auf Gottes Verheifung 
der GebetSerhirung. ,Co wird er’s euch geben”, B.23. ,,So 
werdet ihr nehmen, dag eure Freude vollfommen fei“, BV. 25. Die 
S€jum lieben und an ihn glauben, BV. 27.30, fonnen geiwif fein, dak 
Gott ihre Gebete erhirt, Quf.11,5—13; Pf.50,15; uf. 7,3.10; 
23,42.43. Nurdem Glauben ift Crhorung gugefagt, Yak. 1,5—7. 
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Mer Gott nicht glaubet, der macht ihn we Riigner“, 1 Yoh. 5 
nOErr, ftarfe un3 den Glauben!“ Luk. 17,5 

Veten wir fleigig, aber auch recht, wen bon inom im Namen 
o€fu, in feftem Vertrauen auf Gottes gnadige Bujage. Der Segen 
wird nidt ausbleiben. etiligiiiaamsmalletiti ©. ©. ©. Frigg. 


weft der Himmelfahrt Chrijti. 
Mark. 16, 14—20. 

Die Himmelfahrt Chrijti mit allem, was damit gufammenhangt, ijt 
ein GlaubenSartifel, wie fie ja auch ausdriicdlid im astweiten 
Urtifel erwahnt wird. Gie ijt ein Teil de3 Coangeliums, da3 aller 
Welt gepredigt und von aller Welt geglaubt werden foll. E83 ijt nidt 
ohne Bedeutung, daB in unferm Fefttert gweimal der Glaube geriihmt, 
Dreimal der Unglaube tadelnd, warnend, ftrafend erwahnt wird. 


Nur der Glaube fann redht Chrijti Simmelfahrt feiern. 

1. Nur der Glaube nimmt die Tatfade der Him- 

melfabhrt Chrifti an. 

2. Nur der Glaube empfangt den Segen feiner 

Himmelfahrt. 
3. Nur der Glaube wird den Auftrag des Auf- 
gefahrenen ausfihren. 
2. 

Man jchildere recht lebendig das Wunder der Himmelfahrt, dak 
Chrijtus wider den Lauf der Natur mit feinem twahren menfdhlicen Leib 
aujfgenommen wird, B.19, und das womdglid noch gréfere Wunder, 
Dak er nun mit feinem menjdliden Leib gur Rechten Gottes fibt, das 
heift, vdllig und unaufhorlic teiInimmt an der Wimacht, Wigegeniwart, 
Wiwiffenheit, furz, an allen gottliden Cigenfdaften. ALS allmachtiger 
Gott und HErr beherr{dht der Gottmenjdh alles im Simmel und auf 
Erden. — Aber das mup geglaubt werden. Das fann fein Menfd 
fafjen und berftehen; e3 mugB im Glauben an Gottes Wort und Offen- 
barung als Wahrheit, tnverbriichlice Wahrheit, angenommen werden. 
Unglaubige feugnen die Wuferjtehung und haben erjt recht fiir Chrijti 
Himmelfahrt weiter nichts als Spott und Hohn. Selbft in der Chrijten- 
Heit wird das Sibken zur Rechten Gotte3 wider das flare Beugnis der 
Schrift befchrantt, weil man eben nicht glauben will, was Gott daritber 
gu fagen hat. Wir wollen aud) hier unfere Vernunft gefangennehmen 
unter dDen Gehorjam Chrijti und findlich, einfaltig, guverfichtlid glau- 
ben: SCjfus Chrijtus ijt aufgefahren gen Himmel, fibend zur Rechten 
Gotte3, de3 allmachtigen Vater. Das ift gewiflid wahr. Dann 
twerden wir teifnehmen an dem Gegen feiner Simmelfahrt. 


2. 


Diefen Segen befdhreibt gunachjt V.16a. Chriftus verheift allen 
Den Seinen die Seligfeit, und givar gerade in der Beit, da er fich be- 
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reitet aufgufahren, Soh. 14,1 ff.; 12,26. Die Simmelfahrt und das 
Giken gur Redhten find alfo widtige, unentbehrlide Glieder in der Kette 
per Tatjaden, die uns Menfdjen mit dem Himmel verfniipfen. Was 
wiirde e3 uns fdlieBlidh niiken, wenn Chriftus felbji bon den Toten 
auferjtanden, aber nun nicht gu feinem Vater guritcdgefehrt ware, weil 
er enttveder nicht wollte oder nidt fonnte? oder wenn Chrijtus auf- 
gefahren tare, aber nidjt gur Redhten Gottes fae, tweil entweder Gott 
ihm Ddiefe Ehre nicht gugeftanden hatte oder die damit verbundenen 
Pflidten ihm nach feiner menfdliden Natur gu fdwer gewefen waren? 
Wiirde nicht alsbald unfjer Glaube an die Wahrhajtigfeit jeines Wortes 
in3 Wanfen geraten miijfen? Wiirde das nicht in Widerfpruch ftehen 
mit uf. 21,332 atte er nicht feine Himmelfahct und fein Sigen zur 
Redhten far guvorgefagt? Yoh. 16,28; Matth. 26,64 uj. Wenn er 
dies Wort nidt wahr gemacht hatte, miikten wir nicht in jtetem Biweifel 
ftehen, ob er andere Verheifungen wahr maden twollte oder fonnte? 
Wher nun ift er aufgefahren, und nun fonnen wir gewif fein, dak alle 
feine Worte gewifk find, daher auch fein Wort in BV. 16. Nur der 
Glaube twird diefes Segens teilhajtig; mer nicht glaubt, der twird ber- 
dDammt. 

Wuch die Beicshen, BV.17.18, folgen nur dem Glauben. CSolde 
Zeiden gefdaben in groper Zabhl in der Zeit der erften Ausbreitung der 
Rirde, jo dak offenbar twurde: B.20b, und der Glaube an den Auf- 
gefahrenen madjtig geftarft wurde. Solche Beichen gefchehen noch heute, 


wo e3 der HErr fiir ndtig Halt, durch foldhe in die Augen fallenden 
Zeidhen fein Wort gu beftatigen, 3.B. in den Heidenlandern. Wber allen 
Chrijten auf allen ihren Wegen, in guten und bifen Tagen, gilt die herr- 
lide Verheigung, die auch nur dem Glauben gegeben ijt: Matth. 28, 20, 
deren Wahrheit der Chrijt immer mieder erfahrt, bis er felber frohlide 
HSimmelfahrt halt. 


3. 


Wer nicht glaubt, wird aud das Cvangelium des Wufgefahrenen 
nidt verfiindigen, BV. 15.20. Das fehen wir an den Moderniften, die 
e3 fiir eine Torheit halten, den Heiden den Gefreugigten gu predigen. 
Kultur, Verbefferung der auperliden Verhaltniffe ufw., nur nicht Ver- 
johnung durch das Blut de aufgefahrenen Heilandes. Nur twer glaubt, 
wird die recdhte Liebe haben gu feinem Heiland, die ihn gu den groften 
Opfern willig macht, fein Reich) ausgubreiten, Pj. 110, 3, fei es durdh 
perfonlides Zeugnis daheim oder in Ocidenlandern als Laie oder Prez 
diger, fet e3 durch Darreidung der ndtigen Geldmittel, damit Pro- 
phetenfdulen erhalten, eute ausgebildet und ausgefandt werden fonnen. 
Ermunterung, in diefem Werk gu Ehren des AWufgefahrenen nit lak gu 
tverden. 

Nur der Glaube fann twirflich das Feit der Himmelfahrt recht 
feiern. Gtehen twir in foldiem Glauben? HErr, fdjenfe, ftarfe diefen 
Glauben! Theo. Latfa. 
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Raising the Average Attendance at Holy Communion. 


It is a well-known fact that the attendance at the Lord’s Supper in 
our Church is too low, the average being below the figure set by Luther 
in his well-known saying about the necessity of partaking of the Holy 
Communion at least some four times a year. This fact was the subject 
of a paper at a recent conference, and we here offer the gist of the 
remarks. 

1. It is self-evident that we must constantly and unremittingly set 
forth the glorious promises of Christ as pertaining to the proper use of 
the Sacrament. This is done, as a matter of fact, in the regular catechu- 
men classes and should be done as frequently as possible when the text 
permits of the exposition and application, especially on Maundy Thursday 
and in confessional addresses. It is by no means out of place to devote 
a special series of sermons to the consideration of the blessings connected 
with the Eucharist, so that all our members from time to time receive de- 
tailed instruction concerning its benefits. Talks before the various church 
organizations, the young people’s societies, the ladies’ aid, the men’s club, 
etc., will likewise be of some help in keeping the Sacrament before the 
minds of our people. 

2. It is very important that the so-called announcement, or registra- 
tion, for the Holy Communion be utilized by every pastor. Under no circum- 
stances should it become a perfunctory taking of names with a few words 
of stereotyped well-wishing. In this connection it may be said that one 
may well use cards announcing the celebration of the Eucharist, with 
a well-worded invitation to all communicant members. Direct reminders 
sent by mail have proved their value in many congregations. 

3. Above all, we ought to have the celebration of the Lord’s Supper 
far more frequently, in keeping with its blessed purpose. If we do not 
give our members the opportunity to receive the Sacrament frequently, we 
need not be surprised if they do not come often. In large congregations 
we ought to celebrate the Holy Communion every Sunday and, where the 
number of communicants exceeds 400, at least twice a month. 

4. It is necessary that we stress the importance of the Lord’s Supper 
also by admonishing those who are lax in attendance. Non-attendance at 
the Holy Supper is certainly as serious as non-attendance at church ser- 
vices, and few pastors would neglect the admonition of those who make it 
a practise to stay away from church. If Matt.18 were applied in time, 
the laxity of many communicants would never become a habit. And we 
should not think of recommending such a lax member to a sister congrega- 
tion until matters have been adjusted. P.E.K. 


Two New “Saints.” 


Under date of January 29 the Associated Press reports from the Vati- 
can City: “Preparations are under way for the canonization as saints 
of Sir Thomas More, Chancellor of England, and John Fisher, Bishop - of 
Rochester, beheaded by King Henry VIII of England for refusing to recog- 
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nize the legality of his divorce from Catherine and his marriage with Anne 
Boleyn.” On February 10, in St. Peter’s Cathedral, in the presence of Pope 
Pius, “decretals were read recognizing the martyrdom of Cardinal John 
Fisher and Sir Thomas More” (Chicago Tribune Press Service). There 
are a few things that make this impending canonization, which will take 
place the latter part of May, peculiarly interesting. In the first place, it 
should be settled definitely why these two men were beheaded. According 
to the above dispatches the cause was their opposition to the king’s divorce 
and remarriage,* and so this canonization will be a symbolical reaffirma- 
tion of Catholicism’s irrevocable opposition to divorce; “it is said in Vati- 
ean circles that the canonization of the two is in one way a form of the 
expression of the Church’s wishes to emphasize what it thinks of divorce 
in modern society.” This will sound better in England than the cause 
given by Hilaire Belloc (in his Shorter History of England, 1934) and by 
the Commonweal (February 22, 1935): refusal to “take the Oath of Su- 
premacy,” “refusal to recognize him (King Henry VIII) as head of the 
Church in England.” That should be authentic expression of official Cath- 
olic opinion. Belloc appears to be the historical mouthpiece of Catholicism 
in England to-day; and the Commonweal in the same number reports that 
the Catholic Action Medal was conferred on the editor, Michael Williams, 
on February 3, for distinctive service to the Church; and Pope Pius XI 
said: “Approbamus et applaudimus.” “Thus the distinction may fairly 
claim to carry with it genuine ecclesiastical endorsement.” The Chicago 
Tribune adds: “The decretals are a step further toward the canonization 
of the two Englishmen whose names will be later added to the calendar 
of saints as another gesture of the Vatican toward Catholics in England.” 
One wonders how the Protestant majority of England views this “gesture,” 
a renewed condemnation of the King’s supremacy in the Church in England; 
above all, what were the thoughts of Sir Eric Drummond, British am- 
bassador to Italy, and Sir Charles Wingfield, British envoy to the Holy 
See, who were present at the ceremonies, when the Holy Father spoke as 
follows: “I turn my eyes toward that country, and I repeat the wish, which 
is not only a prayer, but a prophecy of the divine Redeemer, that there be 
but one flock and one pastor.” (Commonweal.) Moreover, one wonders 
whether it is altogether forgotten in Catholic circles that Sir Thomas More 
on the occasion of the publication of King Henry’s Assertio Septem Sacra- 
mentorum “thought that the king had gone too far in asserting divine 
institution for the primacy of the papal see” (Fisher, Political History 
of England) and told the king so. More would trust neither the Pope 
nor King Henry as absolute head of the Church. And do English church- 
men remember that More later on changed his mind and in a speech, after 
being condemned to death, declared that the act of Parliament (Act of 
Supremacy) was repugnant to the laws of God and the Holy Church, a vio- 
lation of the Magna Carta and the coronation oath; nor could the realm 
of England refuse obedience to the See of Rome any more than a child 
could refuse obedience to its natural father. Nor should Lutherans and 
other Protestants forget that More in his writings against Luther used 
language so coarse and obscene that even Grisar (who surely did not love 


* So Lucas, Renaissance and Reformation, p. 542. 
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Luther) refused to translate it; he says (Luther, II, 195): “Die Stelle 
sei im lateinischen Originaltext, der ihr allein ansteht, der Anmerkung 
vorbehalten.” And finally, if More is now to be a “saint,” we may surely 
without fear of challenge on the part of Catholics quote his Utopia as 
an authentic picture of his times.— As for Fisher, it is said that he fell 
a victim to one of the rather rough practical jokes of Henry. Fisher was 
imprisoned in the Tower; the Pope, to aid him in regaining his liberty, 
made him a cardinal — surely even Henry would not dare to lay his hand 
on a prince of the Church! But the Pope had as yet no idea of what Henry 
could dare to do; Henry declared that rather than have the cardinal’s hat 
brought from Rome to England for Fisher’s head, he would send Fisher’s 
head from England to Rome for the cardinal’s hat. T. H. 


nour Yafobusfrage, Gal. 1, 19.” 


Unter diefer tiberfdhrift behandelt Hugo Nodh-Miindjen in Heft 2/3 1934 
der , Zeitidhrift fiir die neuteftamentlide Wiffenfdaft” die etwas fdhwierige 
Konftruftion der Stelle, in der man eine uniiberwindlide Schtwierigheit fiir 
die Annahme gefunden hat, dak der dort ertwahnte Yafobus nicht mit Yafo- 
bus minor gu identifigieren fei. C3 handelt fid) um die Partifeln ef ur, die 
Luther iiberfest hat ,ohne“, namlid) Yafobum, de3 HErrn Bruder. Der 
Verfaljer legt die Schiwierigfeit fo dar: Bet den fatholifden Schriftertla- 
rern, Die im HErrnbruder Yafobus den °poftel Yafobus, den Sohn de3 
Wiphaus (Klopas), erblicen, ijt dies gang felbftverftandlid. Wber auch die 
proteftantifden Theologen beborgzugen dicfe Anfchauung, und die UAnjicht de3 
vor furgem heimgegangenen Zahn, der nad dem Vorgang von Grotius da3 
e¢ uy im Ginne von ,fondern’ faft und den SErrnbruder bon den Apofteln 
in jedem Ginne auSgenonunen findet, ijt fo gut mie gang aufgegeben. MNeue- 
ftenS begeichnet Mt. de Ia Garenne die Stelle geradegu als ,entfcheidend 
dafiir, daB der HErrnbruder gu den Apojtl(n gehsrt habe. Bt fie died 
twirklich 2“ 

Der Verfafjer geht dann auSsfiihrlich auf den fraglighen Wusdruc ein, 
twwobei er bejonders auch die Stellen Matth. 12,4; Luk. 4,25—27; Matth. 
5,13; 17,8; 13, 32; Yoh. 18, 10; WApoft. 27,22; Rom. 14,14; Gal. 1, 6.7; 
2,16 herangieht, um gu betweifen, dah der Ausdruci mit ,,fondern” twieder- 
gugeben ijt. Seine Stellung erhartet Koch dann tweiter mit Bitaten aus den 
LXX, aus Cyprian und aus Novatian. Das Refultat feiner Unterfuchung 
fagt er gujamumen in der Wusfage: ,,Da miifte alfo der Sab itberfebt mer- 
den: einen gtveiten von den Apofteln fah ich nidt, fondern (nur nod) 
Safobus, den HErrnbruder.... Much gu den Wpofteln im tweiteren Ginne 
will Paulus den HErrnbruder nicht redjnen, da e3 fich in den Ausfiihrungen 
de$ Galaterbriefe3 offenfundig um WAltapoftel im ftrengen Ginne Handelt. 
Und Aufgabe der Apoftel im engeren und weiteren Ginne twar e3, predigend 
gu reifen und Gemeinden gu griinden, aber nicht irgendiwo fephaft gu blei- 
ben, twie das beim HErrnbruder Yafobus in Serufalem geitlebens der Fall 
twar.” (Bgl. Bd. V, 108 Ff.) K. E.R. 
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I. Amerika. 


The Machen Trial. — Our readers undoubtedly would like to be in- 
formed on the developments in the ecclesiastical trial to which Dr. J.G. 
Machen, favorably known for his opposition to Modernism, is subjected. 
A correspondent of the Christian Century sends the following report from 
Philadelphia: — 

“Other than Presbyterian eyes are focused at Trenton, N.J., upon the 
trial of Dr. J. Gresham Machen, professor of New Testament in Westminster 
Seminary, Philadelphia, and president of the Independent Board for Pres- 
byterian Foreign Missions. To Dr. Machen and his independents the issue 
is twofold: freedom from official Presbyterian agencies and a doctrinal 
attack upon the Presbyterian Board of Foreign Missions. But, unlike the 
Briggs and Smith trials, his case is regarded not as an accusation of 
heresy, but a violation of discipline. Both liberals and conservatives in 
this prosecution are united; the charge is of secession from one of the 
official agencies of the Presbyterian Church. 

“Contrary to previous intimation by the commission clerk, the com- 
mission at the first meeting, February 14, announced that all hearings 
would be public. Dr. Machen had protested against the practise of secret 
courts. The defense then presented challenges against every member of 
the commission. All except one of these challenges at the second meeting, 
February 26, were disallowed. 

“Four Rulings Made by Church Court. Four rulings were made by 
the commission at the third meeting, March 7, as follows: — 

“*]) That it cannot accept and hear any further arguments or in- 
ferences based on the Auburn Affirmation or on its signing by certain 
members of the Presbyterian Church in the U.S.A. 

“«2) That it cannot accept and hear any further arguments or infer- 
ences against the Board of Foreign Missions of the Presbyterian Church 
in the U.S. A. 

“«3) That it cannot accept and hear any further arguments or infer- 
ences based on the Princeton-Westminster Seminary controversy. We can- 
not entertain any arguments directed against any individuals, boards, 
agencies, institutions, judicatories, against which no charges have been 
presented in the Presbytery of New Brunswick and which are not on trial 
before this judicial commission. 

“*4) That it cannot accept or regard any arguments questioning the 
legality or validity of the mandate of the General Assembly in reference 
to the “Independent Board for Presbyterian Foreign Missions.” It is one 
of the well-established and fundamental principles of the Presbyterian 
system that a subordinate judicatory cannot sit in judgment upon the 
acts or deliverances of a superior judicatory, whether or not we think 
those acts or deliverances have been wise, equitable, and for the edification 
of the Church. So long as such acts and deliverances stand, this commis- 
sion has no power but to obey.’ 
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“Dr. Machen Protests Against Rulings. Against these rulings Dr. Ma- 
chen protests that the commission ‘exhibits a blatancy of unfairness beyond 
what might have been expected from so partisan a court,’ and, says he, 
‘that prejudices my whole case without even allowing me a hearing. I am 
to be condemned on the ground that I have disobeyed a lawful order, but 
not allowed to be heard when I offer to prove that the order is unlawful; 
condemned for making false assertions against the Board of Foreign Mis- 
sions, but not allowed to be heard when I offer to prove that those asser- 
tions are true. It is difficult to see how ruthless unfairness could go much 
further than that.’ 

“‘T cannot be a party to any such concealment,’ says Dr. Machen. 
‘I must, in fulfilment of my ordination pledge, do all I can to let light 
into this dark place. I shall be condemned by this commission for doing so. 
But I cannot regard it as any great disgrace to be condemned by a com- 
mission that has unanimously confirmed as its presiding officer a signer 
of a document, the Auburn Affirmation, that casts despite upon the holiest 
things of the Christian religion. This commission has dishonored Christ 
before it dishonors me.’ ” 

In explanation of the above we may say that the Auburn Affirmation 
is a Modernistic document which declares that “the doctrines of the inspi- 
ration of the Scriptures, the virgin birth, the vicarious atonement, the 
bodily resurrection of Christ, and the performance of real miracles by 
Christ belong to the unessential elements of Christian thought and belief 
and that a person’s status as a Christian is not affected by either accep- 
tance or rejection of these doctrines.” More complete comments will be 
made when the trial is terminated. A. 


The National Council of the Protestant Episcopal Church on the 
Situation in Mexico. — When several dioceses asked the National Council 
of the Episcopalians regarding affairs in Mexico, the reply given was a 
very guarded statement, designed not to take sides either with the Roman 
Catholic Church or the Mexican Government. From the statement we 
take over those sections which appear to throw light on the general situa- 
tion in that country. 

“No Property Confiscated. From authoritative reports which are avail- 
able to us we may say to the Church that no property of the Episcopal 
Church has been confiscated during the episcopate of Bishop Creighton or 
that of Bishop Salinas y Velasco. 

“Our church-buildings and rectories, i.e., buildings for worship and 
the teaching of Christian principles as maintained by our Church, have 
been ‘manifested’ to the civil authorities to comply with the law. This 
law goes back to the constitution of 1857. All religious bodies which 
erected church-buildings, parish-houses, rectories, theological schools, or 
other buildings for worship and the teaching of religious doctrines after 
that date had full knowledge of the law and its implications. Church 
property is considered as belonging to the nation, but the religious corpora- 
tion which built it is entitled to use it for the purpose intended. 

“Under the personal restrictions imposed by the constitution, our 
bishop and his clergy are performing their pastoral duties and proclaiming 
the Gospel of Jesus Christ. They are registered for the localities in which 





’r. Ma- 
beyond 
Lys he, 

I am 
r, but 
iwful; 
n Mis- 
asser- 
much 


achen, 

light 
ng so. 

com- 
signer 
oliest 
hrist 


ation 
nspi- 
, the 
s by 
elief 
ecep- 
1 be 


the 
incil 
is a 


Theological Observer. — Sirchlich-Seitge[dhichtlices. 881 


they are officiating and are complying with the regulations which require 
all acts of public worship to be performed inside the church-buildings. 

“Schools in Mexico are regarded as centers for secular education only. 
Religious education must be confined to teaching in the family and in the 
church-building. As long as we do not perform religious ceremonies within 
the school-buildings, we are permitted to carry on secular educational work. 

“Hooker School Work. In the case of Hooker School, Casa Hooker, 
a home for girls, where they are kept under Christian influence and from 
which they are taken to church-school and to services in one of our duly 
registered churches, is separated from the school proper by a wall. This 
home is supported by the Church. The conduct of the school has been 
placed in the hands of a group of the Hooker School graduates who are 
also graduates of government normal schools and so fulfil government 
requirements. They are all members of our Church, experienced teachers 
who have worked for many years in government schools. This arrangement 
has proved entirely satisfactory and meets the moral, practical, adminis- 
trative, and legal problems raised by the new regulations on educational 
matters. The school is entirely self-supporting. The salaries of the teachers 
and all other expenses come from the fees paid by the pupils. Casa Hooker 
is, however, supported by an appropriation from the National Council. 

“Deplore Some Local Action. We have not joined in any protest. 
We deem it wise to study the situation more thoroughly, being not yet 
convinced that there is an actual persecution by the government on re- 
ligious grounds. We deplore, however, the action of certain local author- 
ities, for instance, in the state of Tabasco, which seems to us to be violative 
of the principle of religious freedom and of the individual rights secured 
to the citizens of Mexico by their constitution. 

“Article 130 of the constitution as generally interpreted, gives each 
state the right to designate the number of clergymen to officiate within 
its borders. This has been used by certain local governors as an excuse 
for making the free exercise of religion almost prohibitory in their states. 
Yet the fact remains that there is no record of an appeal to a federal 
court having been made by those affected. 

“In the face of a trying situation Bishop Salinas y Velasco has given 
wise and courageous leadership to the members of our Church in Mexico. 
Our work has not stood still, but has gone steadily forward. With full 
confidence in him and his ability to handle the affairs of our Church we 
ask the prayers of our people in the United States for him and his clergy, 
for our Mexican church-members, and for all the people of Mexico.” 


Difficulties for Baptists in Mexico. — Secretary C. E. Maddry of 
the Foreign Mission Board, returning from a meeting of the Texas Baptist 
Convention at San Antonio, was in the office last week. For several months 
serious trouble has been brewing in Mexico, and for weeks we have been 
expecting our foreign missionaries to be expelled from that country. All 
of the Mexican missionaries met the secretary at San Antonio for a con- 
ference as to what was best to be done with respect to the continuing of 
our foreign mission-work in Mexico. 

The government of Mexico has put on an extensive socialistic program 
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of education throughout the republic. They have placed a ban on the teach- 
ing of all religions. The Bible is excluded from all schools, and they have 
now closed our Baptist Theological Seminary at Saltillo. All church prop- 
erties being “federalized,” they have passed into the hands of the govern- 
ment. Some of our Baptist churches have already been taken over as offices 
for school superintendents, mayors, and other public officials, and the Mex- 
ican flag is now flying from the steeples of Baptist churches. 

The Mexican missionaries reported to the secretary in San Antonio 
that in all probability all of our seminary and school property, together 
with church-building and pastors’ homes, will be “federalized” within a few 
weeks. The seminary at Saltillo has enrolled sixteen students this year 
and will be moved to Laredo, on the Texas side of the River, where Mis- 
sionaries Branch and Neal will try to complete the year’s work. 

Secretary Maddry has arranged with the Texas State Board for the 
transfer of several of our Mexican missionaries to the State Board of 
Texas for work among Mexicans in South Texas, the Foreign Mission Board 
paying the salaries and the Texas Board paying their expenses. This is 
a temporary arrangement, awaiting the day when, it is hoped, our mis- 
sionaries may go back into Old Mexico. Five Mexican missionaries, who 
have attained the age of sixty-five years, have been placed on the pen- 
sion rolls. 

The Mexican government is determined to exclude Catholicism in all 
of its phases from the republic, and in doing so, of course, they are ex- 
cluding all Baptists, Presbyterians, and Methodists alike. 

The outlook for our work in Mexico is dark indeed, and our people 
everywhere are urged to be much in prayer that God may overrule this 
turn of events in our neighbor republic to the glory of His name. 

Christian Indew (Southern Baptist). 

The Social Gospel in Baptist Churches. — If the present trend 
continues, it may soon be difficult to find Christian denominations in our 
country which are not expending their energy chiefly on the discussion 
of social and economic problems. One of our exchanges reports that a com- 
mittee of nine which represents the Northern Baptist Convention is spon- 
soring what is called “frank discussion of burning issues.” The various 
large cities are visited, conferences are held, and these issues are threshed 
out. What are they? Here is the list as given by the exchange: — 

“What attitude should the Christian take toward birth control? Can 
the splendid aims of the Baptist Convention regarding industrial relations 
be effected without basic change in the present economic structure? How 
effect the subordination of the profit to the service motive? Is assumption 
of racial superiority supported by science? Is it justified by Christian 
ethics? Is total abstinence or temperance the goal? Should a prohibition 
amendment be restored? Should government systems, such as representa- 
tive democracy, socialism, fascism, and communism, be supported or op- 
posed? In view of the rapid extension of governmental aid to the hungry, 
should Baptists maintain unaltered their historic position regarding the 
complete separation of Church and State? Should they be isolationists or 
internationalists?” 

This is symptomatic. Other denominations are navigating on the same 
ocean of social ethics. Will it be long before the Rock of Ages will entirely 
be lost to view? A. 





Theological Observer. — Rirdlid)-Beitgefchidtlides. 383 


Politics in the Pulpit. — Cardinal O’Connell will have none of it. 
“I do not sit in judgment upon Father Coughlin,” he says, “but experience 
has taught me that in general clergymen, no matter of what creed, are 
treading on hazardous ground when they try directly to solve political or 
economic problems. There is a difference between a priest preaching the 
principles of social justice and his attempts to apply the principles of 
social justice through political or other means. ..+ No priest has a right 
to speak for the entire Church nor commit the Church to his policies. . 
It must never be forgotten that there are always two sides to every problem. 
And we are all privileged to question interpretations of principles of social 
justice which one individual may make.... Priests should hold themselves 
to the high principles of the Church and the teachings of the great doctors 
of the Church.” (Associated Press, Globe-Democrat, December 7, 1934.) 
Catholic theology is not in accord with Lutheran theology on the fundamen- 
tals, but in the matter of the preacher-politician and preacher-sociologist 
Cardinal O’Connell’s statement voices (with the exception of the second 
half of the last sentence) the teachings of the Lutheran Confessions. The 
principles on which O’Connell bases his utterance (but which in other re- 
spects the Catholic Church does not apply) are thus stated by the Augs- 
burg Confession: “Let it [the Church] not prescribe laws to civil rulers 
concerning the form of the commonwealth” (XXVIII,13). And the Apol- 
ogy states (XVI, 59): “. .. that they might know they ought to teach 
concerning the spiritual kingdom that it does not change the civil state” 
(“ut scirent se de regno spirituali docere oportere, non mutare civilem 
statum”? — “dass sie wuessten, dass ihr Amt waere, zu predigen vom geist- 
lichen Reich, nicht einiges Weltregiment zu veraendern”). The Church 
and the Christian ministry has no call to regulate the political and 
economic matters. And the Christian minister is not equipped for this 
business. The Bible, his sole equipment as a Christian minister, is not 
a handbook of political and social science. Besides, if he is going to equip 
himself for the rdle of political or sociological leader, if he aims to acquire 
more than a smattering of these sciences, he will have to neglect his own 
proper study. And thus he turns into a theological smatterer and, as 
a rule, bungles the political and economical matter too. He is a wise 
preacher who knows when to keep his mouth shut. Cardinal O’Connell 
might well have set up Luther as an example to Father Coughlin and his 
Protestant confréres in pulpit and press. Luther willingly discussed the 
first three articles of the demands of the peasants. There he was on safe 
ground. There the Bible spoke. But he refused to give his opinion on the 
eight other demands. That he left to the experts. “Die andern Artikel, 
von Freiheit des Wildprets, Vogel, Fisch, Holz, Waelder, von Diensten, 
Zinsen, Aufsaetzen, Zeisen” (accise, vectigal, tributum), “Todfall usw., be- 
fehle ich den Rechtsverstaendigen. Denn mir, als einem Evangelisten, nicht 
gebuehrt, hierinnen [zu] urteilen und richten. Ich soll die Gewissen unter- 
richten und lehren, was goettliche wnd christliche Sachen betrifft ; man hat 
Buecher genug hievon in kaiserlichen Rechten” (XVI, p. 67). Werner 
Betcke, who quotes this, shows “dass Luther im eigentlichen Sinn weder 
Theoretiker noch Praktiker der Staatskunst war und sein wollte.” (Lu- 
ther’s Sozialethik, p.78.) He is a wise preacher who knows when to let 
his betters speak. And it is criminal for a preacher or church-paper editor 
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to clothe his smatter with the authority and sanctity of Scripture. “Sind 
politische Pastoren ein Unding?” The articles bearing this heading (which 
means somewhat more than: “Has the preacher-politician the right of 
existence ?”), published by Dr. Pieper in Lehre und Wehre, Vol. 42, p. 193 ff., 
should be studied, if not by Father Coughlin, at least by his Lutheran 
confréres. KE. 

The Attitude of the Lutheran Church toward Social Questions. 
In the Lutheran Companion of February 16, 1935, an article appeared 
from the pen of Dr. A. D. Mattson, professor at Augustana Theological 
Seminary, on the subject “The Kingdom of God and Society.” We con- 
sider this article an important contribution to the present discussions 
pertaining to the stand of the Church on great social and economic issues, 
and we therefore present its chief thoughts to our readers. Speaking his- 
torically, Professor Mattson says: “The emphasis in the Lutheran Church 
has usually been on the subjective and future aspects of the Kingdom. 
Calvinism has placed a greater emphasis than Lutheranism upon the so- 
cial implications of Christianity or upon the idea of the Kingdom as some- 
thing which is in the process of developing on earth.” He next shows 
that critics of Luther, like Dean Inge, are not at all doing justice to Lu- 
ther’s position when they simply characterize it as that of a man who 
“individualized piety.” Replying to the unfavorable judgment about Lu- 
ther, he says: “Luther found himself in a world in which there was an 
emphasis upon the political and social aspects of Christianity. This was 
the background against which Luther reacted. Piety and ethics had to 
a large extent been secularized and socialized, and Luther needed to em- 
phasize their individualization. The individual aspects of piety and ethics 
had been neglected. I am sure that it never entered Luther’s mind to think 
of Christianity as having nothing to do with the social order. It was an 
axiom for him. In answer to Dean Inge’s criticism of Luther I also wish 
to state that I can point to numerous passages in Luther’s works where 
he does insist that Christianity be applied to the various secular relations 
of life. To be sure, the emphasis in Luther’s works is individualistic, but 
we need to interpret that individualism in the light of its background. 
In his day Luther needed to stress the facts of the inner life because they 
were and had been neglected.” Speaking of modern times, Professor Matt- 
son says: “However, when Church and State came to be separated as we 
know that separation, the background against which Luther reacted so 
vigorously no longer existed or exists. In such a new environment many 
of Luther’s followers continued to make use of Luther’s individualistic 
emphasis and forgot what he had considered as an axiom and also what 
he had explicitly stated, namely, this, that Christianity does have some- 
thing to do with things temporal.” 

He quotes Niebuhr as saying in his book Does Civilization Need Re- 
ligion?: “Lutheranism is the Protestant way of despairing of the world 
and of claiming victory for the religious ideal without engaging the world 
in combat.” 

Interesting is his analysis of the situation at the Stockholm Con- 
ference: “At the Stockholm Conference in 1925 it appeared very clearly 
that two types of Protestantism have during the last two centuries mani- 
fested themselves. One of these types is individualistic and eschatological, 
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emphasizing the transcendent aspects of the Kingdom, and assumes a rather 
pessimistic attitude toward the world. At Stockholm we find this attitude 
among the German, French, and Scandinavian delegates to a large degree. 
The other type of piety is more universal and social, emphasizing the im- 
manent aspects of the Kingdom and assuming a more optimistic attitude 
toward the world. We find the latter attitude manifested at Stockholm 
particularly among the Anglo-Saxons.” 

After these illuminating historical remarks the author places a para- 
graph before us where he does not tread so circumspectly and cautiously 
as one would desire. He says: “The heirs of Luther certainly have a con- 
tribution of permanent value to make to Christendom because of their in- 
sistence upon the fact that Christian activity must never be separated 
from the divine grace. Divine grace, received through faith, must ever be 
the root from which all Christian activity springs. On the other hand, 
we can never be satisfied with a mere individual type of piety. We must 
insist that God be allowed to rule in the public as well as in the private 
affairs of men. The two types of piety mentioned above need to comple- 
ment and supplement each other. The kingdom of God is a transcendent 
kingdom, the counterpart of which in the world is a kingdom of ethical 
righteousness.” The question obtrudes itself, Is the author here thinking 
of a theocracy such as Israel was in the times of the Old Covenant? In 
that period the Word of God, either as recorded on the sacred page or as 
spoken orally by the prophets, ruled the state. When Dr. Mattson speaks 
of a “kingdom of ethical righteousness,” has he such a theocracy in mind 
where the Word of God is the Law of the nation? Does he mean to say, 
since the world needs the Gospel and God Himself has definitely said that 
the Gospel is to be preached to everybody, the state has to see to it that 
this message be proclaimed? Does he think of the state as compelling 
people to go to church because it evidently is the will of God that there be 
attendance at public worship? Calvin at Geneva, we fancy, would have 
said, I fully agree with the person who declares: “We must insist that God 
be allowed to rule in the public as well as in the private affairs of men.” 
What the author says in the remaining part of his article makes us believe 
that he is not championing the mixing of Church and State which we ob- 
serve in Calvin’s course; but we wish his language had been more guarded. 

After referring to the message of the prophets of the Old Testament 
with their references to matters like “treaty obligations between nations, 
the cruelties of war, graft in the administration of justice, slavery, op- 
pression of the poor by the rich, adulterated wares, family relationships, 
child labor, and drunkenness,” he says: “When we turn to the New Testa- 
ment, we need not go far before we realize that the Gospel of Jesus had 
its social application. Jesus did not only appeal to individuals, but at 
times also addressed His words to cities, to professions, to parties, and 
to nations.” Yes, Jesus at times addressed, for instance, cities. We all 
recall the flaming words which He spoke to Jerusalem; but we must re- 
member that He addressed the inhabitants of that city as people who nom- 
inally were all standing on the Mosaic foundation, professing a belief in 
the true God and the authority of the sacred Scriptures. We fail to find 
in His words any direction addressec to the Roman government as to 
how it was to solve perplexing social problems. There were many iniqui- 

25 
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tous things in the rule of Pontius Pilate, but not once do we read of the 
Savior’s lecturing the Roman governor concerning his infringement of the 
divine Law. The Sermon on the Mount, with its numerous commands 
touching social matters, is not addressed to the government, but to the 
disciples of Christ. 

Some of the following remarks of our author state so precisely what 
we believe to be the correct position that we are inclined to think that, 
after all, in spite of some unfortunate phraseology, his views are in har- 
mony with Scriptural principles. We take over one more paragraph: “We 
need not be particularly interested in having the name of Christ written 
in the Constitution of the United States, nor are we interested in realizing 
a Church State; but the duty of the Church is to testify against sin, both 
individual and social, wherever it finds it. Je do not wish to see the 
Church, as an institution, in polities; but we want Christianity in poli- 
tics and in the various other social relations of life. The Church deals 
with the individual, who is both a member of the Church and a citizen, 
and the Church should so enlighten its members that, when they go out 
into the various social relations of life, they will apply to those relations 
the spirit of the Christ. The Church has a right to expect of its members 
that they cease being pagan in their political theories as well as in all 
other spheres of social activity. The Christian legislator must not forget 
his religion in the legislative hall, the Christian business man must not 
assume the attitude that ‘religion is religion and business is business,’ 
the Christian factory owner must not exploit men, women, and children 
in his industrial plant, and the Christian citizen must not forget that he 
is a Christian when he goes to the polls. It is not the business of the Church 
to set up programs of social reform, but it is the business of the Church 
to declare principles.” If the last sentence means that it is the business 
of the Church to declare the principles laid down in the Word of God, and 
evidently that is what the writer has in mind, then we are in hearty ac- 
cord with him. This last paragraph well presents what is the heart of the 
whole problem, and the truths it presents should be pondered by pastors, 
teachers, and congregations. A. 

Die Anfgabe der Kirde. Der Synodalberidht der Synodalfonfereng 
enthalt folgende treugemeinte, ernfte Crinnerung: ,,Diefer Troft laRt 3, 
gumal angejidts der bom Antichriften ftets drohenden Gefahr, nicht gu, 
dak wir miipig daftehen oder unfere Beit mit Wllotria vertrbdeln. ,So 
ftehet nun, liebe Briider, und haltet an den Sabungen, die ihr gelehret feid, 
eS fei durch unfer Wort oder Cpiftel.. Hier ijt un3 unfere Uufgabe Har 
borgegzeidhnet: ,Oaltet an den Sabungen, die ihr gelehret fed.’ Das ift eine 
einfache, aber alle3 umfajfende Wufgabe.... Dad ift eine einfache, da8 ift 
eine groge Wufgabe, die all unjere Krafte in Wnfpruch nimmt, ja die unfere 
Krafte tweit iiberfteigt. Warum wollen wir uns nicht auf diefe WAufgabe 
fongentrieren? Warum wollen wir, de3 alten Cvangeliums itberdriiffig, 
uns etiya auf social gospel, Repriftination von gefallenen Rultusformen, 
Unterhaltungen aller Art und dergleidhen Dinge twerfen, als ob damit dem 
Reich Chrijti beffer gedient werden finne? Warum wollen wir verfudjen, 
den Papft am Stimmfaften gu befampfen? Der Papjt, bom Satan gelehrt, 
berfteht jic) auf die fhmubige Politif viel befjer als wir. Wir fpielen damit 
den Kampf felbft auf ein Gebiet hiniiber, auf dem der Papft gu Haufe ift. 
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GewifR werden wir al Birger unfere Pflidht aud am Stinnnfaften tun; 
aber unfern Kampf gegen Rom fiihren wir allein mit der Waffe, vor der 
der Untichrijt Refpekt Hat, namlich mit dem Geijt de3 Munde3s Chrifti, mit 
den ,Sabungen’ bon der Redhtfertigung allein aus Gnaden, die wir gelehret 
find. Warum twollen mir verfuden, durd Propaganda unfjern Namen bez 
fannt gu madjen und bor der Welt gu prangen? Der Pontifex gu Rom ift 
ein biel gefdhidterer Pompifeyx al3 wir. Warum twollen wir durd) die Pflege 
des VereinSwejen3, durch die Bildung von allerlei Bwecverbanden, die Goliz 
paritat der Gemeinde gefahrden? Warum iiberhaupt befondere Bmweckver- 
bande, alS ob die bon Chrifto geftiftete Gemeinde ihrer Wufgabe nicht ge- 
wadjfen fei, eigentlid) einen Febhlfdlag bedeute? ,So ftehet nun, liebe 
Grider, und haltet an den Gabungen, die ihr gelehret feid..“ (Bericht der 
34. Verfammlung der Synodalfonfereng, 1934, S. 47 f.) &. 


“Christians” to Observe Yom Kippur.— This is a bit of news 
reported by Time. It says: “Last week (Time, March 4, 1935) United 
States Christians were pondering a proposal that they join with 4,000,000 
United States Jews in celebrating this high holy-day. The proposer was 
the Rev. Charles D. Brodhead of Bethlehem, Pa., who said: ‘In this period 
of wide-spread anti-Semitic pressure it would be a timely witness to our 
common religious bond with the Jews.’ The Christian Century, able inter- 
denominational weekly, found the idea good, chiefly because Yom Kippur 
‘emphasized the sense of individual sin, which contributed to, and merged 
with, the sins of the nation. The analogy with our present economic and 
cultural plight is thus complete. Through our sense of guilt, as indi- 
viduals and as a nation, we would . . . devote a day to spiritual stock- 
taking.’ Furthermore, declared the Christian Century, ‘the day does not 
lend itself to commercializing, as do Christmas, Easter, and Thanks- 
giving.”’” To explain to the uninitiated what Yom Kippur is, it writes: 
“Yom Kippur is the Jewish Day of Atonement, which culminates the ten 
penitential days after Rosh Hashanah (New Year). Yom Kippur falls 
next on October7. A taper, tall enough to burn for twenty-four hours, 
flickers in memory of the dead. The pious abstain from food, drink, and 
all other gratifications of material desires from one sunset until three 
stars may be seen in the heavens the following night. God is balancing 
His books for the year. In the home it is well to examine one’s soul; 
in the synagog to chant ‘Kol Nidre,’ petitioning forgiveness for vows made 
and inadvertently unfulfilled.” 

Well, why not? Modernists do not recognize the “high holy-day” on 
which Christ, who was prefigured by the sacrificial lamb slain on the Old 
Testament Day of Atonement, died for the sins of the world; hence their 
celebration of Yom Kippur witnesses indeed to their “common religious 
bond with the Jews” or, let us say, to the shameful denial of the holy 
name which they still bear though they are not worthy of it. J.T.M. 


The Lutheran Church of America in 1934.— Under this heading 
Dr. G. L. Kieffer, in the News Bulletin Special, publishes the following in- 
teresting data on the Lutheran Church in the United States and Canada: — 
“The Lutheran Church in the United States and Canada during 1934 
showed a smaller increase in baptized membership than in previous years, 
this increase being less than 5 per cent. There was, however, an increase 
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of 1 per cent. in confirmed, or communicant, membership and of 1.5 per cent 
in communing membership. The statistics for 1933—34 for the United 
States and Canada were as follows: Pastors, 12,143; congregations, 
16,576; baptized membership, 4,519,926; confirmed, or communicant, 
membership, 3,042,705; communing membership, 2,503,415; church-schools, 
20,838; officers and teachers, 163,793; scholars, 1,880,926; value of church 
property, $359,913,628; congregational expense, $30,475,140; congrega- 
tional benevolence, $7,081,836; total expenditures, $37,556,976. The per- 
capita gifts were: for congregational expense, $10.01; for congregational 
benevolence, $2.33; for congregational expenditure, $12.34. 

“In 1934, in the United States and Canada, the Lutheran Church 
maintained 27 seminaries, 30 colleges, and 83 junior colleges, academies, 
and schools, with a total enrolment of 30,307 scholars, 2,139 instructors, 
endowment amounting to $16,352,586, and property value of $44,799,294. 
Lutheran inner-mission institutions, such as deaconess homes, hospitals, 
old people’s homes, orphanages, immigrants’ and seamen’s homes number 
425, with an endowment of $6,513,056 and a property value of $52,239,314. 
During the year they sheltered, cared for, and ministered to, 9,716 children 
and 1,955,708 men and women at an annual expense of $12,245,064. In 
addition to the institution work congregational and society inner-mission 
work was done at an expense of approximately $10,000,000. 

“The work of the American Lutheran churches in fields outside the 
United States and Canada was carried on principally in India, Africa, Japan, 
China, New Guinea, Argentina, Brazil, and British Guiana, in charge of 
376 pastors serving 2,870 congregations and missions, with 293,489 baptized 
members, 140,731 confirmed members, 137,871 communing members, 3,411 
schools, 1,402 officers and teachers, and 145,473 scholars. The property 
value was $4,387,250; local congregational expenses, $17,693; benevolence, 
$349,906; total congregational expenditure, $367,599. The income of the 
various Foreign Mission boards was $1,348,228; the expenditures were 
$1,266,935.” J.T. M. 


II. Ausland. 


Ehrlider Kampf um die Wahrheit beffer alS unehrlides Vertufden 
der fonfeffionellen Gegenfiike. Unter diefer berfdhrift gitiert die ,,rei- 
fire” einen Teil eines auf der Herbfttagung de3 RKatholifden WAfademifer- 
berbandes (Wuguft 1934) bon einem nambaften romifden Theologen ge- 
haltenen Vortrags, der feitdem auch unter dem Titel ,Das Verhaltnis von 
Katholizgismus und Proteftantismus in der Gegenwart” im Druc erfdjie- 
nen ift. Wir lefen da: ,€3 muf uns um de3 Ernijtes der Wahrheit willen 
Tieber fein, twenn twit Satholifen von einem Theologen twie Karl Barth 
fhiveren Hergen3 und unbejtedliden CGinnes al Glieder der Rirde de3 
UAntihrijten Haffifigiert werden. Die3, fage ich, mup und Yieber fein, als 
twenn Ernjt Bergmann (einer der Vorfampfer fiir eine heidnifdh-germanifde 
Mationalfirde,, die alle Bol€sqgenoffen umfajfen mill) fiir die 
nadften fiinfgig Sabre den fatholifdjen Priefter und einiges borlaufig nicht 
gu entbehrende oder nicht gu umgehende Drum und Dran de3 Katholigi3- 
mus in feiner Mationalfirde dulden und duldend domeftigieren will. Wir 
fonnen e3 rubig und gleidjmiitig ertragen, ja wir follen un38 gerne twieder 
Daran getvohnen, wenn der Proteftantismus auch unferer Kirche gegen- 
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iiber twieder feine volle Sprache findet, auch wenn nur diefe Sprade das 
wirklich religidfe und theologifdhe Anliegen der Reformation gum Ausdrud 
bringt und nicht irgendiweldhe ,fulturfampferifden‘ Dinge meint. Der Wahr- 
heit wird beffer gedient, toenn mir uns Wuge in Wuge gegeniiberftehen. . . . 
Die Méoglichfeit, die trennenden Dijtangen irgendeinmal gu itbertwinden, 
ijt gréfer, wenn die Dijtangen Haren Geijtes gemeffen, das Trennende er- 
mefjen und ertvogen fird.“ 

Die ,¥reifirde” fdhreibt hiergu: ,,Das ijt gang unjere Meinung, und 
vir werden darum fortfahren, mit Luther und unfern Vatern das Papft- 
tum al3 da8 Reich de3 WAntichrijten mit Waffen de3 Geijtes gu befampfen, 
teil wir iibergeugt find, dak e3 einen falfden Weg gur Seligfeit Yehrt. 
%us dDemfelben Grunde aber mitjjen wir aud) alle andern Srrlehren, die 
den Weg gur Seligfeit vberdunfeln, befimpfen und die Chriften vor ifnen 
iparnen. “ 

Xn demfelben Ginn, behufs ehrlider Ausiprache, fdreibt der Watchman- 
Examiner (21, ®ebruar 1935): “In the religious world many people re- 
gard discussion [ehrauseinanderfebungen] as full of peril. They regard 
absence of discussion as a token of harmony, whereas it frequently indi- 
cates indifference to the great matters concerning which the minds of men 
should be aroused. The periods of exciting religious controversy, like those 
in which Athanasius, Augustine, and Luther engaged, have been epochs 
of intense spiritual vitality. [Rurfivfchrift bon un3.] In our time it is 
already evident that the attacks upon the Scriptures are beginning to re- 
sult in a clearer and stronger conviction as to their unique authority. 
Discussion is one of the principal ways to arrive at truth. A belief that 
cannot be defended and that cannot maintain itself against all comers 
certainly needs reconstruction. The net result of the expression of opinion 
has not been to strengthen eccentric opinions, but to demonstrate that 
the common beliefs of our churches can be rigorously defended. Unless 
we gravely mistake, debates have been a powerful force of working towards 
the essential harmony of our churches.” 8 find dies widhtige Puntte, 
auf die auch wir in Iutherifdjen Kirchen uns gu befinnen haben. Bei aller 
Vereinigungsluft mug uns doch dies Axiom in allem obenan ftehen: ,,€hr- 
lider Kampf um die Wahrheit ijt beffer al3 unehrlicjes Vertufdjen der 
fonfejfionellen Gegenfabe.” Geltung hat dies fclieBlich aber auch im eige- 
nen engeren rei, innerhalb der fynodalen Verbindung. %. TM. 

Widtige Daten iiber Nigeria, Weftafrifa. Yebt, da ein bon der Synoz- 
dalfonfereng beauftragte$ survey committee in Nigeria die dortigen Mif- 
fion3felder erploriert, ditrfte eine jtatiftifde Notizg intereffieren, die die 
mkeue Wig. Miffionsgzeitjdrift” in ihrer ,Mundjdau” bringt. Wir Tefen 
da: ,Die im Sabre 1931 von der Regierung vorgenommene Volf3zahlung 
in Nigeria gibt interefjante Wuffchliiffe iiber die Bebslferung diefes groRen 
Gebiet8. Die drei grékten Stamme in Migeria find die Haufa, die Jbo 
und die Yoruba, die je iiber drei Yillionen Glieder gahlen. Die nidht= 
eingeborne Bevslferung betragt 5,442. Yn der Bevdlferung twurde bei 
2,055,305 feine ReligionSgugehirigkeit fejtgeftellt. Die Bahl der Moham- 
medaner betragt 7,709,807, die der Wnimiften 7,543,220. Die Proteftan- 
ten gahlen 710,453 Gemeindeglieder und die Rimifch-Ratholifdjen 188,507. 
Nigeria gahlt 36,626 Sdulen mit 380,305 Shulfindern. Unter den Lehz 
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rern gibt e3 240 Curopaer und 8,815 AWfrifaner. Bon den Sehulen ftehen 
2,678 mit 135,162 Gdjiilern unter der Veriwaltung der Regierung und 
bon Gingebornen.” Der Stamm der Haufa ift ftarf mohammedanifd. ns 
haben die Ybo nach Afrifa gerufen, und unter inen die fogenannten Ybibios, 
deren Stamm ettva eine Million Glieder gahlt. Bis auf etwa taufend, die 
fidh gum Chriftentum befennen und von denen der Hilferuf an uns gerichtet 
tourde, find die Sbibios Unimiften, obiwohl auch hier fich foldje finden, die fid 
dem Mohammedanismus guneigen. %. X. Me. 

Is This Really Lutheran? — The Gospel Witness, a monthly maga- 
zine published by the Federation of Evangelical Lutheran Churches in 
India, in its issue of December, 1934, prints a lecture delivered by the 
Rev. E. Wengsjoa (Waengsjoe), in which the following sections occur: — 

“We have got a new view of the Scriptures. The Bible is not, like 
other religious books of different religions, a document of human piety 
and of religious personalities and religious experiences. Its own ex- 
clusive concern is to witness about God’s revelation of Himself to man, 
a revelation which is personified in Christ. Therefore Christ is, as already 
Luther clearly put it, the heart of the Scriptures. About Him all the 
books of the Bible bear witness, and only so far as they do that, they 
are God’s Word to us. [Italics our own.] Such a view is really a great 
relief, as it automatically solves all the problems of the human elements 
in the Bible. And it is the true Lutheran view of the Scriptures. 
[Italics our own.] At the same time our knowledge of the actual ways 
of that divine revelation has been immensely enrichened and deepened 
through the new light thrown upon the human sides of the prophets and 
apostles as well as of Jesus Himself, a gain for which we should only be 
grateful even to the so-called liberal theology which has now gone to 
the grave. 

“We have also got a new view of the history of religions. Religion 
is one thing; divine revelation is something quite different. Religion is 
man’s seeking for God, revelation is God’s answer to that seeking. In 
Christ, and in Him alone, God seeks us. Christianity as a religion is 
a human thing as all other religions and in principle on the same plane 
as they. Therefore there is no meaning in claiming any superiority for 
the Christian religion over other religions, such as, e.g., Hinduism or 
Buddhism. To use an illustration of one of the friends of Barth, all re- 
ligions, inclusive of Christianity, form a circle in their common seeking for 
the center of that circle, God. They can never reach it. But from that 
center there goes a radius to one point of the circle. That radius is Christ, 
in whom God meets those who seek Him, and the point where that radius 
touches the circle is the beginning of Christianity. It should fill us Chris- 
tians with deep thankfulness that God has chosen so to reveal Himself 
to us, but it can never justify any claim that our religion as such is 
superior to any other.” 

Isn’t it a pity that the foregoing should pass for the “true Lutheran 
view” in India? Surely our brethren over there have a divine call to “lift 
up their voice like a trumpet.” FREDERICK BRAND. 
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Is the Bible True? By Basil F. C. Atkinson, M.A., Ph.D. Under- 
librarian, University Library, Cambridge. With a Foreword by 
H.J. Orr-Ewing, M.C., M.D., F.R.O.P. Fleming H. Revell Com- 
pany, New York, London, and Edinburgh. 209 pages, 7145. Price, 
$1.25. 

On the publishers’ cover the title of this book is given, “Is the Bible 
True?” and the remark added: “If you doubt it, read this book.” This 
book, then, is to furnish proof for the truth of the Bible. Taken thus, the 
title is a misnomer. It does not prove that the Bible is true; but it does 
show that all the arguments which have been advanced to prove the Bible 
false are fallacies. So it will never convince an unbeliever of the truth of 
the Bible, much less of its divine character; but it may help to strengthen 
a Christian in his conviction that here he has the Word of Truth. It is 
altogether worth reading; written, as the foreword declares, especially to 
help young Christians “who are faced every day in the course of their 
studies and investigations with the assumption, not only that the Bible 
is not reliable, but that every one possessed of any intelligence or education 
knows that it is not reliable.” The author states his conviction that the 
Bible is free from error, therefore perfectly reliable, God-inspired in every 
word. There are only a few concessions to the critic of the Bible, — 
a Christian is puzzled why a man who evidently takes so positive a stand 
for the Bible should feel the need of making any concessions, —e. g., that 
the Deluge may have been a local flood, p.52; that the creation day need 
not mean a day of twenty-four hours, p.50; that the darkness in Egypt 
was caused by a sand-storm and the Red Sea was parted by the east wind, 
p. 81, the Jordan by a landslide, p. 62. Some of the arguments are so well 
put that I must quote: “The importance of the Bible can be proved by the 
amount of time spent by those who do not believe these things in trying 
to prove that the Bible is not true and in ridiculing it and trying to 
persuade others not to read or believe it.”— “Far more dangerous [than 
the attempt to discredit the Bible on the ground that it disagrees with 
recognized scientific facts and therefore cannot be a revelation from God] 
is a very wide-spread attitude towards the Bible on the part of religious 
leaders and theological teachers to-day. This view is that the Bible is 
unscientific, but that it doesn’t matter that it is unscientific. It is often 
said that the Bible is intended to teach us spiritual things, not science, 
and that therefore we need not expect its scientific statements to be true. 
This is the view held by people classed as liberal, higher critical, or 
modernistic. It does the work of atheism under the cloak of religion, 
a fact recognized and approved by the atheist associations.” “The truth 
is that no one disbelieves the Bible because of the miracles recorded in it. 
They are made the excuse for unbelief.” The only positive proof that the 
Bible is God’s own truth is the Spirit’s witness in the Bible, which the 
author also acknowledges in the last chapter.— Books of this character 
will not convince the unbeliever; but they serve to make us more joyful 
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in our confession; and they should help to convince even the unbeliever 
that the Bible is an extraordinary Book, which he should study; and that 
is ail that is necessary; if he gives the Bible an opportunity, it will 
convince him. THEO. Hoyer. 


Die lesten Dinge. Von D. Paul Ult haus, Profeffor an der Univerfitit 
Erlangen. Vierte, neubearbeitete Auflage. Verlag von C. Bertelsmann, 
GiiterSfoh. 1933. XII und 353 Seiten 64%2X9%. Preis, gebunden: 
RM. 12. 

Diejes weitverbreitete Werk, das 1922 in erfter Wuflage erfdhien, bietet reides 
Dogmengejdhidtlices Material, das auc) deSwegen twertvoll ijt, weil eS uns itber den 
Stand der Dinge in der modernen Theologie unterrictet. WS Handbuch luthe- 
tijdher Cschatologie hat e8 wenig Wert. Bwar fteht D. Wlthaus in hohem An- 
feben in mancen Kreifen dev lutherifden Kirche. ,itberaus wirfungsvoll vertritt 
die Lutherijhe Grundanfdhauung der jebige Bnhaber de$ Frankfden Lehrftuhles 
Paul Althaus.” (Luthardt-Jelfe, Kompendium der Dogmatif, S.56.) Und wo 
in Diejem Buche die lutherifde Grundanfdauung fid) durchgejegkt hat, hat der Lefer 
reidhen Gewinn. ,Wuf allem Menfdentum laftet der Born Gottes. Der Gedante 
einer Sithne durd) ,Wiedergutmaden’ halt ernfter Kritif nicht ftand. Fordert 
Gottes Gerechtigfeit nicht eine wirtlidbe Siihne?... Fiir diefe Welt eigen 
Todes ift das Evangelium gegeben worden.” (V. Kap.: Das Gericdt.) Allen 
wird das eine und felbe ewige Leben al8 Gefdent der Gnade Gottes (Rim. 6, 23) 
guteil. Das ift die grofe Gleichheit aller, die in das ewige Leben eingehen diirfen.” 
(VIII. Rap.: Das Reich.) Wber vielerorts fegt fic) die lutherifdhe Grundanjdauung 
nicht durch. Sie fann e8 nidt, weil UWthaus’ Methode des theologifden Erfennens 
Durdhaus nicht die lutherijde ift. Nach der neulutherifchen Methode, die Withaus 
antwendet, dedt fic) die theologifde Crfenntni$ durdaus nidt mit den Wusfagen 
der Heiligen Schrift. Gleic) auf Seite 1 wird gefjagt, dak ,die Dogmatijdhe Selbft- 
befinnung” in der ESchatologie das entidheidende Wort hat. Namlicd: ,Welthes 
Dieje allgemeingiiltigen Bitge und Gedanten find, das lift fic) naturgemag nicht 
einfac) biblijd-theologifd erheben, fondern nur in fyftematifder Befinnung aus- 
madden.” (S. 256.) »Die Grengze gwifchen Weisfagung und Wabhrjagung, swijden 
Prophetifdhem und Apofalyptifdem ift im eingelnen unfider. Wo fie lauft, wird 
nur in foftematifder Befinnung erfannt.” (S. 260.) Die Schrift geniigt 
nidt — fie ift ja nicht wirtlic) infpiviert. ,Wir glauben heute, . . . reformato- 
vifcer ju fein alS die Orthodozie deS 17. Jahrhunderts. Man denfe nur an die 
Erneurung der Lehre von der Heiligen Sdrift, ihrer Snfpiration und Wutoritat.... 
Unfer Fortfdhreiten itber die Reformation und vollends iiber die Orthodozie hin: 
aus ift vertiefte Uneignung der Reformation.” (©. 230.) Und: ,Wir find 
in bem Hiren auf das Wort Gottes in dem biblifden Wort von diefem leg: 
teren alS Menfchentwort fret.” (S. 61.) Was ift denn nun das Refultat? Der 
Chiliasmus ift unhaltbar, trokdem Paulus und Yohannes Chiliaften waren... . 
BEjus weik nichts von einem Bwifdhenreide. Uber bet Paulus (1 Kor. 15, 23 ff.) 
und in der BohanneS-Upotalypfe (Rap. 20) finden wir den Gedanfen wieder... . 
Un Wpok. 20 apt fich nicht deuteln. Wenn wir alfo mit theologifdhen Griinden 
den Chiliasmus ablehnen wollen, fo miiffen wir angefidhtS der angefiihrten Bibel- 
ftellen mit unferer grundfiglicden Erfenntnis Ernft machen, dak der Gehorfam 
gegen das Wort Gottes un8 an einjelne theologifde Gedanfen de8 Urchriftentums 
nicht bindet, fondern ihnen gegeniiber gerade frei madt.” (©. 287 ff.) Und wie 
Paulus und Yohannes fic) theologifd geirrt haben, fo aud YEjus. ,Auf die 
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immer erneuten Verfuche, die Stellen, an denen BEfus deutlid) das Ende nod 
bet Lebzeiten feiner Diinger erwartet, umgudeuten, gehe id) nidt ein.” (SG. 263.) 
Ferner: »Der Chiliasmus ijt theologifd ebenfo unhaltbar wie der Gedante de3 
jeligen Bwifhenguftandes.” (S. 306.) Trokdem das Neue efta- 
ment die beiden Gedanfen vertritt, deren Nebeneinander im Spiatjiudentum j3ur 
Yee dDeS Zwijdhenguftandes fiihrtey (S. 136), »mup der Lehre vom Brwifden- 
zuftande der Wbfdhied gegeben werden”. (S. 150.) Bon einem feligen (und un- 
jeligen) Bwijdenguftande ju reden, hat feinen Sinn, weil ja mit dem Leibe die 
Seele ftirbt! ,Nicht nur der Leib, auch die Seele bedarf der Auferwedung” 
(S. 116), obwohl ,man nicht leugnen fann, dak der Seelenglaube der Religionen 
fich auch in der Bibel findet und eine Reihe von Bibelworten geftaltet hat — die 
Lehrautoritit der Bibel gwingt alfo eindeutig gu dem Gedanfen de3 Fortlebens 
der Seele nach) dem ode". (S.91.) Was lehrt Wlthaus iiber den endlicen, 
ewigen WusSgang der Menfaheit? ,Dret verfchiedene Zutunftsbilder tragt die 
pogmatifce Ttberlieferung un$ ju: den dualiftijdhen Wusgang in ewiges Leben 
und etwigen Tod, die Vernidtung der Heillofen, die Wiederbringung aller.” ,€8 
ijt bezeichnend, Daf jede der drei genannten Lehren Gedanfen der Heiligen Schrift 
fiir fic) anfiihren fann.” ,Wir miiffen beide Gedanfen, den de8 doppelten 
Uusgangs und den der Wpofataftafis, bilden” (von un8 unterftriden). ,Die 
driftlide EShatologie fann auf den Gedanfen eines migliden dDoppelten 
Uusganges der MenfchheitSgefdhichte nicht verzidjten um der Gewiffens- 
etfahrung an Chriftus willen.” ,Die Lehre von der Apofataftafis oder Wieder- 
bringung, wenn fie den Anjpruch macht, erfdhopfende Befdreibung de§ Endes zu 
fein, ift und bleibt Vorwik.” ,Fr. Traub erflirt e8 fiir unmiglid, die Apo- 
fataftafis und den Doppelten Wusgang zugleic) gu vertreten.... Gewif fann nur 
das eine wabhr fein. Wber die Entfcheidung, weldheS das wabhre ift, fteht fiir 
unjer Denfen aus, bis die Ewigteit hereinbridt.” (V. Rap.) Was lehrt alfo Alt- 
haus itber diefe hichft wichtige Frage? Bum Lehrbuch lutherifder, biblifder 
Theologie taugt dies Buch nidt. Dazu ift e$ auch nidt gefehrieben. Wlthaus will 
fein ,Biblizift” fein. — Cin feiner Sak findet fic) auf Seite 321: ,So ift eS denn 
wirtlid auch in unferer Frage frudtbarer, bem Geheimnis der Liebe 
nadjufinnen, al8 fid) an der formalen Dialeftif von Zeit und Ewigheit miide 
ju tennen und tound 3u ftofen.” Man denft fic) in der Tat mide, wenn man 
die Gedanfen der neueren Theologen (Wlthaus eingefdloffen) iiber den Begriff 
Ewigteit, den fie fo wenig wie wir andern zeitgebundenen Menfden erfaffen finnen, 
nadhdenfen will. Th. Engelder. 


Our Priceless Heritage. A Study of Christian Doctrine in Contrast 
with Romanism. By Henry M. Woods, D. D., LL.D. Marshall, Mor- 
gan & Scott, Ltd., London. Zondervan Publishing House, Grand 
Rapids, Mich. 204 pages, 5X7%. Price, $1.50. 

An excellent comparison of the Catholic and Protestant doctrine re- 
garding the Church, the Bible, Apostolic Succession, the Pope, the Sacra- 
ments, Confession, Life after Death, Celibacy, Church and State. Of special 
value are the many exact quotations from the resolutions of Trent and 
other Catholic documents and the. Scripture-proof for the opposite, Protes- 
tant, position. The book takes an uncompromising stand on the authority 
of Scripture and on the doctrine of justification as a free gift of God. On 
the Sacraments the author reveals his Reformed training, denying not only 
transubstantiation, but the real presence of Christ in the Sacrament of the 
Lord’s Table. TH. GRAEBNER. 
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Die Weltanfhauungen der Nengzeit. Wllgemein verftindlid) dargeftellt von 
Dr. Hans Hofer. Woblfeile Volfsausgabe. CElberfeld, Verlag Dic 
Wue". 1934. 519 Seiten 944,X6. Preis: RM. 4.80. 
an Ddiefem ftattliden und fdhin gedructen Band erfdeint jekt in dritter Auf: 
lage der dritte Teil von Hofer ,Weltanfdauung im Laufe der Beit”. Er um: 
fchlieht die Haupt{yfteme der Philojophie von Yatoh Bihme (+ 1624) bis auf 
Anthropofophie und andere neuefte Erfdheinungen. Nicht eigentlich eine Gefchicte 
der neueren Philofophie, bejpridt der Band die Weltanjdauungen, die fid) aus 
den neueren Syftemen ergeben, und vor allem die Berithrungen diefer Syfteme 
mit der Religion. Fiir den evangelijden Theologen lift fic) faum ein Wert 
Denfen, Das auf beffere Weife in die Gedanfenginge einfiihrt, die der Heutigen 
Kultur gugrunde liegen. Und die Kritif, die iiberall angebradht wird, fupt auf 
chriftlider iiberzeugung. Der Mafftab de Chriftentums wird angelegt, und die 
Shfteme mit ihren Weltanfdauungen werden danach beurteilt. Dr. Hofer hat fid 
tief eingelefen in die Gedanfenreihen der neueren Philofophen und ftellt mit grofer 
Schirfe nicht nur die Hauptziige der verfdhiedenen Syfteme, fondern auch ihre 
Mangel ans Licht. Die fiihrenden Geifter der lekten vier Sahrhunderte werden 
in ihren Hauptgedanten ffizziert, und gwar gefdieht das ohne Wbftrich, immer 
gerecdht und oft in den eigenen Worten diejer Philofophen felbft. Dann die Kritif, 
Die fadhlich, rubig, aber nicjtSdeftoweniger einfdneidend erfolgt. Dem Rezenjfenten 
ift Die iiberaus Lichtvolle Behandlung der Spefulation Spinozas, Kant8, Schleier- 
macers, LokeS, Schopenhauer8, Comtes, Bergfons und der modernen Theofophie 
aufgefallen. Seiner Wufgabe treu, bietet der Band befonder8 auch reiches Material 
gur Beurteilung praftifder und politifdher Erfdheinungen, wie de$ franzofifchen 
Materialismus, Rouffeaus, des Sozialdemofraten Marr, dann auch der Beein- 
fluffung der Politi=— durch den Bdealismus und fajlieblid) des Nationalfozialismus 
oder Der Nazibetwegung. Bon erftaunlider Griindlicfeit, bet aller popularen Dar- 
ftellung, jeugen die Whfchnitte, in denen Die neueren offulten oder myftifden 
Syfteme behandelt werden, fotwie die Darjtellung der bizarren Gedanfen eines 
Dacque und deS Vitalismus, wie er in Han8 Driefdh hervortritt. Die Erlau- 
terungen 3u den Gedanfen Oswald Spenglers (,Untergang de8 Abendlandes“) 
gehiren gu den jdhinften Partien. Mit den Syftemen frangzofifder, englifder und 
ametrifanifder Denfer hat fic) der Verfaffer offenbar wenig bejchaftigt, und e ent- 
fpridt das Buch daher nicht genau fjeinem Titel. Als allgemeinverftindlide Dar- 
ftellung deutjcher Beitraige zur neueren Pbhilofophie ift ihm wohl nichts anderes 
an Die Seite 3u ftellen. Der Prei8 ift Guberft niedrig gefest. 
Th. Graibner. 
The Call to Service. By C. 0. Solberg, Gustavus Adolphus College. 
Augsburg Publishing House. 148 pages, 54,734. Paper covers. 
Referring to the “extensive and varied movements toward unification” 
which have prevailed in recent years, the author, an instructor in Chris- 
tianity at Gustavus Adolphus College of the Augustana Synod, states in 
his preface that “the pages following are an effort at least to estimate the 
essential nature of the situation as it confronts the Lutheran Church in 
the United States and the convictions and influences that dominate, and 
make not merely for external unification, but for spiritual unity as well.” 
After dwelling briefly on the growth of the various Lutheran bodies in the 
United States, the author attacks “The Question Proper,” the controversy 
on election and conversion which has agitated the Lutheran Church ever 
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since 1880. “Without entering upon any critical analysis of the position 
assumed by the Synodical Conference or any one involved in the contro- 
versy, we shall proceed to the matter in hand upon its objective merits, 
in no desire to reprove or correct, were such a thing within our capacity.” 
(P.42.) Having characterized Calvinism and synergism and rejected both, 
he continues: “As between these extremes a sound Lutheran view seeks 
to acknowledge the Scripture that shuts all flesh under sin, acknowledges 
the sufficiency of grace, and as such consents to stand mute in the presence 
of that which God hath kept within His own judgment or bosom. When, 
however, in the effort to objectivize this truth, which it is most essential 
to objectivize, the reasoning comes to such terms as are used by Dr. Pieper, 
the very intellectual cast of the statement lends Calvinizing suggestion. 
Too great an injection of rational logic must so result.” (P.43.) Un- 
doubtedly the author refers to Dr. Pieper’s formula Cur alii, alii non? 
Yet that is not Dr. Pieper’s term, but the term employed time and again 
in the Formula of Concord, to which the author subscribes. And un- 
fortunately the author does not inform us just where there is too great 
an injection of rational logic. The “Calvinizing suggestion” in Dr. Pieper’s 
statement is brought out as follows in one of the paragraphs immediately 
following: “If the conception that ‘there is no such thing as dissimilar 
conduct’ be pressed to its extreme, it at least leads [lends?] itself to 
a Calvinistic conclusion.” (P.43.) We should be interested to learn 
just where Dr. Pieper made such a statement and who gives any one the 
right to press an expression to its extreme, unless the author himself does 
that. The author continues: “The result to the common man is the same 
as if he accepted the fatalism of Calvin’s view, a notion which easily 
becomes the reason for spiritual indifference or spiritual inactivity. This 
conclusion may in its way be just. The view set forth by Dr. Pieper is 
clear and sound. But sound principle stated in extreme form may lead 
to wrong inferences.” (Again we ask: Where is the extreme form in 
Dr. Pieper’s statements?) “And here we are close upon the second 
criticism, that the Synodical Conference treatment, however essentially cor- 
rect, is in danger of setting aside human nature.” Before taking up this 
point, the author rejects the “intwitu fidet formula” in no uncertain terms. 
Continuing on page 54, he says: “The principle of salvation by grace 
alone can readily be carried too far. It may be so stressed as to make 
grace effective irrespective of human participation.” Question: Just to 
what extent was there human participation on the part of Lazarus when 
his dead body was brought back to life by the gracious, effective, mighty 
word of Jesus? On page 65 we are given the information that “the pre- 
destination controversy in the American Church has developed a more 
definite apprehension of spiritual death.” We agree, but we do not agree 
with the “apprehension” outlined by the author. He writes: “Spiritual 
death is a blight and a perversion affecting all human faculties and the 
physical man as well. Its deadly nature in spite of all the susceptibilities 
of the human person is made distinct in the fact that the ‘possibility’ 
of conversion lies in the fact that conversion is ‘a change of man’s mind, 
heart, and will, wrought by the Holy Spirit, so that man is able through 
such operation of the Holy Spirit to accept proffered grace.’ Thus the 
Lord Jesus says: ‘Behold, I stand at the door and knock.’ The opening 
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of the door would mean simply a ceasing of opposition. Only by the 
active entrance of Jesus, of divine grace, can any change be brought about 
in the nature of man.” (P.65.) The author correctly teaches that man 
is spiritually dead. Yet the conversion of this spiritually dead man is 
made possible by a change enabling him to accept proffered grace, to open 
the door, to cease opposition. That, however, is not yet conversion, but 
makes conversion only possible. The Lord Jesus still stands without and 
still knocks. A man not yet converted therefore has already received the 
ability to cease opposition, to open the door to Jesus. Is this man, then, 
no longer spiritually dead? Yes, says the author. No, says the author. 
No, for man spiritually dead is now “able to accept proffered grace.” 
That surely presupposes spiritual life, at least a change from spiritual 
death to a state in which one has the spiritual ability, power, to open 
a door, hence that man must be alive, changed. Is he, then, no longer 
spiritually dead? Yes, says the author; for “only by the active entrance 
of Jesus, of divine grace, can any change be brought about in the nature 
of man.” We are truly sorry to see the author floundering about in the 
quicksands of Latermannianism. He does not want to be a synergist, he 
abhors synergism, and still he teaches plain, unvarnished synergism in 
order to “avoid the danger of setting aside human nature” (p.43). Would 
Jesus have found it necessary to give life to Lazarus if Lazarus had been 
able to open the door for Him? Right here is one of the points which 
should be carefully and prayerfully considered and studied by all con- 
cerned in the interest of the unity of the Lutheran Church. If right here 
an agreement can be reached on the basis of Scripture, the chief obstacle 
to unity and an outward cooperation of all the Lutheran bodies will have 
been removed. For this we long and pray. THEO. LAETSCH. 


Charles W. Abel of Kwato. Forty Years in Dark Papua. By his son 
Russell W. Abel, M.A. Introduction: by Chas. R. Erdman, D. D. 
Fleming H. Revell Co., New York. 255 pages, 54% X8%, with 
index. Price, $2.00. Order through Concordia Publishing House, 
St. Louis, Mo. 

Unkulunkulu in Zululand. By Andrew Burgess. Dedicated to the 
Torch-bearers in Dark South Africa. The Board of Foreign Mis- 
sions, Minneapolis, Minn. 263 pages, 5348, with map, statistics, 
bibliography. Price, $1.00. Order through Concordia Publishing 
House, St. Louis, Mo. 

These are two timely, instructive, and interesting books on missions, 
which deserve recommendation especially to pastors and teachers as source 
books for missionary studies and addresses. The first is an excellent 
biography of Missionary Charles W. Abel, who for forty years labored 
among the primitive people of New Guinea (Papua). Students of missions 
know how hard it was for the first Christian missionaries to gain a foot- 
hold on these islands. With the last of the great missionary pioneers on 
New Guinea, James Chalmers, who finally was slain and eaten by the 
cannibals thirty years ago, Charles Abel was associated for eleven years. 
But the work of the undaunted Lawes, MacFarlane, Chalmers, Abel, and 
others proved that even cannibals can be transformed into intelligent and 
useful Christians by the preaching of the Gospel. The dangers and dif- 
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ficulties which Abel encountered in his work make up the bulk of this 
absorbing narrative, which gives an account also of the heroism and for- 
titude of the missionary’s young bride, who by her faith and common sense 
was of great assistance in many instances in winning the good will of the 
natives. The story is told by his son, who was born in New Guinea thirty 
years ago, was educated by his mother amid primitive surroundings, and 
finally graduated from Cambridge University. Mrs. Abel with her two 
sons and two daughters are now engaged in mission-work in Eastern 
Papua. The volume is attractively illustrated from photographs and 
drawings and thus gives a most realistic picture of the hard pioneering 
days in “dark Papua.” As reports show, it has already gained for itself 
a large circle of friends, and certainly on account of the valuable in- 
formation which it supplies and the deep interest which it creates every- 
where in Foreign Mission work it deserves the great appreciation with 
which it has been received. — 

Unkulunkulu in Zululand, by Andrew Burgess, brings the important 
cause of Foreign Missions very near to the hearts of Lutheran readers; for 
here we meet with the first Lutheran missionaries in Zululand, or Natal, 
in Eastern South Africa. Before the author wrote the book, he visited with 
the missionaries, inspected their fields, learned from them the story of the 
founding of Lutheran missions in Natal, and finally had his manuscript 
examined and corrected by men in the African mission area. The result 
of this painstaking labor is a mission-story which is as fascinating as 
it is instructive. The religion of the Zulus (Unkulunkulu is the “Great 
Great,” who after creation left the world with its inhabitants; but who 
created the “Great Great” the Zulus do not know), their age-old tradi- 
tions, their strange customs and conventions, their superstitions and vices, 
and finally also their acceptance of the Gospel in ever larger numbers, 
the self-sacrificing work of Schreuder, a true missionary hero, of Nils and 
Hans Astrup and their devoted followers,—all these things are vividly 
described in this handsome volume. Scores of pictures and illustrations, 
including a map of Natal, statistics of Lutheran missions among the Zulus, 
a roster of Norwegian missionaries now laboring in the field, and last, 
but not least, a very helpful bibliography on mission-work in Africa and, 
in particular, in Natal, enhance the value of the book. The reviewer read 
the book from cover to cover and with unabating interest perused it for 
a second time. Volumes like the two just named will go far in making 
Christian people mission-minded, if they have access to them. There is no 
reason whatever why our people should not be made acquainted with good 
mission literature, especially with the fine Men and Missions Series which 
our Publishing House has provided under the editorship of Dr. L. Fuer- 
bringer. J. T. MUELLER. 


Under His Wings. By 0. Hallesby, Ph. D., professor in the Independent 
Theological Seminary, Oslo, Norway. Augsburg Publishing House, 
Minneapolis, Minn. 177 pages. Price, $1.00. Order through Con- 
cordia Publishing House, St. Louis, Mo. 


The author says in his preface: “There are some Christians who are 
never troubled by difficulties of any kind. There is an atmosphere of 
matter-of-courseness, I might even say cock-sureness, about their Chris- 
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tian life. This book has perhaps very little to offer them. It has been 
written for the many believing Christians who from time to time are 
filled with dismay at the Word of the Lord and who almost continually 
feel weary and discouraged in their struggle against sin. And it is my 
prayer to God that some of these fainting souls will find a bit of sur- 
cease, a brief period of respite, in the reading of this book. If it will 
also help some one here and there to abide under His wings, my purpose 
in writing this book will have been accomplished.” There is no doubt 
that the author’s hopes will be abundantly fulfilled. It is a book for the 
quiet hour; and a quarter hour spent on one of the meditations offered 
will do every Christian good, particularly if he spends the other three 
quarters of the quiet hour in reading the Word itself. The definite state- 
ment that this is what the author means when he speaks of “seeking still- 
ness before the face of the Lord” comes rather late in the book, in the 
rarely fine chapter on Mary and Martha (p.135 ff.). The author’s ex- 
planations are sometimes strange (e.g., of faith, p.117) and had better 
been cast in Biblical form. At times the desirable clarity is lacking, 
a mystic communion with God without the Word seems to be suggested, 
a turning of the soul to God before conversion, ete. Bible quotations are 
taken from a revised version, for no apparent reason. It is a beautiful 
book, bound in blue cloth, with silver imprint and picture of Jesus and 
Nicodemus. THEO. HOYER. 


Bible History References. Vol. I. Old Testament. By F. Rupprecht. 
Concordia Publishing House, St. Louis, Mo. 460 pages, 514X7%4. 
Price, $2.50. 

We gladly welcome this new and enlarged edition of the Bible History 
References and urge all our readers to procure a copy at their earliest 
opportunity. We have used the second edition for a number of years, have 
turned to it times innumerable, and have invariably found it a reliable 
book of information. Time and again we have found trustworthy informa- 
tion on questions that are not even touched upon in similar books of ref- 
erence and satisfying solutions of vexing problems which other books 
simply ignore. To those readers who have used the book we need only to 
say that 104 pages have been added and many paragraphs rewritten; 
hence it would pay to buy this edition even if one has the older edition. 
To those who are not acquainted with Pastor Rupprecht’s book we can 
give no better advice than to order a copy at once and make diligent use 
of it in their preparation of the Bible histories. We know that they will 
be thankful to the author for his painstaking work. THEO. LAETSCH. 


Eighth Convention of the Southern Nebraska District. 1934. 24 
pages, 73,1034. Price, 15 cts. Order from Mr. Karl Ehlers, Gar- 
land, Nebr. 

This report is issued as No.9, Vol. 21, of the Southern Nebraska Dis- 
trict Messenger, fifteen pages being devoted to the English report and nine 
to the German. Besides a very timely address by President H. E. Meyer 
on 1 Cor. 16,13 and the usual committee reports, which are given in both 
languages, the report offers a very instructive essay in the German lan- 
guage by Dr. P. E. Kretzmann on the Fifth Petition. THEO. LAETSCH. 
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Proceedings of the Seventeenth Convention of the Southern Illinois 
District of the Ev. Luth. Synod of Missouri, Ohio, and Other States. 
Concordia Publishing House, St. Louis, Mo. 93 pages, 681%. Price, 
13 cts. 

This pamphlet, printed with the customary care of our Publishing 
House, in self-cover and therefore offered at a low price, contains two ex- 
cellent doctrinal essays. The first, “Missionary Forward Endeavor in the 
Light of the Book of Acts,” was delivered by Prof. Theo. Hoyer of the 
St. Louis Seminary. It offers a comprehensive and practical discussion of 
the doctrinal basis, the object, the means, the workers, and many other 
factors which are essential for the proper conducting of Lutheran mis- 
sions. — The second essay, “Gideon, der Erretter,” was delivered by the 
Rev. Ernst Berthold. It presents the history of that great judge of the 
children of Israel, with constant practical applications to present-day con- 
ditions. Every pastor who is keeping up his files of synodical reports will 
want to have this number. P. E. KRETZMANN. 


Proceedings of the Eighteenth Convention of the Central Illinois 
District of the Ev. Luth. Synod of Missouri, Ohio, and Other States. 
1934. 87 pages, 6X9. Price, 15 cts. Order from the Secretary, 
Pastor E.C. Wegehaupt, 1120 E. Orchard St., Decatur, Ill. 


This report, printed as a number of the Central Illinois District Bul- 
letin, contains in full, besides the customary business transactions, the 
doctrinal essay delivered by Prof. Walter Albrecht of the Springfield 
Seminary. His subject was “Modernism and the Doctrine of the Person 
and Office of Christ.” Naturally he did not handle the false teachers with 
kid gloves, but revealed their denial of the truth in the most unequivocal 
and uncompromising way. The author offers copious quotations from the 
writers on the modernistic side as well as from those who oppose these 
soul-destroying errors. It might be well to present some of this material 
in the voters’ meeting or before the men’s club. P. E. KRETZMANN. 


Thirty-Third Annual Convention of the Associated Lutheran Char- 
ities, July 10—13, 1934, at Chicago, Ill. 78 pages, 5X9. Bound in 
heavy paper. Price, 50 cts., postpaid. Order from the Rev. J. H. 
Witte, 304 Tuscola Road, Bay City, Mich. 

The spirit of this report is indicated by the leading statements in the 
president’s address on “Duty” and in the paper by the Rev. H. F. Wind on 
“Practical Christianity at Work in the Social Order.” The latter speaker 
stated: “It is the one great task of Christianity, particularly Christianity 
in its organized form, to broadcast the good news of man’s salvation from 
sin, that men everywhere might be transformed into children of God.” 
The topics of other papers were: “Problems of the Modern Family,” 
“Volunteers in Church-work,” “Social Pathology,” “Principles of Social 
Case Work.” It is necessary for the Lutheran pastor to be acquainted 
with at least the fundamental principles of Christian sociology, and this 
pamphlet will be of great value in guiding his thinking. 

P. E. KRETZMANN. 
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Clip. Concordia Publishing House, St. Louis, Mo. 1934. 32 pages, 6x9. 
Price, 15 cts. 

This little publication, bound in flexible paper covers, is unpreten- 
tious, but helpful. It is issued in response to numerous requests to fur- 
nish busy pastors “filler” material for their parish-paper and the Sunday 
bulletin and striking sentences for the church’s bulletin-board. The pam- 
phlet contains short, pithy sentences, little meaty paragraphs, and brief 
poems, carefully selected and well adapted for the purpose indicated. From 
the foreword we take over the last two sentences: “The book closes with 
some items of more direct reference to synodical work. Most of the ma- 
terial we offer is original.” W. ARNDT. 


BOOKS RECEIVED. 


From the Rodeheaver Company, Chicago and Philadelphia: — 


Triumphant Service Songs. An all-purpose book, prepared to meet 
the requirements of every department of church-work. Compiled by Homer 
A. Rodeheaver, George W. Sanville, Yumbert P. Rodeheaver, and Joseph N. 
Rodeheaver. 288 pages, 6X84. Price, 50 cts., postpaid. 


From Fleming H. Revell Company, New York, London, and Edinburgh: — 
The Venture of Belief. A letter from N. 8. D. to T. H. S. With in- 
troduction by Samuel M. Shoemaker. 54 pages, 5X714. Price, $1.00. 
Speaking Boldly. Essay-Sermons. By Ray Freeman Jenney. With 
a foreword by John McDowell. 128 pages, 5X71. Price, $1.25. 


The Commandments of Christ. By Frank L. Gosnell. With a fore- 
word by Cleland B. McAfee. 61 pages, 5X7%. Price, 75 cts. 


From Augsburg Publishing House, Minneapolis, Minn. : — 


The Stories Jesus Told. Thirty of the parables Jesus told. 31 pages, 
4X6. Price, 25 cts. 


From Wm. B. Eerdman’s Publishing Company, Grand Rapids, Mich.: — 


Romance of Fire. By Paul Hutchens. 254 pages, 544xX7%. Price, 
$1.00. 


Concordia Collection of Sacred Choruses and Anthems for More 
Ambitious Choral Organizations. No. 44. The Beatitudes. For mixed 
voices. By Matthew N. Lundquist. Concordia Publishing House, St. Louis, 
Mo. 18 pages, 7X10. Price, 70 cts. 
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